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CHAPTER IIL
POPULATION.

Accorping to the 1881 census the population of the district was
638,493 or 11090 to the square mile. Of these Hindus numbered
570,776 or 89-39 per cent, Musalméns 67,066 or 10'50 per cent,
Christians 625 or 0-09 per cent, and Pirsis 26. The percentage of
males on the total population was 4974 and of females 50-25. The
corresponding returns for 1872 were a total of 816,273 or 143:30
to the square mile, of whom Hindus numbered 728,671 or 89-26
per cent, Musalmdns 87,549 or 1072 per cent, Christians 52, and
Jews 1. Compared with the 1872 returns the 1881 returns show a
decrease of 177,780 or 2177 per cent which is due to the mortality
and emigration during the famine of 1876-77.

Of 638,498 the whole population, 578,102 or 89'75 per cent were
horn in the district. Of the 65,391, who were not born in the
district, 80,070 were born in the Nizam’s country ; 14,074 in the
Southern Mardtha States; 5260 in Sholdpur ; 5016 in Dhérwér ;
4469 in Belgaum ; 3612 in S4tdra; 1204 in Madras; 398 in Poona ;
936 in the Konkan districts ; 128 in Gujaridt; 90 in Bombay ; 69 in
Ahmadnagar ; 67 in Kénara; 48 in Goa, Din, and Daman; 28 in
thz’mdesh; 11in N4sik ; 587 in other parts of India ; and 29 outside
of India. _

Of 638,493, the total population, 527,382 (261,718 males,
265,664 females) or 82'59 per cent spoke Kénarese. Of the
remaining 111,111 persous, 63,744 or 998 per cent spoke Hindu-
" st4ni, 24,569 or 8:84 per cent spoke Mardthi, 14,025 or 2:19 per cent
spoke Telugu, 6105 or 0:95 per cent spoke Hindi, 1531 or 0-24 per
cent spoke Glujardti, 799 or 0'12 per cent spoke Tamil, 137 or 0:02
per cent spoke Marwari, 118 or 0-01 per cent spoke Tualu, 46 spoke

English, 19 spoke Portuguese-Konkani or Goanese, 14 spoke
Persian, 7 spoke German, one spoke Chinese, and one spoke.

Bengali..
The following tabular statement gives the number of each reli-

gious class according to sex at different ages, with at each stage the

percentage on the total population of the same. sex and religion.
The columns referring to the total population omit religious distinc-
tions, but show the difference of sex :
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Chapter IIL. Brrdpur Porurarion BY AGE, 1881.
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Marriage, The following table shows the proportion of the people of the

district who are unmarried, married, and widowed :
. : Bry4Apur MARRIAGE DEraIrs, 1881,

HINDUS.
Ten to Fifteen to | Twenty to | Thirty and
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According to Occupation the 1881 census returns divide the
population into six classes :
T.—In Government Service, Learned Professions, Literature and Arts,
10,519 or 164 per cent of the population.
IT.—In House Service 2735 or 0'42 per cent.
III.—In Trade and Commerce 1393 or 0-21 per cent.
IV.—In Agriculture 236,530 or 37°04 per cent.
V.—In Crafts and Industries 130,215 or 20'39 per cent.
VI.—-In Indefinite and Unproductive Occupation, including Children,
257,101 or 40'26 per cent. '
According to the 1881 census, of 154,619 houses, 114,533 were
occupied and 40,086 were empty. —The totsl gave an average of
9685 houses to the square mile, and the 114,533 occupied houses an
average of 557 inmates to each house.

According to the 1881 census twelve towns had more than 5000 and
three of the twelve more than 10,000 people. Excluding these twelve
towns which together numbered 89,379 or 18:99 per cent of the
population, the 549,114 inhabitants of Bijdpur were distributed
over 1129 villages, giving an average of one willage for 509 square
miles and of 48637 people to each village. Of the 1129 villages
184 had less than 100 people, 217 between 100 and 200, 423 between
900 and 500, 230 between 500 and 1000, 93 between 1000 and 2000,
18 between 2000 and 3000, and 14 between 3000 and 5000.

The founders of the Bijépur villages, which are seldom less
than a mile or two apart, have generally chosen for the site of
their settlement a patch of light or red soil slightly raised above
the plain. The favourite sites are along the main rivers especially
at a bend of the river where the floods have piled high wall-like
banks. 'To the south of the Krishna many villages lie in the light
clean quickly drying soil near the foot of the low lines of sandstone
hills. From a distance the first parts of a village that catch the
eye are the trees and the village tower. Closer at hand the trees
are generally found either to form a mango grove or to shade the
well and line the hedgerows of a plot of watered garden land.
One or two trees are also generally planted in front of the village
gate, beside the temple, and self-sown in empty plots in different
parts of the village. The villages may be divided into two classes,
walled and unwalled. As stones are abundant, by far the greater
number of villages have walls. The village walls are ten to twelve feet
high and two feet thick, plain and without loopholes or battlements,
made of stones and earth mixed with gravel. Inthevillage walls there
is generally at least one entrance, a plain deep flat-topped gateway
entered by a path which is roughly paved with large stones, as
most of the village flood-water drains through the gateway. As &
rule the outer face of the gateway is plain covered with a coating of
earth mixed with cowdung, and for a few feet on either side the
walls are built with special care. On entering the village the
gateway is found to be about twelve feet deep and to have on either
gide, raised three or four feet above the ground, a room about twelve
feet long, eight deep, and six high, with a heavy flat earth roof
supported on rough wooden pillars. In the gateway in the face
of the platform wall on one side is & fire-niche, and sometimes on
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the other wall is a niche for the shoes of any one whe is resting
in the gateway chamber. In small villages the gateway chambers
are the headman’s office, but the gateway is generally only a tra-
vellers’ rest-room, or a spot where villagers gather to smoke and
talk shaded from the sun. Inside of the gate on the right hand is
a temple of Hanumén, a small plain shed raised five or six feet
from the ground, the walls of rough stone and earth and sand, and
the flat roof supported by rows of undressed wooden posts. Round
the temple is a little plot of ground enclosed by a rough low stone
wall, and generally shaded by oue ortwo trees. Beyond the temple
the village dwellings line both sides of a narrow rough path, the
houses varying in style from well built walls coated with a well
kept mud plaster, through many degrees of ronghness and careless-
ness, to the house of the labourer which is little more than a mud-
roofed shed with a thatched hut for cattle and litter. The street-
front of a rich villager’s house is a long stone and earth wall with a
gateway, sometimes plain und flat and sometimes arched, the wal,

ointed with mortar for & foot or two on either side of the gatewayl

n the gateway, on either side, as at the entrance to the village, 1s
s chamber called dehlej where during the day the household sit
and talk and the wowmen spin, and at night one or two of the
family or a servaht sleeps to guard the house. The gate opens
on a yard. On one side of the yard is a cattle-shed ; on the other
an open space with & shed for grass and straw and a pyramid of
cowdung cakes. In a swall altar inone corner is a basil plant.
The dwelling stands in front. In the first room, which iz called
pardvi or sopa, the people sit and talk during the day and sleep at
night. Behind the entrance room is the mid-house or mdj-gad, with
on the right a strong room or kole in which money is kept, and on
the left a cooking and eating room where the cooking and eating
vessels ave stored. Near the cook-room is the god-room. Grain is
stored in a per or pit sometimes in the house sometimes outside.
There is also a place for washing, almost every one who can afford
it using warm instead of cold water. The poorer houses have seldom
more than three rooms.

~ In the skirts of the village are the quarters of the Mhdrs or
Holids and of the Mdngs or Mddigers whom the body of villagers
hold impure. In many villages in the Mhér and Méng quarter are
well-built houses with stone and earth walls and flat earthen roofs.
There are also almost always some poorer dwellings with rude
stone walls and roofs thatched with cotton stalks and yrushes. There
are many remains of cattle and always some unsightly rubbish
and strong smells. Still the houses and the ground close to the
houses as arule are well swept and clean. .

- Outside of the village, at a different quarter from the dwellings
of the impure, are the huts of some wandering gang or half-settled
tribe. Among these in small roughly made huts with ‘one room,
and the place round dirty and untidy, are the dwellings of Vadars
of two classes, the grindstone-cutters and the builders, The calling
of the hut-owner may be known by the animals that stand about
the door ; if buffaloes are about the owner is a building Vadar, and
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if donkeys he is a grindstone-cutter. In either case there are
nimbers of small black pigs. Besides the Vadars, Phansipirdis
or sparers and a Bhats or begging genealogists, and colonies of
Musalmin Jaths and Chhapparbands or thatchers are occasionally
found out side of the village. The Lamsnis or Upper Indian pack
bullock drivers always build their huts in the fields by themselves.

Near the huts of the unsettled tribes are often small enclosures,
some surrounded with thorns, others enclosed with live milk-bush
hodges. The thorn-girt plots are the folds in which the Dhangars
or Kurubars pen their sheep and goats at night. The risk of wolves.
and panthers is the reason why.the thorn-hedge is so thick and is
piled so high. 'The floor of the pen is beaten and kept firm and
clean by a plaster of mud and cowdung. At night the sheep are
crowded in with just standing room. Close by the pen 1s the
shepherd’s night hut, a small extinguisher-shaped sentry-box whose
steep roof is thatched with cotton stems and millet stalks. The
enclosures, which are surrounded by live milk-bush hedges are
generally for storing fodder and fuel. The fodder is chiefly Indian
willet straw, each stem seven or eight feet long and an inch or two
round, piled in the shape of large haystack. The stack is covered
with a coating of earth, and, except the surface layer, the straw
is said to improve by a year or two’s keeping. Beside the millet
stacks heaps of cowdung cakes are piled six or eight feet high.

Though in the main the large villages are large editions of the
hamlets, they have one or two special features. The chief peculiarity
is the village tower. The tower, generally but not in every case,
stands within the village enclosure. Almost all are of rough stone
with or without earth. They are hollow and have generally one
opening in the wall about eight feet from the ground. They seldom

seem suited for defence. They are rather watch-towers from.

which the people in the fields got warning of the approach of
bands of Pendhéris and other mounted robbers in time to hurry
themselves and their cattle within the shelter of the village walls.
Now the need of them is forgotten. They are taken to be a trace
of the good old days when life was easy and each village had
enough to spare to deck itself with walls and a tower only for look’s
sake.

As in other districts of the Bombay Karngtak the Bijépur villa%es,
besides husbandmen and labourers, seem formerly to have had
the regular village staff of twelve baluteddrs or hereditary village
officers and servants. The twelve baluteddrs were, the pdtil or
headman, the kulkarni or accountant, the joshi or astrologer, the
gurav or temple ministrant, the sondr or goldsmith, the suids
or carpenter, the parit or washerman, the nhdvt or barber, the
talvdr or watchman, the Mh4r or Holia the village watchman and
beadle, the Méng or scavénger, and the Chambhsr or shosmaker.
Besides these some villages had a mathapats or Lingdyat priest, a
kdzi or Muhammadan judge or marriage registrar, and a mulle

(I)é Ilai*iest. Some villages had also Bérkers or village purveyors,
0.

kirs or headman’s henchmen, Korbus and Natekars or village
messengers who held rent-fres land and were occasionally employed
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by Government. In 1817, on the introduction of British rule, of
these officers the pdéil or headman, the kulkarni or village clerk,
and the talwdr or watchman were alone continued as Government
village servants. The other members of the staff were continued in
their hereditary lands on paying a judz or quit-rent, and the villagers
were left to make what arrangements they chose for securing their
services in return for grain and other payments at harvest time.

The Pdtil (M.) or Gauda (K.) has generally the revenue and police
charge of a village, the duties being in some cases divided between
a revenue and a police headman. The chief duty of the police
pdtil is to look after the petty crime of the village, and of the
revenue pdiil to collect the Government land revenue. The
headman is generally a Lingdyat of the Panchamsélior Banjig division,
and sometimes a Mardtha, a Dbangar, or a Musalmdn. Besides
holding land on a quit-rent he draws a fixed salary from
Government. The office of headman is generally hereditary. As
the social head of the village the headman leads all village festivals
and is the first to receive the betel-packet or pdn-supdri at village
marriages and other public occasions. At yearly fairs the headman
also receives the slaughtered heads of he-buffaloes which are offered
to the village shrine. He takes away the heads and buries them in
his own enclosure. The village clerk or accountant called
Kulkarni (M.) or Shdnbhog (K.) keeps the village accounts, writes
the landholders’ receipt-books, prepares the village returns,
and records the findings of village juries. With a few exceptions
the kulkarnis are Brdhmans. As a rule, each has charge of
one village and sometimes of a group of two or three small
villages. Besides quit-rent land they have fixed money stipends.
The office of village accountant is generally hereditary, Besides
the headman and accountant, the village has, of watchmen and
messengers, Talwdrs, Mhédrs, Mdngs, and Shetsandis. In some
villages Kolkars, Barkers, Nétekers, and Korbus arealso found. For
Government these servants act as village police, messengers, and
revenue-carriers ; for the villagers they act as watchmen, boundary
settlers, and scavengers. The Shetsandis or land-deedholders are
not vatanddr or hereditary but removable. They are supported partly
by the grant of rent-free land and partly by grain payments from
the villagers. Of the non-Government members of the village staff
the sutdr or carpenter mends the field tools, the kumbhdr or potter
acts as torch-bearer and performs certain religious rites when the
village is attacked by an epidemic, the nhdvi or barber is the village
messenger and musician, and the chambhdr or shoemaker repairs
field leather work. Their services are generally paid by the village
people in grain allowances. The gurav acts as pujdri or temple
ministrant at the village shrines and holds the temple land on
quit-rent. In most Bijdpur villages the bulk of the people are-
Brghmanical Hindus; in some the bulk are Lingdyats. Brahmanical
Hindus and Lingdyats have separate religious office-bearers,
the Brihmanical Hindus joshis, purohits, and mathddhipatis,
and the Lingdyats mathddayyas, gandchdris, chalvddis, and basvis.
Except Pdnchals, who have their own priests, the village joshi is the
priest of Brdhmans, Salis; Mardthds, Raddis, and other Brdhmanical
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classes. He generally holds land on quit-rent. Besides
officiating as a priest at ceremonies, the joshi reads the Hindu
calendar, draws up horoscopes, and tells lucky moments. In a
Brahman’s house, besides cash, the joshi receives cooked food, and
in a non-Bréhwan house he is given undressed food. In a
Brahman family the joshi is not the sole priest. His fees are
generally divided between himself and the purohit or family priest
~ who helps the joshi in the ceremonies and worships the house gods.
The mathddhipati or monastery-head is the deputy of the religious
guide or svdmi of the village people and holds his appointment
on the yearly payment of fixed sums to the svdmi. He inquires
into breaches of caste and religious rules, and submits his inquiries
for the orders of the svdmi. The mathddhipati receives fees on every
village ceremony. Vaishnavs as a rule feed their mathddhipaiis
better and show them greater respect than Smarts, The Lingdyat
religious officers are the mathadayya or monastery head, the gandchdri
or monastery-manager, the chalvddi or Mhér sacristan, and the
basvi or female temple servant. The mathadayye or monastery
head presides at all Lingdyat ceremonies, levies fines on breaches
of caste discipline, and admits fresh adherents to the Lingéyat sect.
His services are paid by fixed fees. The gandchars or monastery-
magager presides at inquiries into divorce cases and gets fees in
cash. The chalvddi or Mhér sacristan attends religious meetings
carrying an image of a bull and a bell which he repeatedly rings,
and sings religions songs. He lives upon the charity of the
people. The basvi or female ministrant calls the people to social and
religious ceremonies, sweeps the temple, and prepares the reception-
hall for public meetings. Of the kdzi and mulle, the Musalmén
religious heads, the kdzi registers marriages and the mulla leads the
public prayers and slays enimals for food. Besides in_ some cases
enjoying rent-free land, these officers receive fees in cash.

Large villages have generally their own village moneylender and
a Government or private vernacular school.. In sending petitions
. and in other points requiring a knowledge of English official forms
villagers generally consult the schoolmaster, and private school-
masters sometimes work as notaries. Hach villager is free to graze
any number of cattle in the village pasture which in most cases lies
near the village. The villagers generally use as fuel cowdung
cakes, chipdis or millet-stalk refuse, and cotton stalks. They
seldom bring wood from the forest lands. Common forest lands
where they exist are used for grazing. Except by the degraded
Mhars and Méngs, who have generally a well of their own, the village
drinking reservoir or well is used by all classes. In villages which
have no separate reservoir or well for the Mh4rs and Méngs they
have their pitchers filled from the buckets of other villagers.
Contributions to works of local usefulness, making and repairing
wells temples and reservoirs, are paid by the well-to-do in cash
contributions and by the poor in labour, In several cases since the
1876 famine old settlers have given their holdings to well-to-do
people belonging to neighbouring villages. The new settlers are
sometimes distinguished from the old settlers by taking the name of
their old village as a surname.
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The _chief classes who move about and beyond the district are
traders and field labourers. They go to Kénara, Belgaum, Dharwér,
Bellari, Sholapur, S4téra, the Nizdm’s country, and Bombay, Their
usual time for leaving the district is between December and April,
and they generally return before the south-west rains., Brdhmans
also sometimes go to the Nizdm’s country in search of employment
as state clerks. Besides these, Bhats, Dombsrs, Gosévis, Kilikets,

. Kolitis, Laménis, and Vadars move about and sometimes go

beyond the district. Hxocept Gujardt and Mérwar Vinis few
outsiders come to settle in the district. The supply of labour for
ordinary purposes is greater than the demand. Under special
circumstances as in making railways or other great public works,
there is a scarcity of local labour, and workers, both skilled and
unskilled come from other parts of the Deccan and the Karndtak.
A band of Cutch masons are at present (February 1884) at work on
the Krishna railway bridge.

Bijdpur Hindus belong to two. main classes Brghmanical and
Lingéyat. Brdhmanical Hindus include upper and middle class
residents, wandering tribes, and impure classes. Lingdyat Hindus
mclude Trne Lingéyats, Affiliated Lingayats, and Half Lingdyats.
True Lingdyats are the descendants of those who were recruited by
Basav (a.p. 1154) the founder of the Lingdyat faith or were converted
to the Lingdyat faith by Basav’s leading disciples shortly after his
death. According to Lingdyat books and traditions the first
converts formed one caste. At present, they are divided into many
distinct bodies separated by difference in profession and religious
observance. Still all enjoy full religious privileges and any of them
can rise to the highest religious honours. According to their own
accounts when the early zeal of the sect cooled the Lingdyats
gradually became more and more exclusive; and though many
Brdhmanical castes have since grouped themselves round Lingdyat-
ism they have not been allowed to join the original Lingiyat
community. The members of these affiliated classes wear the ling
and follow Lingdyat customs and practices, but do not enjoy full
Lingdyat privileges. The extent to which the different affiliated -
classes share in Lingéyat privileges is believed to depend chiefly on
the time at which they adopted Lingdyat practices. The desertion
of Bréhmanic priests in favour of Jangam priests has spread widely
among the local Brahmanical population. The practice has given rise
tomany half-Lingdyat castes whosereligious observancesare irregular.
Some of them wear both the ling and the sacred thread, and employ
both Brahmans and Jangams to perform their ceremonies.

Bra’hmans include cight divisions with a strength of 20,163 or
353 per cent of the Hindu population? ;

1 The 1881 census shows that 19,162 IPeople born in Bijdpur were in that year
found in different parts of the Bombay Presidency. The details are, Dharwér 9227,
Belgaum 4252, Sholdpur 3834, Kénara 801, Poona 469, S4tira 318, Ratnagiri 96,
Néaik 88, Thana 39, Khandesh 36, and Ahmadnagar 32,
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Brsdpur BRAAMANS, 1881.

Cuass, | Males. \Femnles. Total. CLABS, Males. |Females.| Total.
Deshasths w| 0442 2196 18,838 || Shenvis... e a8 81 69
Kanojis " 74 89 118 || Tirguls... ... 10 8 18
Kinvas e 232 208 438 i Vidurs .., e 41 40 87
Karhddis e 128 m 236 “
Konkanasthe ...| 278 286 564 Total ...[ 10,240 0923 | 20,163

Deshasth Brihmans are returned as numbering 18,638 and
as scattered over the whole district, their number being largest in
Indi and smallest in BAddmi, The word Deshasth is generally taken
to mean a resident of the plain or upland Deccan as distinguished
from the hilly west and the seaboard Konkan, but, as the bulk of
the Brahmans of the Bombay Karndtak even as far south as Dhérwir
claim to be Deshasths though not Dekkanis, it is possible that Sir
W. Elliot’s explanation.that Deshasths means people of the desh or
country, in the sense of local Brahmans, may be correct.! According
to their own tradition they came in old times from Northern India,?
but in appearance they differ little from the other upper classes.
Deshasths form about 92°44 per cent of the Bridhman population
of the district. They do not differ in names, stock names, or
house deities from the Deshasths of Belgaum, Dhdrwir, or Kdnara.
They are divided into Smérts, Vaishnavs, and Savdshes of
whom the Smarts are the most numerous, Most Smérts and
Vaishnavs eat together and intermarry, Strict Vaishnavs do
not give their daughters to Smérts, because, though they would
not themselves eat rice balls on that day, if it is sunitable on other
grounds, Smirts do not scruple to offer rice balls to the souls of
the dead on the lunar eleventh fast day. This is inconvenient,
because when a Vaishnav woman is married to a Smért man her son
must at the time of offering rice balls to the souls of his deceased
ancestors, offer also a rice ball to his deceased maternal uncle,
and the soul of the deceased maternal uncle, though a Vaishnav,
is obliged to accept the offering even on the fast day. The Savdshes
take food cooked both by Smérts and by Vaishnavs, but neither
Sma4rts nor Vaishnavs eat with them, The only exception is that
Vaishnav followers of Réghvendra, the Savéshes’ pontiff, will dine
with Savédshes if Rdghvendra is present.

To explain why the Savdshes, which is supposed to mean the
125’8, were put out of caste this story is told. A Brdhman digging
in his garden found a pot full of charcoal. He knew the charcoal
was gold which his evil eye had turned to charcoal. Hehung one of
the pieces of charcoal in front of his door and waited till some pure-
eyed person shounld be struck by the sight of gold. The charcoal
could be turned to gold only by the sight of some one whose glance

1 Journal Ethnological Society, New Series, I. 118.

2 Most officers who know the people of Bijépur say, that, supposing & row of men
geated bare to the waist and without sect marks, it would, with a few exceptions, be
impossible $o tell Brahmans from Panchals and other classes of craftsmen, and ditfioult
to tell Brahmans from Lingiyats and the upf)er class of husbandmen, S8ir W, Elliot
{Journal Ethnological Society, New Series, 1. 118, 122, 123), who knew the people
thoroughly, held that the Deshasth Brahmans had no Arysn blood and were local
converts to early Brabhman missionaries,. = . . . . . S .

Chupf_f_g' IIT.
Population.
Brinmaxs,

DEesaasrns.,



Chapter III.
Population,

BRAHMANS,
DEsSHASTHS,.

{Bombay Gazetteer,
80 DISTRICTS.

had power to overcome the blight of the Bréhman’s evil eye. At last
a tanner and his daughter passed and the girl asked her father to
look at the gold. At all risks he determined to marry a wife who
would turn his dross to gold. He married and was put out of caste.
He was rich in gold, but he was lonely. To get some of his caste-
fellows to forfeit their position as he had done, he built a great
mansion with 125 rooms. He asked 125 men of his caste each
separately and secretly to come and dine with him. FEach was
received 1n a separate room and thought himself alone till rising
after dinner to wash his hands at the house well he found the other
124 each washing his hands. The crime could neither be hidden
nor forgiven so the 125 form a separate and inferior community.
With a few exceptions Bijdpur Deshasths are dark middle-sized
and unmuscular, the face is round, the features well-cut, and the
expression intelligent. Their home tongue is Kénarese. They live
either in one or two-storeyed houses with mud or stone walls and flat
roofs; the floor as well as the wall both inside and ontside being
lastered with cowdung. The houses arebadly aired and are not clean.
hose who are in Grovernment service have tables, chairs, and other
European furniture; all have metal vessels, plates, lamps, wooden
boxes, and the other articles in use among Brihmans. Many keep
cows, buffaloes, and ponies. The well-to-do have family priests and
servants both of their own and of other castes. Except some
Shaktds or worshippers of female powers who do it as part of their
religion and some whose English education has led them to disregard
the caste rules of conduct, they are careful to avoid the use of
animal food and of liquor. Government servants and priests take
two meals a day, and those who work as husbandmen take three.
Like the Kunbis the first meal of those who take three meals
consists of cold food left from the last evening’s supper. Their
staple diet is millet bread and chatni or a pulse curry, cooked
rice and vegetable curries being their special dishes. Both men
and women bathe before meals. The men wear a silk waistcloth
or a cotton waistcloth which has been freshly washed and touched
by no impure hand. After putting on the dining robe, they say the
sacred sun-hymn or gdyafri and seat themselves on low wooden stools.
Before beginning to eat a Brahman dips his hands in a water-pot,
and passes his wet hand round his plate so that it is encircled by a
line of water-drops. On the right side of the plate, if he is a Smart,
he lays five, or if he is a Vaishnav he lays three pinches of cooked rice
or whatever other food forms the chief part of the meal. These tiny
doles of food are called chitrdnna or Chitragupta’s food. They are
supposed to represent the five dishes which should be kept ready
for chance guests. He takes a little water on his right palm, sips 1t
and swallows five morsels of food for the five vital airs or panch-prdn.
After this he does not leave his seat till he finishes his meal. They
are good cooks and moderate eaters. They are proverbially fond of
sweetmeats, and make many sweetmeats on bholidays and during the
chaturmds or four godless months from July to October. Asa rule
married women eat from their husband’s dish after he has finished his
meal. The men shave the head except a topknot which among priests
is small and among laymen is large. The chin is shaved, and the
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moustache is worn cut close by priests and by laymen full and long in
the galmishi or twirl-moustache style. Men’s ordinary dress includes
the waistcloth, the sacred thread, the jacket or long coat, the shouider-
cloth, the headscarf, and country shoes. The women wear a bodice
with a back and short sleeves and a robe whose skirt is puckered in
front and the end drawn back between the feet and tucked in behind.
The upper end is drawn over the back and the head which it covers
like a veil. In-doors boys below twelve wear a loincloth and oub
of doors a long coat reaching to the ankles and a skull cap.
Men and married women wear all the ornaments in ordinary use
among Dhérwar Deshasths! Widows shave the head, take off their
ear and nose-rings, the lueky necklace, and glass bangles, and wear
a red robe and no bodice. They are allowed to wear a gold finger
ring with the word Rém engraved on it. Married women mark the
brow with vermillion paste and wear flowers in the hair. The Smérts
make a round red brow-mark and the Vaishnavs draw three upright
trident-shaped lines of sandalwood paste from the top of the brow to
the root of thenose. They also stamp their temples, arms and belly
with sandal paste marks of Vishnu's conch shell and discus. They
are clean, hardworking except the priests,sober and orderly, but rather
hot-tempered, hospitable, intelligent, cunning, showy, and thriftless.
Most of them own lands and houses. Some follow the hereditary
calling of priestship ; some are Government servants as mdmlatddrs,
kulkarnis, and pdtils, some are house servants to well-to-doDeshasths,
some are traders and bankers, some are cooks to merchants, and
some are husbandmen, either tilling their own land or land leased
from others. Except by minding the house the women do not help
the men.? From eight or nine a girl begins to help her mother in
the house. Boys stop at school till they are old enough to earn their
living. Some hold rent-free or quit-rent lands granted them by the
Peshwa. The spread of English has lessened their receipts as priests,
and in Government service Chitpdvans and Lingdyats press them
hard. They borrow on personal security at twelve to eighteen per
cent. Though, as a class well-to-do, they complain that they are not
so well off as they used to be.

Those who work in the fields rise early, bathe, recite the sandhya
or twilight prayer and worship house gods, and breakfast on what
is left over from supper. In the busy season they take millet
bread with them and dine at noon in the fields working till
sunset. 'They come home and sup, talk over their crops and
their cattle till nine, and go to bed. In the slack season, that is
from January to May, they come back at nine and pass three or
four hours sleeping and talking with their neighbours. Village
accountants or kulkarnis, village headmen or pdtils, merchants and
others go out at daybreak, work, and return home between nine
and ten, recite prayers, worship the house gods, and dine between

1 Details are given in the Dharwdr Statistical Account. . . .

2 The little help that Brdhman women give to their husbands is proverblg.l, Sdlin
sagli, Mdlin ardhi, Telin dhanin, Bhatin rin-karin, That is _the weaver’s wife doe‘s
the whole work, the gardener’s does half, the oilman’s wife is his ruler, the Brahman’s
his dun.
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eleven and twelve.  They rest for some hours, go back to
work and sup after coming home before it is dark, and talk and
joke with their family before going to bed. Priests rise at dawn,
bathe in cold water, recite- the sacred gdyatri, worship the house
gods, and read some sacred book. If their services are required
they go to their employers. If not they take their meals and
remain in the house till the afternoon when they go to the village
temple; they return at nightfall, say their prayers, sup,
talk over any news that is stirring, and go to bed. Well-to-do
women mind the house, visit temples both in the morning and
evening, worship the fulsi or sweet basil and. the pimpal or sacred
fig,! serve their husband at his meals, and visit friends in the
afternoon. The poorer women rise early, clean the cooking vessels,
sweep the house, bring water, cowdung the house-shrine, bathe,
and putting on a silk robe worship the sweet basil plant, cook
their husband’s dinner, and. heat water for his bath. If she
has time before her husband comes, she combs her hair and
makes the brow-mark.. She dines when her husband has finished,
and busies herself in scrubbing cooking vessels and plates and
cleaning rice and grinding corn. She goes out for an hour or two
either to friends or to the village temple. On her return she makes
supper ready and goes to bed as soon as her work is over. Boys
too young for school spend the day in play. They hold themselves
higher than any other Brdhmans, but rank equal with Chitpdvans
Karhdd4ds and Shenvis. A family of five spends £1 to £3 (Rs.10-30)
‘a month on food and £1 (Rs. 10) a year on clothes. A house costs
£10 to £100 (Rs.100-1000) to build, and 1s. to 45 (Rs. 3-2) a month
to rent. Their house goods are worth £5 to £50 (Rs. 50-500). A

- birth costs £3 to £6 (Rs. 30-60) ; a boy’s thread-girding £4 to £10

(Rs. 40-100) ; a boy’s marriage £60 to £100 (Rs. 600-1000) ; a girl’s
marriage £30 to £100 (Rs. 300-1000) ; a girl’s coming of age £3 to £10
(Rs. 30-100), and a death £2 10s.to £50 (Rs.25-500). The Smarts
are followers of Shankardchirya of Malabér, who lived about the
eighth century and is the apostle of one theory or ekmat, that the soul
and the Supreme Being are the same. Though they lean to Shaivism,
they hold the worship of Vishnu and of Shiv to be of equal importance.
The Vaishnavs or Bhigvats follow Madhavdchdrya who was born in
South Kénara in A.p. 1199. He was the apostle of the dual theory
or dvaitmat that the soul and the Supreme Being were different, and

* held that Vishnu was the true object of worship.

Though the keen rivalry which formerly marked the relations
between the Smérts and the Bhégvats has to a great extent passed -
away the Vaishnavs are still careful to show their dislike of Shiv.
Some of them when passing a Shaiv temple cover their face with
-a cloth that they may not see it, and most of them take pleasure in

1 A little water is poured on the trunk of the tree and it is daubed with sandal
paste, and grains of rice are stuck on it. Red and scented powder and vermillion are
sprinkled over it, a frankincense light and a lamp are waved about it, and raw
sugar is offered to it. The worshipper bows to the tree and goes several times
round it from left to right. Sometimes as many as 108 rounds are made. When the
number is large, the rounds are counted by dropping one bead of a rosary at the end
of each round. . .
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observing Shaiv fast days with special feasting. In small matters
they show their difference by marking their brows and by brushing
their teeth up and down instead of across as the Shaivs do. The
family gods of Smérts are Khandoba of Jejuri in Poona,
Mahsbaleshvar of Gokarn in Kénara, and Bhavéni of Tuljdpur in
the Nizdm’s country, and the Vaishnav family gods are Mahalakshmi
of Kolh&pur, Vithoba of Pandharpur in Sholdpur, and Vyankatesh
of Vyankatgiri in North Arkot. Images of the family deities are
kept in the house and are worshipped every day by bathing them
in water, rubbing them with sandal paste, and offering them fruit
flowers and cooked food,and waving lighted lamps and burning
frankincense before them. In poor families the head of the house
performs the worship himself; the well-to-do employ a priest of
their own sect called Achérya who is fed and clothed and is much
respected. Some Smarts secretly worship Shaktis or female
activities under the name of Awmba Bhavéni, Durga, or Kali.
Shakti worshippers offer cooked meat and spirits to the goddesses
and afterwards eat the offerings. Some Smérts worship an earthen
ling the emblem of Shiv. Itis madeevery day with the right hand
and worshipped on the palm of ‘the left hand. The guide of the
Vaishnavs lives at Sadvanur in Dharwir, and of the Smérts at Sonda
in North Kénara. During his visitation tour the Vaishnav guide
brands his followers with heated metal seals called Shrimudra or
the lucky mudra marked with Vishnu’s conch shell or shankh and
gis discus or chakra. Of late this practice has begun to fall into
isuse.

Smérts keep almost all Hindu fasts, and specially observe the
Mondays of Shrdvan or July-August, Sankashtis or troublesome dark
fourths in all months, Shanipradoshs or Saturn’s evenings the
thirteenths, and Shivrdtris or Shiv’s nights the fourteenths of the dark
halves. Vaishnavs observe their special fast days only, the fast days
being lunar elevenths, new and full moons, and Gokuldshtami or
Gokul’s eighth in dark Shrdvan or July-August.! Both Smérts and
Vaishnavs go on pilgrimage to Benares Gaya and Prayig in North
India, Rameshvar in Madura, and many other holy places of less
note. The favourite places of Smart pilgrimage are Badami in Bijspur,
Gokarn in Kénara, Jejuri in Poona, and Shrighail in North Arkot;
and of Vaishnav pilgrimage Dwarka in West K4thidwér, Mathura in
the North-West Provinces, Pandharpur in Sholdpur, and Vyankatgiri
in North Arkot. Deshasth Bréhmans have strong faith in
soothsaying, astrology, sorcery, and ghosts.

© Of the sixteen sacraments or samskdrs most Brihmans observe
only birth, thread-girding, marriage, a girl’s coming of age, and
death. Women are confined with the help of a Kunbi midwife in a
lying-in room which is specially-set apart. The moment of birth is
carefully noted and told to an astrologer who prepares a birth-paper
or horoscope.” The child’s navel cord is cut_and the mother and
babe are bathed in warm water. The babe is given some castor
oil and the mother a mixture called sunthavda or ginger - mixture

1 Deshasth fasts and feasts is given in the Dhérwar Statistical Account.
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of catechu, myrrh, and powdered dry dates, ginger, cocoa kernel,
and molasses. For the first two days the child is fed with honey
and after that the mother suckles if. The mother’s diet is cooked
dry rice and clarified butter. She is held impure for ten days, during
which she is nursed by the midwife. When the ten days are over,
the midwife is given 2s. to 8s. (Rs.1-4)in cash and the robe worn by
the woman, and sometimes also a new robe. When children are born
at such unlucky moments as when the moon is in Vyatipdt or the
sun or moon in Vaidhriti, the family priest kindles a star-quieting
or grahashdnii fire to turn aside the unfavourable influence of the
planets ;1 and the father before looking at the child’s face must
look at the reflection of his own facein a cup of melted clarified butter.
During the first ten days after the birth, for about an hour in the
evening, the family priestreads shdntipdth or quieting texts to guard
the mother and child from evil influences. On the fifth day the midwife
sticks a lemon on the point of a dagger and lays it on a low wooden
stool with a numberofglassbangles. To thisdagger which is supposed
to represent Satvéi or Mother Sixth, the midwife offers sandal, vermil-
lion, and turmeric paste, and semicircular cakes stuffed with pulse and
molasses. On the tenth, female neighbours are called to the Balirdm
or mighty Rém ceremony. When they come a bamboo basket fuil
of rice is laid on the spot where the child was born and the figure
of the mighty Rdm is traced in the rice. The mother rubs vermillion
paste on her palms, and marks the rice red in five places at ‘the
corners and in the centre. The’child iz laid on the rice and a
wooden churning stick is placed near it. The women guests
wave lighted lamps round the face of the mother and the child,
betelnuts and leaves lime and gram are served, and the guests
withdraw. On the eleventh the floor of the house is cowdunged,
and the household bathe and change their clothes, the men also
putting on a fresh sacred thread. The family priest gives them the
five cow-gifts or panchgavya to swallow, and some Brihmans are fed
on huggi that is a mixture of hot pulse and molasses. The family
priest who is one of the guests is presented with money in return
for reading the sacred books. On the twelfth night a number of
Bréhmans varying according to the father’s means are asked to dine.
The mother stands on a low wooden stool with & cap covering her
head, forehead, and temples, and with country shoes on, Female
neighbours and kinswomen bring trays with caps, frocks, and bodices
for the child and its mother. They set the cradle in the lying-in
room and forming two parties stand opposite each other on either

~side of the cradle. One party takes the oblong granite spice-

pestle and puts on it the babe’s kasli or wire necklace, and they
pass the stone-roller three times from one party to the other
beneath the cross bar of the cradle, the women each time saying
‘Take Govind and give Gopsl” Then the child is thrice passed
under the cradle bar in the same way as the spice-pestle was
passed, four kinswomen lay the child in the cradle, and each gives

! Vyatipdt is when a new moon in the Shrivan .or Dhanishta mansion f_alls on
Sunday ; Veidhriti is when the sun or moon is on the same side of either solstice and
of equal deelination but opposite direction, :
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it a name. The name chosen is given by the eldest member of the
family and is the name of a deceased grandfather or of some other
near relation who is dead. One of the house women bends over the
babe and whispers kur-r-r in its ear, and after saying kur-r-r-r she
says the name. While she is doing this four or five little girls pat
her onthe back. The child is then taken out of the cradle and
givento the mother who is seated on a low wooden stool. Before
taking the child she rubs her hands and face with turmeric powder
and marks her brow with vermillion paste. The guests wave
lighted lamps round her face, turmeric and vermillion are handed
round, and the guests are feasted. After supper they withdraw,
taking the present trays filled with soaked gram. For her first
confinement a girl generally goes to her parent’s.

Boys are girt with the sacred thread between seven and eleven.
The boy’s father asks an astrologer to examine his son’s horoscope
and to fix a day for the ceremony. In the morning of the day
before the thread-girding a god-pleasing or devkdrya is performed
when the family gods are solemnty worshipped, castemen and women
are fed, and married women singing merry songs rub the boy with
turmeric paste. The boy’s father and mother, with friends and
musicians, go to ask caste people to attend. Some of the caste
people join them and go witb them to the village temple, where the
guests leave them and go back to their homes, Next morning the
guests come half an hour before the fixed time and the boy takes the
mother-feast or mdirikdbhojan eating in the cook-room for the last
time out of the same dish with his mother. He is brought out of
the cook-room, bathed in warm water, and in presence of the guests
has his headshaved by a barber. After beingshaved he is again bathed
and led to an altar or bahule where the priest girds him with the sacred
thread with a small piece of deer skin tied to it, makes him put on a
girdle of sacred grass to which a turmeric coloured loincloth is
fastened, and puts in his hand a stick of palas or Butea frondosa.
The father kindles the sacred fire or iom and whispers the sun
hymn or gdyatri into the boy’s ear.! The boy takes in his hand a
beggar’s wallet or jholi and beginning with his mother goes round
the guests and gathers alms. At the end of the begging money is
handed to the priest and to begging Brdhmans and the guests are
treated to a rich dinner. The festivities last till the fourth day
when the boy’s ochre-coloured robes are taken off and he is dressed
in every-day clothes. ‘ '

Boys are married between twelve and twenty and girls between
seven and eleven. Widow marriage is not allowed and polygamy
is practised. The offer of marriage comes from the girl’s parents,
who ask either some relation. or their family priest to find a
suitable match. When a match is proposed the father of the boy
and girl, or & friend or relation on their behalf, visits the house
of the boy and girl to see whether the match is suitable. If the
proposal is accepted, the family priests both of the boy and the
girl are asked to compare the horoscopes. They choose a lucky

1 The sacred gdgaéri or sun hymn runs, Om ! Let us think the worshipful light of

the sun, may it lighten our hearts,
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hour during the marriage season which lasts from Mdrgashirsh or
November - December to Jeshth or May - June, excepting the months
of Paush or December-January and Chaitra or March - April.
The fathers settle the amount the girl’s father is to pay the boy’s
who repays in money and ornaments twice as much as he receives.
Next comes the betrothal. After sending word that they are coming
& kinsman of the bridegroom’s with some married women goes to
the bride’s.” At the bride’s a party of caste people are met and the
bridegroom’s kinsman is received with great attention. When the
guests are seated, the bride is brought before them by her father, and
the boy’s kinsman marks her brow with red paste and lays in her
lap five halves of cocoa kernel, five dry dates, five pieces of turmeric,
five betelnuts, five plantains, and a handful of rice. He seats her in
his lap and puts alittle sugar in her mouth. Presents of money are
made to the priests, betel and lime are handed to the guests, and
the bridegroom’s party though pressed to remain for supper go
home. When the marriage day draws near, the bride’s father sends
a party to the bridegroom’s to ask them to the wedding. When the
bridegroom belongs to a distant village his party come a day or two
before the lucky day and put up in a temple in the girl’s village.
Along with his people he is there received by the bride’s father, who
washes hig feet, rubs them with sandal paste, and presents the boy
with a headscarf. This is called simantpujan or boundary worship.
The bridegroom then goes with his party to the lodging which has
been prepared for him and invitations are sent to caste people.
When the bridegroom reaches his lodging, a party of married
women come bringing cooked food from the bride. Early in the
morning married women set an earthen pot full of water at each
corner of a square marked by cotton thread which is passed several
times round the necks of the pots. They bathe the boy in water
taken from the pots and dress him in a new suit. His parents
bathe, put on silk robes, and, with the help of the family priest,
worship the guardians of the marriage porch or mandapdevias.
The bride’s people do the same in their house dressing the bride
in 8 girl’s narrow robe without drawing the upper end over the
breast or head. When her dressing is finished the bride worships
new earthen pots which were brought the day before with great
pomp from a potter’s house. When the lucky moment fixed for the
marriage draws near the bridegroom wearing the bdsingh or marriage
brow-horn is seated on a horse and brought to the bride’s. At the
bride’s he is met by her father who leads him to a raised seab in the
booth and brings in his daughter, carrying her on his hip, and the
boy and girl are seated side by side on two low wooden stools. The
boy’s father fills her lap with dry dates and other articles, and she

oos to the house shrine and worships her father’s house gods.
While the bride is away her parents wash the bridegroom’s feet, rub
him with scented powder and paste, and pour water on- his right
hand which he sips. On the bride’s return she stands  opposite the
bridegroom and her parents join her and the bridegroom’s hands
and pour water on their hands. A -cloth whose centre is marked
with & red Jain cross is drawn between them. The family priest
hands red rice among the male guests. and recites lucky verses or.
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mangaldshtaks, while the guests keep throwing the red rice over the
pair. At the lucky moment, which is fixed by the filling of the cup
in the priest’s water-clock, the cloth is suddenly drawn aside, the
guests clap their hands, the musicians raise a deafening din, and
outside of the house guns are fired. The officiating priest winds a
cotton thread five times round the hands of four priests, twists it
into a cord, cuts the cord in two, ties a piece of turmeric to each
cord, and binds one to the boy’s right wrist and the other to the
girl’s left wrist. The lucky thread or mangalsutra, which is prepared
. by a dancing gir, is given to the bridegroom, who fastens it round

the bride’s neck and the priest kindles the sacred fire or hom. The

couple walk five times round this fire and take seven steps in front
~of it with their skirts tied together. Betel leaves, betelnuts, and
lime are handed to the guests, the ends of the bride and bride-
groom’s clothes are untied, and they eat together with a company
of married women. For three days after the marriage the bride and
bridegroom stay at the bride’s father’s and during that time the
guests are feasted. On the fourth day the pair are bathed. The
bridegroom is dressed in the rich clothes and ornaments which
were given by the bride’s father, and the bride in those given by the
bridegroom, and for the first time the upper end of the bride’s robe
is in woman’s fashion passed over her chest and head. The parents
of the bride and bridegroom exchange presents and the bride-
groom’s mother lays in the bride’s mother’s lap five pieces of bodice
cloth and other articles. The girl’s mother walks into the house
shrine, and, holding over her head a metal tray with a lighted lamp
in it, walks five times round the marriage guardians while her brother
holds a naked sword slanting through the light of the lamp. At
the end -of the fifth tarn the soot which has gathered on the blade
is scraped off and with the soot the boy’s and girl’s faces are
spotted. The parents of the bride then make over the bride
to the bridegroom’s parents and the girl is seated on her mother-
in-law’s lap. On this the bride and bridegroom, riding the same
horse the girl in front, start for the village-temple where they
worship the god and go on to the boy’s lodging. At the boy’s
lodging a little cooked rice is waved round the faces of the
pair and thrown away as an offering to evil spirits. Their thread
wristlets are taken off, and the couple go to the house shrine and
bow to the gods. At the door of the shrine is a metal cup full of rice

with a gold ornament in it, which the bride upsets with her left foot .

as she enters. The bride’s father gives a feast at his house and the
bridegroom’s father asks his own party to dine at his lodging.

When a Bréhman girl comes of age she is dressed in gay clothes
and ornamented with flowers and jewelry. She is seated under
an ornamented canopy or mantap and her husband’s clothes are
sprinkled with turmeric water. In the evening of the third day
her mother’s relations come with sweetmeats which she eats. On
the fourth day she is bathed, her husband is seated beside her,
and her lap is filled. :

When sickness takes a fatal turn the dying man is bathed.
A piece of the floor in the outer hall or public room is washed
and strewn with sacred’ darbh grass and sesamum seed. Over
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the sacred grass a white blanket is spread and the dying msn is
laid on the blanket; the five cow-gifts ave put in his mouth ; and
he makes gifts of money, cows, clothes, and furniture to Brahman
priests. When no sign of life remains, friends and kinspeople
come and bring all that is wanted for the funeral. If the dead is
a married woman who leaves a husband alive she is dressed in a
regular robe and ornamented with glass bangles and other jewelry,
her eyes are marked with black salve, and her brow with vermillion
paste. Except the face men and widows are covered all over with a
white shroud. The body is placed on a bamboo bier to which it is
tightly tied by a hemp rope. Meanwhile the chief mourner bathes in
cold water and shaves his head and face and again bathing dressesin,
a new wet waistcloth, straps a second waistcloth across his shoulders
and, with the help of the family priest, makes ready some sacred
fire in an earthen jar. When the fire is ready he carries the firepot
by a string, and starts close in front of the bier, which is carried on
the shoulders of four near kinsmen and is followed by a band of
friends and relations. Half-way to the burning ground the party
stops, the bier is set on the ground, and a copper coin is left there.
The bearers change places and the funeral party moves on to the
burning ground. On reaching the burning ground the mourner
cuts the rope which tied the body to the bier by rubbing it between
two stones. He pours the live coals from the firepot on the
ground. He goes to the nearest water, fills the jar, and pours
a little water into the mouth of the corpse. The body 1s set on a
pile of wood with the head to the south and the feet to the north,
blocks of fuel are laid over it, and the pile is lighted. When the
body is consumed the chief mourner takes on his shoulder the
sarthen jar full of water, goes three three times round the pile, one
of his relations at each turn piercing the bottom of the jar with the
lifestone or ashma, and at the spot where the head lay dashes the
jer on the ground. All who take part in the funeral procession
bathe in a pond or river and go to the house of mourning, where the
spot where the spirit left the body is cowdunged and a lamp is
lighted. Close to the lamp is placed a small earthen vessel con-
taining water and a coil of thread the end of which is tied
to a peg driven into the nearest wall. The funeral party go to a
temple or rest-house and sit there till the stars come out. The
after-death ceremonies begin on the first, third, fifth, or other
odd day before the tenth. ~The ashes and bones are gathered and
thrown into water and Bréhmans are feasted. On the tenth
day the chief and other male mourners go to the burning ground
and offer balls of cooked rice to crows, and, before they return,
the house is washed with a mixture of cowdung. If the crows

" at once feed on the rice balls the mourners think that the dead

left with no unfulfilled wish. If the birds do not come the chief
mourner prays them to eat and promises to carry out all the dead
man’s wishes. If even after these prayers and promises the crows
will not eat, the chief mourner takes a blade of sacred grass
and with it touches the food. On the eleventh day they go outside
of the village to complete the funeral rites and do not return till
the next day when ceremonial impurity ends. On reaching home
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the chief mourner bathes, and feeds five priests and others who
formed the funeral party on victuals separately cooked. On the
thirteenth the house is again cowdunged and the caste-people are
feasted. Breaches of social discipline are enquired into and
punished by their spiritual guide during his tour of visitation.
Most people teach their boys as well as their girls to read and
write Kanarese and Mar4thi.

Kanoja's, returned as numbering 178, are found thinly scattered
over the whole district. Some are beggars, some watchmen, and
some petty traders and sweetmeat-sellers. They area branch of
the Kannyakubjas, who do not eat with them. Their home is North
India and their home tongue is Hindustdni. They are not perma-
nent settlers and occasionally visit their native land.!

Ka'nva's are returned as numbering 438 and as found all over the
district except the sub-divisions of Bijdpur and Indi, Almost all
the Brdhmans at Ilkal are Kénvds and they are hereditary village
accountants of a good many small villages in the neighbourhood.
They are found in the Béddmi sub-division, and there also hold
several hereditary village-clerkships. They differ in no impor-
tant particular from Deshasths who look down on them and
neither eat nor marry with them: Telugu and Konkanasth Brdhmans
eat but do not marry with them. They are husbandmen, priests,
and moneylenders, and are well off.

Karhada's, returned as numbering 236 and as found in small
numbers in all the larger villages, came originally from Kardd in
S4tdra. Some are employed as cooks by Marwdri Vdnis, some are
well-to-do merchants, and some are petty dealers. Though long
settled in the district, they visit their original home from time to
time preferring to marry their children to their .caste-people at
Karh4d. Their customs differ little from the customs of Deshasths.?

Konkanasths or CairpAvans are returned as numbering 564
and as found thinly scattered over the district. They are immigrants
from the Konkan. Asfaras memory remains the oldest families came
during the time of Bijgpur rule, some as beggars and some in search of
employment. Their number increased and they prospered under the
Peshwis,and since the country passed to the English many Chitpdvans
have come as Government servants, some of whom are settled in the
district. They are landholders, Government servants, cooks, money-
lenders, and beggars. They are fairer, taller, and better-featured
than other Brahmans. Their home tongue is Mar4thi but out of doors
they speak K4narese. They are intelligent, frugal, sober, indus-
trious, and enterprising. Many of them are well-to-do.

Shenvis are returned as numbering sixty-nine and as found in
small numbers in B4d4mi, Bagalkot, Bégevddi, Bijapur, and Hun-
gund. They are emigrants from Belgaum and Dhérwér. They are
Government servants. Their customs do not differ from the customs
of Belgaum Shenvis which are described in the Belgaum Statistical

Account.

1 Kanoja customs are given in the Poona Statistical Account.
2 Konkanasth customs are given in the Pnona Statistical Account.
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Tirguls are returned as numbering eighteen and as found only
in B4gevidi and Bijdpur. They are supposed to have come from
the Telugu country about 200 years ago. They have no subdivisions.
Their family stocks are Bhéradv4j, Kaushik, Kdsyhap, Lohit, and
Nap; and persons belonging to the same family stock do not inter-
marry. Their home tongue is Kdnarese. They are dark, middle-
sized, muscular, hardworking, and sober. They aro gardeuners and
as 8 class are well off and free from debt. They are Smérts,
worship all Bréhmanical gods, keep the usual Hindu holidays and
fasts, and make pilgrimages to Allahabad, Benares, Nasik, and
Tuljapur. Their customs do not differ from those of the Deshasths
who look down on them, and though they use water brought by
them do mnot take food cooked by them. Breaches of  caste reles
are enquired into and settled by caste councils.

Vidurs, returned as numbering eighty-seven and as found in
small numbers in Bégevéddi, Bijdpur, and Sindgi, are said to be the
illegitimate descendants of Brdhmans. Their name is traced to
Vidur the illegitimate son of Vyés one of the leading characters in
the Mahdbhdrat. They have no subdivisions, but persons known to
belong to the same families do not intermarry. Their customs do not
differ from those of the Deshasths, who neither eat nor marry with
them.
> Bréhmanical Hindus permanently settled included thirty-one
divisions with a total strength of 220,932 or 38:88 per cent of the
Hindu population. The details are:

BrrApur BRABMANIOAL HINDUS,

DivISION. Males. [Females| Total. DivisioN, Males. (Females.| Total
Agarvils ... 10 10 20 || Méarvidis .., - 198 37 235
Bedars 10,400 ) 10,772 | 21,262 § Medfrs. .., 180 144 283
Bhois . 28 207 682 1| Mudlidrs .., - 69 44 180
Gavandis ... .| 38646 3820 7466 || Mushtigers... ..| 38606 8047 7258
Gols or Gollas .. 687 689 1876 || Oshtams ... 27 35 62

| Gujars 166 188 354 || Panchals ... ..} 8098 3027 6122
Hanbérs ... 312 8456 657 || Patvegirs ... 520 500 1029
Tigers w o 888 809 645 ([ Raddis ... .| 14,504 | 14,551 | 20,055
Jingars ... 151 159 310 || Rajputs ... ] 2838 2081 4414
Kabligers .., .| 74711 7562 (15,082 || Ravals .. .. 61 69 180
Kalils 30 17 47 || Shetiyars .., 18 20 36
Komtis ... .| 242 227 469 || Shimpis .. ..| 2526 | 2519 s045
Kshatriyfs ... .. 3188 8258 6448 |} Suryavanshi Lads.., 615 498 ' 1013
Kunbis ... .. 566 549 1115 | Yéklars ... 70 62 132
Kurubars .., .| 47,051 | 47,785 | 94,786
Lonaris ... 350 368 78 —_—

| Mardthés ... .| 7976 7902 | 15,877 Total ...|107,642 113,200 ;220,932

- Agarva’ls are returned as numbering twenty and as found only
in Bijdpur. Their names, surnames, stock-names; and family-gods do
not differ from those of the Agarvals of Pandharpur with whom they
both eat and marry. They are said to have come about 150 years ago
for trade purposes and are said to be descended from Rajput ancestors.
They aretall, wheat-coloured, muscular,and manly. Their home tongue
is Mar4thi and they live in one-storeyed terrace-roofed houses of mud,
nsing the same dress and food as the Belgaum Maréthds. Their
hereditary profession isselling perfumes, butthey are also husbandmen. -
They are religious, respecting Bréhmans and employing them to -

erform their ceremonies: - Their spiritual guide is a North Indian

réhman whose head-quarters areat Poona. They are a hardworking,

PR
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thrifty, neat, and orderly people. The only peculiar feature in their
marriage ceremony is that, on the morning of the day before the
wedding, they set a post in the ground and spread wheat before
the post and on the wheat set a small water-pot. On the water-pot
is set a lamp which they keep burning for five days. On the
wedding day when the lucky moment comes, the bride and bride-
groom sit facing the lamp and the post. Their death ceremonies
do not differ from those of Rajputs. Offences against caste rales
are rare. They are punished by fine or loss of caste according to

the opinion of the majority of the castemen at meetings held subject

to confirmation by their spiritual teacher. They teach their boys to
read and write but do not take to new pursuits.

Bedars, or Berads,! are returned as numbering 21,262 and

as found over the whole district. They are especially common in.

B4d4mi in the south. According to their own story the founder
of their tribe was one Kannayya, a fowler and hunter, a devout
worshipper of Shiv. Pleased with his devotion Shiv and his wife
appeared to Kannayya and offered him a choice of boons. Kannayya
prayed Shiv to make him and his descendants sure shots and to
make his and their lands grow corn without much labour or water.
The god granted his prayer, and all Bedars are good marksmen and

live by hunting and fowling, growing only the rabi crops which.

want neither much water nor much care. The names in commen
use among men are Bhimappa, Désdppa, Durgédppa, Hanméppa,
Kankanna, and Réméppa ; and among women Bhimavva, Durgavva,
Hanmavva, Ramavva, Rangavva, and Yallavva. The XKénarese
word appa or father is added to the names of men, and avva or
mother to the names of women. Most of their surnames are place

names, Adgalnavru, Chimalgikar, Khdndpurkar, and Sulikirikar.

These names are not peculiar to particular families, and persons
having the same surnames are allowed to intermarry.

They are divided into Berads proper who go about with the
image of the goddess Durg-Murgavva in a box on their head, Jas

Berads, Naikmaklus or chiefs’ sons, and Rémoshi Berads, who-

neither eat together nor intermarry. The only one of these classes
who are found in Kalddgi are the Naikmaklus. With a few
exceptions, all are dark and muscular, and of middle height, with round
faces, flat cheeks, thin lips, and lank or frizzled hair. Their home
tongue is corrapt Kdnarese, and some out of doors speak incorrect
Maréthi. The well-to-do live in one-storeyed houses, with either
gtone or mud walls and terraced roofs, costing £6 to £20 (Rs. 60-
200); the poorer families live in huts which are built at a nominal

cost. Their dwellings are dirty and untidy and are generally:

used as cow-houses a8 well as dwellings. Their house goods include

a fow cleanly-kept metal drinking vessels and plates and earthen
cooking vessels together worth £1 to £10 (Rs.10-100). The

well-to-do keep servants of their own caste who, exclusive of food

and raiment, cost them £1 to £2 10s. (Rs. 10-25) a year. They.

1 The K4narese Bedaru seems to mean hunters from bete hunting. The Mardthds

call them Berads and the Musalméns Bedars whicki they suppose to mean the fearless. -
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keep cattle and hunting dogs. They are great eaters, but poor cooks,
and have a special fondness for sour and pungent dishes. Their staple
food is bread, split-pulse, millet, and vegetables, of which they take
three meals. His food costs a man about 14d. (1a.) a day. Their
holiday dishes are polis or sugar rolly-polies, pulse broth or sdr, and
kadbus or sugar-dumplings, molasses cased in dough and stewed,
prepared only on Ndg-panchmi in Shrdvan or July - August. They are
said touse all flosh except pork. They eat flesh as often as they can
afford it, except on Saturday which is sacred to Maruti or on Tuesday
which is sacred to Yallamma. On Mdrnavmi that is the day before:
Dasara in October they cook and offer flesh to the goddess
Bhavédni. Some drink liquor daily, and most drink at the Moharram
time, but on the whole they are moderate drinkers. Some drink
hemp-water or bhdng, some smoke hemp-flowers or gdnja, and
some eat opinm. Of late the use of narcotics has been spreading. The
men shave the head except the top-knot, and the face except the -
moustache. The men wear a headscarf, a waistcloth or breeches,
a coat or shouldercloth, and shoes or sandals, together costing 8s.
to 30s. (Rs.4-15). Their ornaments are earrings, silver bangles,
and a silver girdle, together worth £2 to £5 (Rs.20-50).
‘Women tie the hair in a loose knot at the back of the head, and
dress in a backed bodice with short sleeves and in a robe whose
skirt is not passed back between the feet and whose  upper end is
drawn over the head. A woman’s dress costs 12s. to 80s. (Rs.6-15)
a year. 'They wear ear ornaments, nose-rings, wristlets, ‘armlets,
and necklaces, worth £1 to £5 (Rs.10-50); the poor have only
one ornament, the Iuck-giving necklace worth 2s. (Re. 1):
Except a few of the well-to-do and those who are messengers
and constables, the men and women are so untidy in their dress
that among high-class Hindus Bedar is a common term for a
sloven, Most have a store of clothes for holiday use, the
women keeping their marriage dresses with care for grand
occasions. 'The Bedars were formerly a warlike dangerous class,
notorious thieves and highway robbers. At present as a class they
are orderly, hardworking, thrifty, hospitable, and free from crime.
Some are husbandmen, some village watchmen or talwdrs holding free
rants of land, and some are labourers. Some of the husbandmen
till their own lands and enjoy the produce ; some till land belonging
to others paying either a third or a half of the produce. Their
women and children help in the field. Field-labourers, men
as well as women, are paid in grain, men getting corn worth about
6d. (4 as.) and women corn worth about 3d. (2 as.) a day.
Some of them add to their income by selling milk and clarified
butter. 'They suffered heavily in the 1876 famine and many have
not yet redeemed their lands from mortgage. They have credit
with moneylenders and borrow at twelve to twenty-four per cent
ayear. They call themselves Ndikmaklus or chiefs’ sons; others
call them Berads or Bedars. High-class Hindus rank them below
Musalméns. They rank themselves with Mardtha Kunbis and other
field-working classes, and look down on Holias, Médigs, and
other impure classes and even on Vadars and Lamgns. They start
for their fields soon after daybreak, but, except when the rab: or
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light crops have to be looked after, they seldom work after midday.
Except when hardpressed they do not work their bullocks on
Monday, as Monday is sacred to Basavanna, whose animal form is
a bull. " A family of five spends 12s. to £1 (Rs.6-10) a month on
food,! and 8s. to £1 10s. (Rs.4-15) a year on clothes. The birth
of a child costs a rich Berad 14s. to £1 (Rs. 7-10), a middle-class
family 8s. to 12s. (Rs. 4-6), and a poor family 2s. to 4s. (Rs.1-2).
His son’s wedding costs a rich man £30 to £40 (Rs.300-400) and
his daughter’s £4 to £5 (Rs.40:50); a middle-class man spends
£10 to £20 (Rs.100-200) on his son’s wedding and £2 to £3 (Rs.20-
80) on his daughter’s ; and a poor man spends £6 to £10 (Rs.60-100)
on his son’s wedding and £1 to £2 (Rs.10-20) on his daughter’s. A
death in a rich man’s family costs £2 to £3 (Rs. 20-30), in a middle-
class family £1 to £1 10s. (Rs. 10-15), and in a poor family 10s. to
£1 (Rs.5-10). As a class Bedars are religious. Their family
deities are Durgavva, Mallikdrjun, M4ruti, Venkatesh, and Yallamma,
whose images, made either of copper brass or silver, they keep in
their houses. They worship their house gods generally after bathing
on Tuesdays, and Saturdays, on full or new moon days, and on other
holidays. They offer their house gods food on days when they
bathe before cooking. Besides their family gods Bedars worship
all Hindu gods especially local or village gods and goddesses, of
whom their favourites are Méruti and Vyankatesh, They keep most
Hindu holidays, chiefly Dasara in September-October, Divdli in
October-November, and the Ashvin or October- November new moon
on which and on the Mdrgashrish or December- January new moon
like the Raddis they perform the dangora field-rite. Like Raddis they
also hold charags or field feasts in honor of Liakshmi.? They fast on
all Mondays in 8hrdvan or July-August andon all ordinary Saturdays
and Tuesdays when they take only one meal in the evening. Besides
food cooked after bathing, on all big days they offer the gods
cocoanuts, dry dates, sugar, molasses, camphor, and incense. They
claim V&lmiki, the author of the Rdmayana, as a castefellow.
As Valmiki was devoted to Réma, the seventh incarnation of
Vishnun, the Bedars identify every god with Rdm, and begin their
worship by uttering the word Rém. They pay deference to
Bréhmans and call them to officiate at their marriages. They have
faith in soothsaying, consult astrologers, and have faith in
sorcery. They have an hereditary married guru or religious teacher
who belongs to their own caste and is the religious and social
head of their community. All social disputes are settled by him as
social head or kattimani. He has power to put out of caste any one
who breaks caste rules and to allow them back when atonement i8
made. On his death he is succeeded by his son. 1f a woman is
put out of caste, either for adultery or for eating with a member of a

I This and the other estimates of monthly cost of living is framed on the basis that
the family has to buy retail the grain and other articles it uses. The actual cash
yments of the bulk of the middle and lower orders who either grow grain or are
wholly or partly paid in grain must therefore be considerably less than the estimates.

The figures mentioned in the text are not m

consume. 3 Details of dangors and charags are given below under Raddis,

ore than rongh estimates of the valve of
the articles which under ordinary circumstances the different classes of the people-
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<lower caste, before she is allowed back her head should be shaved in
the presence of the kuttimani. The present practice is to cut off five
hairs of her head with a razor, and for the caste-officer or mallavva
to touch her tongue with a live coal of 7u¢ wood. A little liquor is
also given her to drink as liquor is thought to-purify her body. When
& man is guilty of incest with a kinswoman of his own stock or
golra he has to purify himself by shaving his moustache, beard,
and top-knot, by bathing in cold water, and by drinking a small
quantity of liquor in the presence of the guide and caste-people.
After the birth of a child the midwife cuts the navel cord, bathes
the child and mother in warm water, and lays them on a cot in a
retired part of the house. The mother is given a mixture of molasses,
dry cocoa-kernel, dry dates, dry ginger, and pepper, and is fed on
boiled rice, wheat puddings, and boiled millet mixed with molasses
and clarified butter. A woman remains wnclean for five days
after child-birth. During each of these five days her head is
anointed with clarified butter, her body is rubbed with turmeric
powder mixed with oil, she is bathed with warm water, and an
earthen pot with burning cowdung cakes is laid beneath her cot.
The child is rubbed with oil and bathed with warm water.
Unlike most local Bréhmanic Hindus, Bedars do not perform any
fifth-day ceremony. From the sixth to the thirteenth the mother
and child are bathed every second day. The child is named and
cradled on the thirteenth, and millet, wheat, green gram, beans, and
pulse mixed together are served to all present. The hair of a child,
whether a boy or a girl, is cut for the first time either during the
first or the third month after birth. A girl should be married when she
is between six months and twelve years old.!  The offer of marriage
comes from the boy’s parents. When a match is proposed, the boy’s
father with friends, goes to the girl’s house and gives the girl’s mother
4s. (Rs.2) and three-quarters of a pound of sugar, putting a little sugar
into the girl’s mouth. He declares in the presence of caste-people
that the girl is betrothed to his son, and is treated to two meals,
one oun the first and another on the next day. After the second
dinner, he returns home with his party after fixing a lucky day
for the wedding. At a lucky hour by the help of a Brihman
astrologer the boy’s father goes to the girl’s to perform the bhastagi
or betrothal taking with him a robe worth 10s. (Rs. 5), five bodice-
cloths worth 2s. (Re. 1) each, a cocoanut, five dry dates, five
betelnuts, five turmeric roots, and five plantaing, or some silver or
gold ornaments. These things are laid before the girl’s housse
gods. The bridegroom’s father tells the girl to put on the robe and
the ornaments he has brought, and seating her on a black blanket -
lays in her lap the cocoanut and other articles along with a handful
of rice. The guests are given betel leaves and betelnuts and
sugar. To thisbetrothal village officers as well as Lingéyat priests
are called. The boy’s father and his friends are treated to a feast
of sugar-dumplings or kadbus and clarified butter, and next day

1The daughters of widows by their second husbands marry sone of widows by their
second husbands ; and daughters by first husbands marry sons by first husbandys. . "
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to sugar rolly-polies. On the lucky day fixed by an astrologer
the bride and her friends come to the bridegroom’s where she and
her mother alone remain the rest of her party being lodged in a
separate house. Soon after she comes, the bride and bridegroom
are rubbed with turmeric paste, and bathed in water. The bathing
water is taken from two pots round which a square or surg: has

been 'drawn and a pot set at each corner of the square and encircled

by a cotton thread which runs round the neck of each pot. After
his bath the bridegroom puts on gay clothes and the bride is dressed
in a white robe and white bodice, and both go and bow before the
house gods. On returning they are served with a meal of cooked
millet, pea-soup or sdr, and clarified butter. Next day five married
men go beyond the village border and.return to the village boundary
or to the village M4druti’s temple, bringing two saplings one of

hal gambh or milk post the other of handargambh or marriage booth.

post. At the temple a married woman washes their faces and
waves a lighted lamp round their heads. They then come in pro-
cession to the bridegroom’s and drive the saplings into the ground
in front of the house to form the main posts of the marriage booth
which is afterwards built with a marriage altar. In the evening
they are given a dinner of cooked millet. After supper the goddess
Airani or Lakshmi is worshipped. Four clay buckets each able to
hold about a quart, a pitcher, and a small pot are brought in
procession from the potter’s house who is given undressed food enough
for a good meal. In the small pot two little sticks are laid with
two betel leaves tied to them by cotton thread. These two sticks
are called rdmbdns or Ram’s arrows. The bridegroom and bride
with five married women bathe in water from a surg? or pitcher and
dress in haste. They bow to the house gods and are fed on
vermicelli or shevaya and the guests on sweet cakes or polis. On the
third day, the bride and bridegroom are again bathed, dressed, and
taken to bow before the family gods. Some men belonging to the
bride’s party put vermicelli in & bamboo sieve, cover it with a new
cloth, and take it to the bridegroom’s. This present is called the

surgt bhum or square earth-offering. Itis touched by the bridegroom -

and eaten by five wen, three belonging to the bridegroom’s party
and two to the bride’s. The bride and bridegroom are mounted on
8 bullock, the bridegroom wearing the marriage coronet and the bride

a flower-net on her head. They bow before the village Md4ruti,

break a cocoanut, and each pays the priest 14d. (1 a.), who names
their goiras or family-stocks. Meanwhile, four men, sons of
women by their first husbands, stand at the corners of a square, pass
round a cotton thread moistened with clarified butter and milk,
take it off, and twist it with a fivefold plait. It is coloured red
by a mixture of lime and turmeric powder and with & piece of tur-
meric tied to its end is wound round the bridegroom’s wrist, A
similar thread is prepared and tied round the bride’s wrist. Mean-
while a Brahman draws a lucky Jain cross or svastik in red paste

in the centre of a newly washed white sheet. On their return from-

the temple of Mérnti, the bride and bridegroom are set facing each
other, the bridegroom standing on a stone slab and the bride in a

new basket” with millet ‘in it. The Brdhman priest holds a cloth
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‘between them, and repeats mangaldshtak or luck-giving verses. At

the end of each verse the priest throws rice on the heads of the boy
and girl, and the guests join in the rice throwing. The priest tells
the bridegroom to touch the mangalsutra or luck-giving necklace,
and fastens it round the bride’s neck; and kankans or wristlets
are also tied to the bridegroom’s right wrist and to the bride’s left
wrist. Brdhmans and Lingdyat priests, both of whom attend, are
given money gifts, and the officiating priest, who is a Brdhman, is
paid 2s to 4s. (Rs.1.2) in cash. The bride’s father treats the
caste-people to a dinner, and the bridegroom’s father gives them a
supper. After this the bride and bridegroom five times rub each
other with turmeric paste. Between nine and twelve at night, the
bride and bridegroom are mounted on a bullock and led to the local
Méruti’s temple to how to the idol, where they break a cocoanut, and
each pays the priest 14d. (1 a.) fornaming their gotrdsor family-stocks.
When the procession reaches the bridegroom’s house, a cocoanut
i3 waved round the married couple and broken as an offering to evil
spirits. The bride and bridegroom are then led, or if young are

“carried to the god-room to bow to the house gods, where they eat the

bhum or earth-offering supper with three married women and two
men. After supper, the bride and bridegroom are seated on a blanket,
on a sasakki or rice-seat. At the end each of them says the other’s
name and the tinsel chaplet is taken from the bridegroom’s head and
the flower-net from thebride’s; and the bride’s party are treated to
vermicelli or shevaya. Next evening comesthe ndgvali or snake-
worship, and a ndgvali bhum or snake-worship earth-offering feast is
given to the five married women who brought Lakshmi’s jars from
the potter’s house. The bride’s mother hands her daughter to
the mother-in-law asking her to treat the girl as her own daughter.
The rice with which the bride’s lap was filled at the vardt or return
procession is cooked, offered to the house gods, and eaten by the
house-people with friends and relations. This ends the marriage, and
next day the wedding guests leave for their homes. Some take the
bride to the bridegroom’s on the day after this feast and some after
a few days. The girl remains there for a day or two and does not
go to live with her husband before she comes of age. They perform
no ceremony when a girl comes of age. They allow and practise
widow marriage and polygamy and allow divorce. Polyandry is
unknown.

With a few exceptions they burn their dead. The body is washed
and dressed, the brow of a dead man is rubbed with ashes, and the
head of a dead woman is decked with a flower-net. They carry
their dead on a bier except the poor who carry them im an old
blanket. After burning or burying the body, the funeral party
bathe and return to the house of mourning. On the third day, the
mourners take rice, kdnolds or semicircular cakes, and water to
the burning ground in a small new earthen pot, and lay them
near the spot where the deceased was burnt or buried. They
wait till a crow touches the offering. If no ecrow comes to eat, the
chief mourner promises to take care of the deceased’s children.
If even after this the crows refuse to eat they give the food to a
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cow and go home. On the seventh, ninth, or eleventh day, the ashes
and bones of the dead are gathered and thrown into water and
friends and relations are feasted. At the end of a month friends and
relations are asked to a feast at which goat’s flesh is served. Some
hold & mind-rite at the end of the first year only ; others at the end
of every year. They have a large community and their social
disputes are enquired into and settled by the headman or kattimant,
whose decisions are enforced by putting out of caste any one who
neglects them. When the headman sits to settle a case, he calls
some respectable castemen, and with their consent delivers judg-
ment. Some of them send their boys and one or two send their
girls to school. The boys learn to read, write, and work easy sums.
Under British rule the character and condition of the Bedars have
greatly improved.  In spite of their suffering from the 1876 famine
they may be considered a rising class.

Bhois, or Palanquin-bearers, are returned as numbering 582 and
as found all over the district, especially in Indi. The home speech
of some is Mardthi and of others Kénarese. The well-to-do live in
one-storeyed substantial houses with flat roofs and the poor in mud-
walled huts. They are dark and strong, with regular features, and
of middle height. The men wear a small cheap headscarf, waistcloth,
and short drawers. Some shave the head clean ; others leave the
top-knot. The women wear the full Mardtha robe without pass-
ing the skirt back between the feet, a bodice with a back and short
sleeves, and glass bangles. They bind their hair with a cotton string
but do not deck it with flowers or use false hair. They are not clean
in their dress and have a liking for gay colours. Their staple diet
is Indian millet bread, fish, and vegetables; and on holidays they eat
flesh and drink liquor. They are dirty, but active, hardworking,
thrifty, and even-tempered. Their hereditary profession is carrying
palanquins, but most catch fish and some till land. They are Brdh-
manical Hindus, keeping all ordinary holidays and paying particular
devotion to Amba-Bhavéni, Jotiba, Khandoba, and Vishnu. -Their
only ceremonies are on the occasions of birth, marriage, and death.
Girls should be married before they come of age. The boy’s father
has to pay the girl’s father £2 to £3 (Rs.20-30). A Brdahman priest
officiates at marriages and a Gosévi at deaths, In the marriage
ceremony the bridegroom stands on a low stool and the bride on a
basket containing bits of thread of various colours. They bury their
dead and mourn ten days. The funeral rites are performed between
the eleventh and the thirteenth. Widow-marriage and polygamy
are practised and polyandry is unknown. Breaches of caste rules
are punished according to the opinion of the castemen subject to
confirmation by their hereditary headman who is called kenganvaru
dydvanna, and who belongs to their own caste. Bhois do not send
their boys to school or take to new pursuits.

Gavandis, or Masons, are returned as numbering 7466 and as
found all over the district and in greatest numbers in Bagevadi.
They have no story of their origin or of any former settlement.
The names in common use dmong men are Hanamanta, Malldppa,
Mary4ppa, Piréppa, and Sangéppa ; and among women, Bhégavva,
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Gangavva, Jinakavva, Malavva, Pulasavva, Satyavva,and Yalavva.
The K#narese dppa or father is added to men’s names, and avva or
mother to women’s names. Their surnames are Bhandigaravaru,
Bhamdiydravaru, Chyamadiavru, Gudatiavru, Gaushiavru, Khin-
diavru, Laniavru, Modenavru, Rdmyanavru, and Shingriavru.
They have neither divisions nor family-stocks, and persons bearing
the same surnames cannot intermarry. To look at they differ little
from thelocal Kunbis except that they are somewhat darker and taller.
They speak a corrupt Kdnarese at home and Mar4thi and Hindustdni
abroad. They live in one-storeyed houses with mud and stone walls
and thatched rocfs, their house goods including earthen vessels
with one or two metal pots for drinking water. They own cattle
and dogs but do not keep servants. Their staple food is bread, split
pulse, and vegetables, and their holiday dishes are sugar rolly-
polies and rice. They like sour and sharp dishes. They give
caste-feasts in honour of marriages and of the goddess Yallamma.
Some bathe daily and worship the house gods before they eat.
Others have no house gods and worship at Maruti’s temple. Except

oate, deer, hare, poultry, and fish, they deem animals unclean and
go not use their flesh. On Dasara in September-October they kill &
goat in honour of Tulja-Bhavéni, and after offering it to the goddess,
feast on its flesh. They may use animal food daily. They take -
liguor and other intoxicants, generally in the evening, and during
the Holi and Muharram holidays they drink to excess. Drinking is
said to be on the increase, and some have drunk themselves into
debt. -Almost all of them have their heads clean-shaved, only a few
grow the top-knot. A man’s every-day dress includes a headscarf,
a waistcloth or a loincloth, a jacket, a shouldercloth, and a pair of
shoes. Their men’s ornaments are a bhikbdli for the ear, a bangle,
and a twisted waistchain. On holidays and high days rich men
wear silk-bordered waistcloths and chintz jackets, and poor men
wash their every-day clothes. Women wear the robe and bodice.
They cover the head with one end of the robe, wrap the other
round the waist gathering the skirt in puckers and tuck it up at
the navel. Their favourite colours are red and black. Asamong
men, rich women have & separate stock of clothes for holiday
use and poor women wash their every-day clothes and wear them.
The ornaments worn by women are the vdli, ghanti, and jhamks for
the ear; the chinchpatr and mangalsutra for the neck; and silver

‘bangles for the wrists. The rich have a large store of ornaments.

'As a class they are orderly, hospitable, hardworking, thrifty, and
mild ; but most of them are dirty in their habits. Formerly -they
were both masons and salt-makers; now as salt-making has been
stopped they are masons, husbandmen, or labourers. From the age
of twelve boys begin to earn about 3d. (2 as.) a day. They are
generally employed in making cow-houses and other rough buildings.
Sometimes boys are apprenticed to a skilful mason who pays
them a penny or two a day when they are at work. He teaches
them the different ways of making walls and the use of the mason’s

lummet, square, hammer, and other tools. When he has mastered

i8 work the youth sets up for himself and earns 14s. to 16s. (Rs.7-8)
a month. A good mason earns 1s. (8 as.) a day; and some specially
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gkilful workmen earn even-as much as 2s. (Re.1). They generally
receive 2s. (Re. 1) for building a wall twelve feet long, two feet and
a quarter thick, and one foot and a half high. If the work is not
very neat, the length is increased even to nineteen feet. They have
plenty of work from November to June, but from June to November
the demand is slack. Some of them are not taught their craft and
work as husbandmen. Their women help them by working in the
fields, and by ginning cotton. Field labourers are paid either
in money or grain, their daily earnings representing 3d. to 4id.
(2-3 as.). Except those who are given to drink or have been wasteful
in their marriages, as a class Gavandis are free from debt. Some
can borrow at twelve to twenty-four per cent on personal security.
Others have to mortgage land or to pawn ornaments before they
can_ raise a loan, They rank with Kunbis below Bréhmans and
Lingiyats. _

Men women and children work from morning to eleven and then
dine. At two they are again at work and work till sunset. They
rest on the leading Hindu holidays. A family of five spends £1 6s.

to £1 10s. (Rs.13 - 15) a month on food and dress ; a house costs £2

10s. to £7 10s. (Rs. 25-75) to build, and 3d. (2 @s.) a month to rent.
"Their house gods are worth £2 10s.to £7 10s. (Rs.25-75). Only
those who work as husbandmen keep domestic animals. A birth costs
64s. to 16s. (Rs. 3} - 8), a marriage £5 to £10 (Rs.50-100), and a
death 8s. to £1 10s. (Rs. 4-15). As a class)Gavandis are fairly reli-
gious. Though their priests belong to the Oshtham caste, they
_respect Brahmans and consult them as astrologers to fix the proper
day for marriages and a girl’s coming of age, and for reaping and
stacking their crops. They ask them to be present at marriage and
other ceremonies. Their family deities are Hanmantdev, Tulja-
Bhavéni, Vyankatraman, and Yallamma, and their special guardian
is Vyankatraman. They go on pilgrimage to the shrine of
Vyankatraman at Vyankatgiri in North Arkot and to Tulja-
Bhavini at Tuljgpur in the Nizdm’s country. They keep almost
all Hindu fasts and feasts. They have an hereditary guru or
religious teacher who is called Trikamtdtdchdrya and belongs to
the Oshtham caste. He advises them to lead a good life and to keep
true to their caste which he says is the best caste in the world.
They maintain him from a fund raised by their castemen. They
-professrot-to-worship local deities or evil gpirits. The images of
their gods are in the form of human beings, of bulls, and of
monkeys. Some are cast in brass or copper and some are of
polished black stone. They believe in witcheraft and soothsaying.
When ordinary medicines fail, an exorcist or sorcerer is called
and treats the sick with charms and amulets. If a person is
possessed by a family ghost, the ghost will not leave bim unless
through the exorcist. The head of the family promises the ghost a
yearly offering of food and cloth. Outside spirits are easily driven
from a possessed person by an exorcist or by some one setting the
possessed person before a jdgrit or wide-awake god that is a god in the
full enjoyment and exercise of his divinity. Sorcerers are somebimes
employed to gratify revenge by destroying an enemy's Life. If
an exorcist succeeds in bringing about the death of his client’s
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enemy his gervices are soon in great request. People say
that many Bijdpur proprietors and estate-holders have been killed
by sorcerers and that most men of this class keep sorcerers to
guard them against secret attacks. Professors of black or death-
dealing magic are to be found in almost all castes. The books
which Bijapur soothsayers generally make use of are Prashnachinté.-
mani the fortune-teller literally meaning the jewel of answers
to questions, and a_ Sanskrit book containing tables filled with
letters or numhers, When a man comes to consult a soothsayer
the soothsayer tells him to lay a betelnut on one of the tables and
to open the book by means of a little stick. The soothsayer then
refers the number on which the betelnut has been laid or the first
letter he catches sight of in the page at which the book has been
opened to some other book, and tells the man whether he wiil
succeed or fail. On the pages of the book called Prashnachinté-
mani are figures of gods and demons. When the man opens the
book at & page with a picture of a god the soothsayer tells him
that he will succeed and describes the virtue and power of the
deity and the means he should take to please him. If the man
opens the book at the picture of a demon he has no hope of success.

When a Gavandi child is born, the child and the mother are
bathed and laid on a bedstead under whick a pot with burning
cowdung is kept to guard them from cold. The mother is given
dry cocoanut-kernel and molasses to chew. Half an hour after her
delivery she is fed with boiled rice and clarified butter, and this
diet 1s continued for five days. In the evening of the fifth day the
midwife worships the goddess Jivati, and takes with her to her house
the dish of sugar rolly-polies and sugar dumplings, and the rice,
split pulse, and spices which were offered to the goddess, and the
waving lamp she used in the worship. The lamp is carried
under cover because if any except the midwife sees it the child
and the mother will sicken. On this day a caste feast is given.
On the twelfth or thirteenth the child is laid in a cradle and
is named after a family-god if it is a boy, and after a family-
goddess if it is a girl. If a Gavandi woman loses several infants
she calls her next child Tipya that is rubbish or Dhondya
that is stone, hoping that the child will be spared as it is not
worth the evil spirit’s time to rob her of rubbish or of a stone.
At the end of thirteen days the mother is free to go about her
usual indoor and outdoor work. In an engagement ceremony
the boy’s father takes to the girl’s house a rebe, a bodicecloth, a
cocoanut, three pounds of sugar, and some betelnuts and leaves, and
lays the cocoanunt before the girl's house gods. The girl is
seated on a blanket and the boy’s father marks her brow with
redpowder and puts sugar in her mouth. The girl is told to dress in
the robe and bodice, betel is served to all present, and the boy’s father
and kinspeople are feasted on sugar-dumplings. Tn the betrothal
or bdshtagi the boy’s father offers a cocoanut to the girl’s house
gods, the girl i3 seated on a blanket, and the boy’s father
marks her brow with redpowder and gives her a robe worth
£1 4s. (Rs. 12), three bodicecloths worth 4s. 1s. and 3d. (Rs. 2,
8 as. and 2 as.) the last being white, two cocoanuts, a jhamki or
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earring worth 10s. to £1 (Rs. 5-10), and a ghanti or earring worth
£1 to £2 (Rs.10-20). He also gives the girl’s mother a robe worth
14s. (Rs. 7) and two bodicecloths one worth 4s. (Rs. 2) the other
worth 1s. (8 @s.). Respectable castemen, who have been asked to
witness this ceremony, are served with betel and withdraw. The
betrothal ends by a dinner of sugar rolly-polies and sugar dump-
lings, rice, and vegetables, given by the girl’s father to the boy’s
father and his kinspeople. When, with the help of the joshi or
astrologer, the marriage day is fixed, the girl’s father sends some
one with a bullock to bring the bridegroom and the bridegroom
comes with one or two of his kinspeople. In two different squares
in the girl’s house, the bride and the bridegroom are rubbed with
turmeric powder.and are bathed separately. They are againrubbed
with turmeric powder and bathed together in the same square. At
each corner of this square is set a drinking vessel with a cotton
thread passed five times round the necks of the four vessels.
‘When the bathing is over a married man stands at each corner of
the square, and the four together lift the thread, and sprinkle water
from the vessels on the boy and girl. The pair then leave the
square and women wave lamps about their heads. The girl is
dressed in a white robe and a bodicé dyed with tarmeric powder
and the boy is dressed in a rich suit of clothes. At the time of
marriage the bride stands in a basket containing rice, facing the
bridegroom, who stands on a low stool. Between them the Brih-
man priest holds a white cloth with a cross drawn in yellow in
the centre of it, throws red rice on their heads, and ties the
mangalsutra or luck-giving thread round the bride’s meck. The
guests throw red rice on the bride and bridegroom and the ceremony
ig over. In the feast given after the marriage the bride and
bridegroom feed each other. The officiating priest receives 2s. 3d.
(Rs.1}) in cash. When a girl comes of age & marriage consumma-
tion ceremony or phalshobhan is performed.

Gavandis burn their dead. After death the body is washed,
dressed in a waistcloth, and carried on a bier to the burning
ground, the son of the dead walking in front holding a fire-pot
by & string. At the burning ground the body is laid on a pyre
of fuel-cakes or firewood, six feet long and one foot and a half
broad. After burning the body the mourners bathe and go to
their homes. On the third day cooked rice is laid on the spot where
the body was burnt. On the tenth the chief mourner attended by a
Brihman priest goes to the burning ground and throws a ball of rice
into water and presents the Brahman with money and undressed food.
Farly and widow marriages are allowed ; polygamy is allowed and
practised ; and polyandry isunknown. Theyhaveastrongcastefeeling.
The settlement of social disputes is in name left to their religious
teacher or gury, Trikamtdtdchdrya. DBubt as the guru does not
visit his disciples oftener than once in twelve or fifteen years he

refers disputes to some respectable members of the caste. Offenders,

are punished either by fine or by loss of caste either for a time or
for ever. They rarely send their boys to school. When they send
them they keep them at school only until they learn to read; write,
and work easy sums, ; ‘ :
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Chapter III. Gols, Gollas, or Gollers, meaning Cowherds, are returned
Population. ag nombering 1376. They are divided into Advi Gols, Hanam
Gols, Krishna Gols, Pdkndk Gols, and Shéstra Gols, who neither
eab together nor intermarry. No Shdstra Gols are found in Bijapur.
Krishna Gols, who are a very small body and are also called Yadavs,
are found at Satgundi in Bijapur and at Hoskuti south of the
Krishna. At Satgundi six or seven families, among them the
headman’sfamily, are Krishna Gols. They speak Kédnarese and appear
to have come from the Nizdm’s country. They are small landholders.
They wear neither the ling nor the sacred thread, and have nothing
to do with Jangams. They have a guru or religious teacher of
their own caste'who is called Ushtumor. Both he and a Bréhman
come to their marriages. They burn their dead, and their greab
god is Krishna. In the Muddebih4l sub-division, at Talikot,
Nulutyad, and Kour, a few families of Gols call themselves Bhingis
and appear to be Hanam Gols. They are small landholders and
ministrants in Hanumant’s temples. They speak Kénarese but are
said to have come from the Nizdm’s country. They never wear the
ling and are married by a guru or religious teacher of their own
caste called Sdmer or lord. They bury their dead. Their chief
house-god is Somnith., In the village of Bdddmi a Vélekar or
messenger family call themselves Pikndk Gollers ag distinguished
from the Kenguri Gollers who have flocks of white sheep in the
Nizdm’s country. These Pdknédk Grollers never wear the ling, they-._
worship Hanumant, Gudrang, aud Krishnadev, and bury their dead.
They have a tradition that they were brought from the Advani or -
Adoni country as shepherds when the BAd4dmi sub-division was
thinly peopled. It is not ciear whether they are of the same division
as the Bhingis or a separate class.

Advi or Telugu Gols are wandering medicine-sellers. Among
Advi or Telugn Gols the names in common use among men are
B4bdji, Béla, Balirdm, Bépu, Ddm4ji, Hanmanta, Lakshman, Raghu,
Raghundth, Réma, and Yashvant; and among women Bahina, Bhagu,
QGunébii, Lakshmi, Manjula, Rakhma, Sita, Venubéi, and Yallavva.
Ji or sir and rdv or lord are added to men’s names, and avva or mother
and bds or lady to women’s names. Their surnames are Jadhav,
More, Pavér, Shinde, and Yédav, and other surnames usually borne
by Marathds. Persons bearing the same surname are not allowed to
intermarry. Their surnames and their traditions seem to show that
they belong to the same stock as the Mardthés. Apart from dress
they differ little from Maréthds in appearance: They are darker and
have a wild and a somewhat cruel expression. Their features are
strong and their forms plump and about middle height. The nose is
straight, the lips thin, and the cheeks gaunt with high or low cheek
bones. The hair is generally lank. Their home tongue is Telugu,
but from wandering in different parts of the country selling herbs and
medicines, they have learnt abroken Marédthi and Hindustdni. They

‘are a wild people, and rarely live in good houses. Their huts are
generally built outside of a village or town. They are dirty in
their habits, and do not keep their houses or their furniture clean.
Except a few drinking pots and dining plates almost all their -
vessels are of earth. = Only those who are husbandmen own cattle ;

Gors.
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but almost all keep asses to carry their drugs, and pet dogs. Their
rules about food are the same as those of Mardthds; the only
difference is that their poverty forces them to live on the
cheapest food. They bathe only on Sundays and Tuesdays when
they worship the house gods and offer them cooked food. Those
that have no house gods go to a Mdruti’s temple and worship
Méruti. At the end of a marriage they kill a goat in honour of
Tulja-Bhavéni, If they could afford it they would eat flesh dadily.
Besides country spirits and palm-beer they drink hemp-water or
_bhdng, and smoke hemp-flowers or ganja and tobacco, and eat opinm.
. When they eat flesh they use liquor or narcotics to excess. The
men either shave the head clean or leave a topknot and shave the chin.
Those who sell medicines wear a red-ochre tunic falling to the knees,
a round turban, a waistcloth, and shoes. On holidays, they ocast
off the tunic and the oddly folded turban, and dress in a headscarf,
a shouldercloth, a jackef, and a coat. His dress costs a rich man
-about 10s. (Rs. 5), a middle class man about 8s. (Rs. 4), and a poor man
about 4s. (Rs. 2) a year. Husbandmen wear the usual dress of the
district. They have no separate stock of clothes for holiday use. The
ornaments wornby men are earrings, bangles, and twisted waistchains,
together worth about £6 (Rs. 60) in the case of a rich man, £2 10s.
to £5 (Rs.25-50) in the case of a middle-class man, and 10s.
(Rs. 5) in the case of a poor man. Women tie the hairin a knot by
a woollen thread, or wear the hair in a braid. They dress in the
ordinary Mar4tha full-backed bodice and robe except that they do
not pass the skirt of the robe between the feet and tuck it behind.
The ornaments worn by women are earrings, necklaces, bracelets,
armlets, and toe rings. The names of the different ornaments are
the same as the names given in the account of Lingdyats. A rich
woman’s ornaments are worth £8 (Rs.80), a middle clags woman’s
£4 (Rs.40), and a poor woman’s about £1 (Rs.10). The poorost
have at least a mangalsutra or luck-giving neck-string, worth 3s.
(Rs. 14), which every married woman must wear during her husband’s
lifetime. They are hot-tempered, impudent, haughty, cunning, and
dirty-; but when not given to drink hardworking and thrifty. They
are hereditary medicine-sellers. Besides drug-selling, they draw
out guineaworms with a pin, and-bleed with the help of a copper
cup. After the end of October, when the rainy season is over,
they spend about three months in the woodlands and wastes looking
for roots, herbs, fruits, and bulbs. They carry these herbs and other
cures and oxydes of metals and minerals in two bags formed by tying
together the four ends of a square ochre-coloured cloth, and
fastened ome at each end of a stick which they carry on their
shoulder. They hawk their drugs calling as they go, ¢ A doctor to
cure wind; A doctor to draw out guineaworm.” They cure liver
and spleen diseases by branding with a red-hot iron. Before
prescribing a medicine they go throogh the form of feeling the

pulse. Their specific for asthma is the bruised roots of the black- "

thorn apple or datura smoked like tobacco in a hubble-bubble for

twenty-one days, during which the patient should live on bread

without salt. The roots shonld be dried in the shade. The fine
powdered leaves of the poda patri creeper cure cold in the head,
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and a decoction of these leaves is a sure cure for cough and low
fever. A scorpion-bite is cured if a man without speaking bites
some leaves of a gum arabic tree, Acacia arabica, chews them,
spits a_little of the juice into the sufferer’s ear, and applies the
chewed leaves to the bite. A mixture of human and swine dung is
an antidote for arsenic. Besides these they have several drugs
and medicines which they administer sometimes with success
and sometimes without success. In addition to housework their
women plait mats of wild date ichalu (K.) shindi (M.) leaves Phoenix
sylvestris, and help the men when they are at work in the fields.
Their state has vaged little for many years. A few are in debt
chiefly because of mirriage expenses. Their creditors are generally
men of their own caste as regular moneylenders refuse to make
advances. They call themselves Gollers and are known as Gollers.
They rank below Brdhmans, Ling4yats, Rajputs, Mardthds, and
Sondrs, from whom they eat. They look down on Dhangars,
Vadars, Dombiris, Korvis, and Jingars, and do not eat with them.
Men hawk their drogs all day long, returning to eat their meals.
The women and children mind the house and plait mats of
wild date-palm. Almost their only holiday is on Dasara in
September - October, A family of four or five spend 14s. to
16s. (Rs.7-8) a month on food. A first-class hut costs £2 (Rs. 20)
to build, and has house goods worth £4 to £6 (Rs. 40-60); a
second class hub costs about £1 10s. (Rs. 15) to build and has
house goods worth about £3 (Rs. 30); and a third class hut
costs 10s. to £1 (Rs.5-10) to build, and has house goods worth
£1 to £2 (Rs.10-20). To a rich man a son’s wedding costs about
£15 (Rs. 150) and a daughter’s about £8 (Rs.80); to a middle-class
man a son’s wedding costs about £8 (Rs.80) and a daughter’s
wedding about £4 (Rs.40); to a poor man a son’s wedding costs
about £6 (Rs.60) and a daughter’s wedding about £4 (Rs. 40).
As a class Gollers are religious ; their family gods are Vyankoba,
Tulja-Bhavéni, Margéi, Yallamma of Saundatti in Parasgad, and
Mira Séheb of Miraj. They kill a goat in honour of Tulja-Bhavéni
and after offering it to her feast on the flesh. In the month of
Shravan or July- August, they bathe on Tuesdays and Saturdays,
worship Mérati and their house gods, and eat one meal in the
evening after making an offering of cooked food to the honse gods.
Of late years some have taken to bathing daily and worshipping
house gods. They have neither priests nor a religious guide ;
but they call a Bréhmar} to conduct their marriages. They keep
the leading Hindu holidays. They worship village and local
deities, but profess mot to believe in witcheraft or soothsaying.
Almost all of their customs are the same as Mardtha customs. The
only difference is that the bride’s father gets £2 12s. (Rs. 26) as the
price of his daughter and in return gives four feasts. Though
they live together asa separate body they have little caste feeling.
Social disputes are settled by some respectable castemen, who
have the power of putting an offender out of caste or of fining him.
Wthen a fine is recovered it is spent on a caste feast, and when a
person who has been put out of caste is let back he is made to
worship a god in presence of the caste-people and to give a caste
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feast in the temple of the god whom he worshipped. They do mnot
send their children to school and take to no new pursuits. Boys
go with the men to the forests and learn the names and uses of the
different herbs. Girls live at home with the women and learn to plait
mats. There has been no change in their state for many years.

Gujara’t Vanis, returned as numbering 354, are found in most
towns and large villages. They have been long enough settled in
Bijdpur to lose connection with Gujardt, though they keep their
language and in some cases their small rounded turbans. The names
in common use among men are Ananddés, Ganeshdds, Gopaldés,
Govardhand4s, and Govinddds ; and among women Ambdbdi,
Gangéb4i, Jamndbai, Ménakbsi, Rukhm4béi, and Tulsibdi. The
men add the word shet and the women the word bdi to their names.
They have no family names, their surnames being the names of
places and of callings. The commonest of them are Darbér, Goni,
Parakh, Sholdpurkar, and Talegdvkar. The class includes many
divisions, of which the chief are Deshdval, Kapol, Khaddyat, Lid, Mod,
Négar, Porval, and Véida. These divisions eat together, but do not
intermarry. They can be known from other people of the district by
their necklace of thin beads of tulsi or basil wood, In appearance
they do not differ from other local upper-class Hindus, being
rather dark for Gujardt Vénis. When fully dressed they closely
resemble the Deshasth Brdhmans of Poona. They speak Gujardti
at home and Kénarese abroad. They live in ordinary better class
houses with stone and mud walls and flat roofs. They are good
cooks, their staple food being rice, wheat, pulse, vegetables, milk,
and clarified butter. In poor families spiked millet and Indian
millet are much used instead of rice and wheat. A family of four or
five spends £1 5s. to £3 (Rs.15-80) a month on food. All bathe daily
before their first meal and worship the house gods. They are strict
vegetarians, using neither flesh nor liquor. The men wear the
ordinary dress of the country, except that some wear turbans and
others headscarves. The women have given up the Gujarét petticoat
and the small upper robe and have adopted the full Mardtha robe,
which they wear without passing the skirt back between the feet.
Their bodices are not backless like those worn by Gujarit women,
but are full-backed like those of Mardtha women. On dress men

spend 16s. to £3 (Rs.8-30) and women £1 to £2 10s. (Rs.10-25) a -

year. Both men and women are fond of ornaments, some families
keeping a stock worth as much as £100 (Rs.1000). As a class
they are even-tempered, orderly, sober, thrifty, hospitable, and fond
of show. Their hereditary calling is trade. They keep shops, lend
money, and follow many branches of trade. They are a saving class
and are well off. They rank with local traders and their daily life
differs little from theirs. Except by minding the house the women
do not help the men. In religion they are Vaishnavs, respecting all
Vaishnav and local deities and keeping the ordinary feast days.
Their family deities are Kilikddevi, Kotdridev, and Shiddhmata.
Kotéridev, who is a manifestation of Vishnu, is the chief object of
their devotion. Their leading fast days are the ekddashis or lunar
elevenths of every Hindu month, and Gokulashtams in July - August.
They fast on Shivrdtra or Shiv’s Night i February- March.
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Their priest is & Gujarét Bréhman, who officiates at their marriage
and other ceremonies; but they also respect other Brghmans.
Their religious guides or mahdrdjds, to whom they pay the highest
honours, and who at times visit them and collect contributions, are
southern or Telugu Brahmans, descendants of the great Vaishnav
teacher VallabhAchdrya whois said have been born in a.p. 1479. Girls
are married between five and eleven, and boys between sixteen and
twenty. The boy and girl are rubbed with turmeric paste four or five
days before the marriage day. On each of these days they are rubbed
with fresh turmeric paste, but are not bathed till after the marriage is
over. In the Brahmandbh and Kashyap family stocks on the day on
which they are rubbed with turmeric paste two turmeric-colonred

* strings or kankans are bound to the wrists of the boy and girl. On

the marriage day the bridegroom comes on horseback in procession
to the bride’s house. During the marriage both the bride and
bridegroom are made to sit on low stools, the bride dressed in a
pdtal or white robe facing the west and the bridegroom the east,
and a curtain with a central tumeric cross is held between them
by the officiating priests. When they are seated the maternal
uncle of the bride binds the mangalsutra or luck-giving necklace
round the bride’s neck, the priests recite the marriage service
ending it with a blessing on the couple, the guests join the priests
in showering coloured rice on the pair, the hands of the bride
are joined to those of theé bridegroom, and a red thread is passed
round their necks. The Idjihom or burnt offering of parched grain
and other after-ceremonies are the. same as those of Brahmans.
The only difference is- that a potter is paid 10s. (Rs. 5) and thirty-
six earthen pots are brought from his yard at the time of the burnt
offering. Betel and dry dates are served and the guests withdraw.
On this day the bride’s father feasts the bridegroom’s party. When
the girl comes of age, she is held unclean for three days, during
which she remains seated apart. On the fourth day she is bathed
and presented with a robe and a bodicecloth, and on a lucky day
within the first sixteen she is allowed to enjoy her husband’s
company. In the fifth month of her pregnancy her mother presents
her with a green bodice, in the seventh month the simantonnayan
or hair-parting is observed, and in the tenth month she is carried
in a palanquin to a temple to bow to an idol. Though they do not
wear the sacred thread widow-marriage is forbidden, and the
widow’s head is shaved and her bangles are broken on the tenth day
after her husband’s death. A widow always dresses in a red robe
and a red bodice. Polygamy is allowed, but is seldom practised,
for boys are always at a discount; polyandry is unkmown. They
burn their dead and perform the regular Brihmanic funeral rites.
The after-death or memorial rites begin on any odd day within the
first twelve days after the death. On the thirteenth Ganpati is
worshipped under the name of Shrdvnipuja or Shrdvan that is the
spirit-month worship, and they ask caste-people to dine. Social
disputes are settled at meetings of the elders of the caste. As a
class they are well-to-do. They teach their children to read and
write and keep their accounts in Gujarsti.

Hanba'rs are returned as numbering 657, and as found
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in B4d4mi, Bégalkot, Bijépur, and Hungund, and chiefly in Baddmi
and Bijapur. They have no tradition of whep. or why they came
into the district, or of any former settlement. The names in
common use among’ men are Balldppa, Bharmdppa, Dharméppa,
HBaumsppa, Haldppa, Kéreppa, Parsédppa, Shisdppa, Yalldppa, and
Yerappa; and among women Badavva, Bhimavva, Gangavva,
Hanmavva, Lalavva, Mangalavva, Rémavva, Satyavva, and Yallavva,
Their surnames are Boluy4dvaru, Hosurydvaru, Kiriydvaru, and
Kuriyavara ; and the names of their family stocks are Aunelvaru,
Chavady4navru, Chunchalvaru, Guddelvarn, Halvaru, and
Thagarinavaru. Sameness of stock but not sameness of surname
bars marriage. Their home tongue is Kénarese, and their patron-
deities are Mangalavva of Mangalgad near Chimalagi in Bdgevadi,
Méruti, and Yallamma in Parasgad in Belgaum. They are of
two divisions, Bile Shiriyavrus and Bdnnad Shiriyavrus, who neither
eat together nor intermarry. ANl Bijdpur Hanbérs are Bile
Shiriyavrus; the Bénnad Shiriyavrus are found only in the
Mallad. They rank with Dhangars, and are dark, strong, and
well-made. They live in one-storeyed houses with earth and stone
walls and tiled roofs, and their house goods include two or three
copper pots and some earthen vessels. Those who hold land
have farm servants and all own cattle and pet animals. They are
great eaters and bad cooks and are fond of sour and hot dishes. Their
staple food includes millet bread, rice, pulse, and vegetables. They
bathe once a week and visit the temple of Maruti and bow before
the image. On other days they perform no worship before their
morning meal, and none of them have images of their gods in their
houses. Once a year they sacrifice a goat to the god or goddess who
guards their fields, and to Mangalavva or Mother Luck at the end
of the festival held in her honour. Their holiday dishes are stuffed
cakes and rice boiled in cocoa-milk mixed with molasses, and flesh of
all kinds except beef and pork. They drink no liquor and neither
smoke hemp-flower or gdnja nor eat opium. The men shave the
head except the top-knot and the face except the moustache and
eyebrows. Women tie their hair into a back knot, but do not put
on false hair or wear flowers. The men wear a pair of drawers, a
shouldercloth, & shirt or bandi, a headscarf or rumdl, and a pair of

sandals ; the women wear the robe hanging like a petticoat from the -

waist to theankles and a bodice with a back and short sleeves. Both
men and women keep a store of rich clothes for holiday wear or for

nd occagions. The ornaments worn by men are the earrings
called bhikbdlis, the waistbands called kaddords, and the wristlets
called kadds; those of the women are the earrings called bugdis,
the necklace called tika, and silver wristlets and bangles. Asa
class Hanbérs are dirty, hardworking, honest, orderly, and thrifty.
Some are fond of show and hospitable. They are a land-holding
class, but some deal in wood and many work as field labourers. As
husbandmen they have little skill. Their services are chiefly in

demand at seed-time and harvest. At other times the demand is -

dull. They rest on all Mondays and on the Jyeshtha or May-June
full-moon.  The women mind the house and help the men in the
field. As a failure of rain throws them out of employment, they
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Chapter III,  often run in debt in bad seasons, and they sometimes borrow . to
Population, meet marriage and other charges and to buy cattle. Asa class they
e are poor. A family of five spends about 18s. (Rs. 9)'a month on food
Haxsdgs. and £1 4s.to £2 (Rs.12 - 20) a year on clothes. A house costs £1 to
’ £10 (Rs.10-100) to build and their house goods are worth 16s. to
£1 10s. (Rs. 8-15). A birth costs 4s. to 8s. (Rs. 2-4), a boy’s
marriage £10 to £20 (Rs.100-200), a girl’s marriage £1 to £2 10s.
(Rs.10-25), and a death 4s. to 8s. (Rs.2-4). Their patron-deities
are Mdruti, Mangalavva, and Yallamma. They pay no respect to
Brdhmans and do not ask them to their ceremonies. Their priests
belong to their own class. They visit the shrines of Mangalavva at
Mangalgad in Bégevddi and of Yallamma at Parasgad in Belgaum.
They keep no Hindu holidays except the Cobra’s Fifth or Ndgpanchmi
in Shrdvan or July- August, and the Mdgh fullmoon or Mdghi
paurnima in February. They never fast. They visit the temple of
Méruti, offer him a cocoanut, burn camphor before him, and pray him
to keep them and theirs from harm. They have a teacher of their own
caste, whose office is hereditary. They believe in soothsaying, but
profess to know nothing of witcheraft or evil spirits. They perform
both marriage and death ceremonies. On the fifth day after the birth
of a child Satv4i is worshipped with offerings of vermillion and riceand
pulse boiled together mixed with molasses and cocoa-kernel scrapings.
On the eleventh the child is named. Its hair is cut for the firgt
time between the end of the first and the end of the third month. Im ™
settling marriages, the boy’s father visits the girl’s house and presents
her with fifty betelnuts and fifty leaves and four pounds of sugar.
Caste-people are asked to attend, and sugar is put into the girl’s
mouth in the presence of all. The boy’s father pays the girl’s mother
2s. to 10s. (Rs.1-5), betel and sugar are served, and the caste-people
withdraw. The boy’s father istreated to & dinner of rice, pulse,
and stuffed cakes. For the betrothal or bdshtagi, the boy’s father
again calls at the girl’s house witha present of four pounds of dry
- dates, four pounds of betelnut, fifty leaves, twelve pounds of sugar,
two pounds of cocoa-kernel, a piece of bodicecloth, and five turmeric
roots. The girl is seated on a blanket, her lap is filled with rice
and five kinds of fruit, and her mother is paid £1 (Rs. 10) in the
- presence of the caste-people met at the house. The guests are
feasted on sugar rolly-polies, rice, and clarified butter, and s day
is fixed for the marriage by the village joshi or astrologer. On
the happy day the bride’s party lead the bride to the bridegroom’s
and they live there #ill the marriage is over. In the evening
the couple are rubbed with turmeric paste and on the mnext day
the gods are propitiated. On the third the couple are bathed,
- dressed in white, and taken to bow in M4ruti’s temple. On their
return to the bridegroom’s they stand face to face in the yard
before the house separated by a turmeric cross or nandi marked
cloth held between them by the maternal uncle of the bride. A
thread wristlet to which a piece of turmeric is tied is bound round
the right wrist of each of the couple, and they are blessed, and rice
18 thrown over them. Then comes the bhum or earth-offering, in
which rice and cakes are set in a dish, which the couple are made
to worship, and they are feasted on the rice and cakes in company
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with five ynarried women. The other guests and the caste-people
are feasted and in the evening the couple are made to visit the-temple
of Méaruti, where they place a lighted lamp before the god, bow to
him, and return home. Then they bow before their family gods,
and in the presence of caste-people the parents of the girl
formally make her over to the bridegroom’s mother. The party
of the bride are feasted on mdgoli a dish of rice and millet boiled
together and mixed with clarified butter and molasses, cakes, rice,
and pulse. A string is fastened to a peg in the ceiling, a dry
date 1s tied to the end of the string, and as it twists round one
of the bridegroom’s men tries to cut it off. When the dried date
is cut off the bride’s party leave taking the bride with them. On
a lucky day the girl comes back to her husband’s. When a

girl comes of age she sits by herself for four days, but no ceremony -

is performed. On the fifth she is bathed and is sent to live with
her husband. They do not raise marriage porches mnor are the
couple bathed in a square or surgi made by setting an earthen
pot at each corner. When a person dies, a peg is driven into
the wall and the body is bound to the peg in a sitting posture.
If the dead is a man he is dressed in a waistcloth and head-
* secarf, and in a robe and bodice if she is a woman. The body is laid
in a blanket or coarse cotton cloth and carried to the burying ground
and buried. A stone is laid on the grave. Some burn their dead.
On the third day they visit the place, worship the stone that was
laid on the grave, and leave an earth pot or moga Indian millet flour
boiled in water, and a second earth pot full of water. They wait for
a time to see whether a crow touches them and return home. On
the fourth, fifth, or sixth day the house is cowdunged; the chief
mourner with the four corpse-bearers have their heads shaved -and
this purifies them. They then dine at the house of the dead.
Within 5 month after the death a waistcloth or robe is left in the
place where the death occurred and the caste-people are feasted.
They perform no memorial or shrdddh ceremonies. They are
bound "together by a strong caste feeling and their social disputes
are settled by their hereditary caste head Rdmanna of Nasibi, whose
decisions are obeyed on pain of loss of caste. They do not send
- their children to school or take to new pursuits. On the whole their
state is stationary and they show no sign of improvement.

Ilgers, or Palm-Tappers, are returned as numbering 645 and as
found in small numbers all over the district. Their number is
greatest in Bagalkot and least in Bijdpur. They are divided into
Tlgers and Namad Ilgers, who eat together and intermarry. The
names in common use among men are Amndppa, Béldppa, Hojappa,
Husanéppa, and Narséppa ; and among women Amritavva, Bhigavva,
Husanavva, Nilavva, Ramdkka, Riyavva, and Yallavva. The
Kénarese dppa or father is added to the names of men and akka or
avva, that is mother, to the names of women. Their surnames are place
and calling names, as Yalléppa Sharigar thatis Yalldppa the liquor-
seller, or Narsdppa Ayeri that is Narsippa of Ayeri. Among their
family-stocks are Ghantenavru, Golenavru, Korenavru, Mudenavru,
Saunavro, and Udejenavra. Members of the same family-stock are
not allowed to intermarry, -as they are supposed to be descended

Chapter IIIL
Population.
HaNBARS.

ILGERS,



Chapter III.
Population,

. ILGERS,

{Bombay ‘G@zetteer,
110 DISTRICTS.

from a common ancestor. Ilger men may be known by the golden
rings which they wear in their ear-lobes from infancy to death.
Theyare like Kabligers or fishermen and differ from them: only because
they follow a separate calling. As they are fond of gymnastic
exercises and are always climbing the wild-date palms they are a
strong muscular body of men. They are generally plump, of middle
height, and brown. The nose is flat and long and the cheeks
are gaunt with high or low cheek-bones. The men’s hair is mostly
lank and is worn in a top-knot. Women tie the hair into a knot
at the back of the head by a woollen thread. They speak K4narese
both indoors and outdoors, using bhkella for bells a dish and
other incorrect words. They live in ordinary houses one storey high,
with stone and mud walls, and flat roofs; The houses are not clean,
and their few house goods are neithér clean nor neatly arranged.
Except a few copper drinking vessels and dining plates, all the vessels
in the house are of earth. They own bullocks, cows, and goats, and
rear poultry. Some of them keep three or four buffaloes or ponies
to carry skins filled with palm-juice. They never load bullocks with
palm-juice skins as they honour the bullock as the god Basavanna.
Their daily food is bread, split pulse, and vegetables seasoned with
heated oil, assafoetida, cumin-seed, mustard-seed, salt, and chillies.
It costs 14d. (1 a.) a day for each person. They are very fond of eating
bread with chilly powder moistened with oil.  The holiday dishes are
sugar rolly-polies and sugar dumplings or kadbus, vermicelli or shevaya
is made at Holi in March and at Divdli in October-November, dunp-
lings on Ndgpanchmi in July-August, and rolly-pollies on other holi-
days. They eat theflesh of hares, deer, goats, and poultry, and on
Dasara in September - October they sacrifice a goat to the goddess
Yallamma. Some of the dressed flesh is oftered to the goddess, and the
rest is eaten in company with friends and relations. 'They vow goats
to this goddess, and kill them in her honour at the time of paying
the vow. On such occasions and at marriage and other ceremonies
they give caste feasts. If they can afford to pay for it they eat
animal food on all days except fast days. All of them bathe daily
and worship the house gods before eating the morning meal.
Those that have no house gods go to a M4ruti’s temple to worship.
They drink liquor, smoke tobacco, and use other narcotics; but they
do not drink the juice of the wild-date palm, as they consider the
wild-date palm to be their sister. If they eat flesh they always drink
liquor, and this they generally do twice or thrice a week. Men woar
a waistcloth, a shouldercloth, a jacket, a coat, a headscarf, and
shoes. His dress costs a rich man about £2 (Rs. 20) a year, a middle
class man £1 to £1 4s. (Rs.10-12), and a poor man 6s. to 10s.
(Rs.3-5). The ornaments worn by men are earrings, bangles, and
twisted waistchains. They costa rich man £6 (Rs. 60), a middle-class
man £5 (Rs.50), and a poor man 12s. (Rs.6). Women wear Marétha,
backed bodices, and the full Maritha robe covering the head with
the upper end. A rich woman spends about £1 10s. (Rs.15) a yeax
on her dress, a middle-class woman 18s. to £1 (Rs.9-10), and a poor
woman 8s, to 12s. (Rs. 4 - 6). Theywear the usual earrings, necklaces,
bracelets, armlets, and toe rings, a rich woman’s stock costing about
£10 (Rs.100), & middle class woman’s about £5 (Rs. 50), and a poor

-
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woman’s abont £1 10s. (Rs. 15). The poorest woman has one ornament
the mangalsutra or lucky necklace worth 3s. (Rs.13). A few rich
families buy fine clothes for holiday use, but most wash their every-
day clothes. Their daily dress is simple and dirty, and is of local
hand-woven cloth. They are hardworking, hot-tempered, dirty, and
when not given to drinking thrifty. Their hereditary calling is
wild-date palm tapping and palm-juice selling. They climb the trees,
cut a triangnlar hole under a leaf, and tie on a jar to gather the
juice. The juice is carried in skins on buffaloes or ponies into a
town or a village to the liquor contractor’s shop, where it is sold by
their women from six in the morning to eight in the evening. Men
are paid 12s. to 14s. (Rs. 6-7) a month for palm-tapping and women
are paid 6s. (Rs. 8) for selling the juice. The men make some money
by selling palm-juice on the way to the shop, and the women manage
to hide a part of their receipts. Palm-juice is sold at 1}d. (1 a.)
the quart and is much drunk by the lower classes. The men take their
boys with them and train them in their craft,and their girls accompany
their mothers and learn everything abont selling the palm juice.
Palm-tapping is one of the most flourishing industries in the
district, and many of the higher contractors have made their fortunes.
Besides as palm-tappers, some earn their living as husbandmen, their
women helping in the field-work. Most of them are labourers
entirely dependent on the liquor contractor. To raise a loan they
have to mortgage or pawn property, and even then have to pay as
much as eighteen per cent a year. Their calling is considered low.
Brihmans, Lingdyats, Mardthds, Rajputs, and Kabligers will serve
them food only from a distance. On the other hand Ilgers hold
themselves superior to Mhbars, Méngs, Vadars, Korvis, and
Chdmbbérs, and will not eat with them. Men and children work
from morning to evening and the women sit selling toddy till
eight at night.. In the cold months the wild-date palm yields much
juice, and in the hot months the juice hasa great sale; and during
both of these seasons the Ilgers are busy. They do not stop work
any day throughout the year. During the Moharram holidays palm-
- juice is largely used by Mugalméns. A family of five spends 16s. to
18s. (Rs. 8-9) a month on food. A rich man’s house costs more
than £10 (Rs. 100) to build, a middle-class man’s about £5 (Rs. 50),
and a poor man’s about £2 10s. (Rs. 25). A rich man’s house goods
are worth more than £10 (Rs. 100), a middle-class man’s more than
£8 (Rs. 80), and a poor man’s £2 10s. to £5 (Rs.25-50). A rich
man spends £10 to £15 (Rs. 100-1 50) on his son’s wedding and £10
(Rs. 100) on his daughter’s wedding ; a middle class man spends £8
(Rs. 80) on his son’s wedding and £7 10s. (Rs. 75) on his daughter’s
wedding ; and a poor man spends about £5 (Rs. 50) on each. The
death of a grown-up member of his family costs a rich man £3
(Rs. 30), a middle-class man £2 10s. (Rs. 25), and a poor man about
10s. (Rs. 5). Ilgers are religious. Their family deities are Yallamma
of Parasgad in Belgaum, Tuljd-Bhavéni of Tuljipurin the Nizdm’s
country, Ratnardy of Hippargi in Bijépur, and Hanméppa of
Yalgur in Bijépur. They have a Bréhman priest, whom they call to
officiate at marriage and phalashobhan or girls’ coming of age, and
who fixes the days on which ceremonies should be performed. Their
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funerals are attended by a Jangam or Lingayat priest. Besides
Hindu gods they occasionally worship and make vows to Muham-
madan saints, chiefly Hastgirsdheb of Hashimpir Darga in Bij4pur,
Nabi Saheb of Asar in Bijapur, and Khoja Bande Navdj Sgheb of
Kalburga in the Nizdm’s country. During the Moharram holidays,
they kill a goat in honour of these saints and feast on its flesh.
They keep some of the principal Hindw holidays, and fast only
on two days, the eleventh of the bright half of Adshddh in July
and on Shwrdtra in February. The men fast on Shrdvan or July-
August Mondays; and the eldest woman of every family lives
on fruit and roots during the Nawvrdtra or first nine days of
Ashvin or October. They worship village and local deities. . The
smaller images of house gods are made of brass and copper by
casters ; and the larger images are made of stone by stome-cutters.
To bring the god into these images, a Brdhman priest sprinkles
them with the panchdmrit, that is curds, milk, clarified butter, honey,
and sugar. Undressed food is given to Brahmans and Jangams and

- the caste is feasted. Their customs differ little from thosge of Kabli-

gers or fishermen. They form a separate community, but there is
little unity among them. They have a headman who settles their
social disputes and imposes fines and other punishmeunts. He is sup-
posed to be the lineal descendant of thefirst Ilger,and his son succeeds
to his authority after his death. They do not send their children to
school or take to new pursuits. As persons of different castes have
lately taken to palm.tapping some of the Ilgers have been forced to
work as day labourers. On the whole they are a declining caste.

Jingars, numbering 310, are returned as found in B&d4mi,
Bagalkot, Ilkal, and Bijdpur and in large villages throughout the
district. They live in one-storeyed houses with walls of mud and flat
roofs. Their home tongue is Mar4thi and their family god is Malaya.
They look like Mardtha Kunbis, The men wear the waistcloth,
either the shouldercloth or a short coat and the headscarf, and the
women wear the sddi or robe with a short-sleeved and backed bodice.
The robe hangs like a petticoat from the hip to the ankle and the
upper end is drawn over the head. The men wear the top-knot
and the sacred thread, and both men and women wear gold and
silver ornaments, which do not differ from those worn by the Jingars
of Belgaum. Their hereditary calling of saddle-making paid
them well when the country swarmed with horsemen. At present
they are painters, carpenters, toy-makers, and book-binders.
They are a decent, hardworking, intelligent, and well-behaved
people. They eat meat and fish and drmmk liquor. Their slack
season is the rainy months and their busy time the fair weather. As
their trade has greatly suffered from the want of demand for saddles
they find it difficult o make a living. They have to borrow to meet
marriage expenses. A family of five spend 10s. to £1 (Rs. 5-10)
a month on food. They are religious, respect Brahmans, and employ
them to perform their ceremonies. They keep all. Brahmanical fasts
and holidays, their chief day being Dasara in October. Their boys
are invested with the sacred thread and widow-marriage is strictly
forbidden. Their marriage ceremonies last four days: On the first
day, both in the house of the bridegroom and of the bride, feasts
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are held in honour of the house gods. On the second day the bride-
groom comes in procession from his house to the bride’s. At the
" entrance to the marriage booth he is received by the bride’s father,
his feet are washed and wiped with a cloth, and lighted lamps are
waved round his face. He is led to a low wooden stool set opposite
another stool. The bride is carried into the marriage-hall by her
maternal uncle or other kinsman seated on his hip. The bride and
bridegroom sit facing each other, and the family priest draws
near the couple and a cloth is held between them. The priest
hands coloured rice to the guests and repeats sacred verses.
While the verses are being repeated both the priest and the guests
throw coloured rice on the heads of the pair. When the verses
are ended the curtain is withdrawn and a hom or sacred fire is
lighted. On the third day the girl’s father gives a caste dinner
and on the fourth day the boy’s father entertains the community.
They perform a ceremony at the girl’s coming of age with the help
of a Bréhman priest. Their death rites resemble those of Kunbis.
The cord which is used in tying the body to the bier and the stone
with which the water-pot is pierced are buried and dug out on the
tenth day, when the chief mourner comes to the spot and worships
them and throws them into water. Social disputes are settled at
meetings of the caste council of adult men. They send their boys
to school but take to no new pursuits. On the whole they are a
talling people.

Kabligers, or Fishermen, are returned as numbering 15,038 and
as found chiefly along the banks of the two leading local rivers, the
Bhimaand the Krishna, and in the country between them. They scem
t0 be the same peopleasthe fishing Kolis of the Maritha country. 'The
names in common use among men are Bhim4ppa, Kalldppa, Malldppa,
Ningdppa, Rdma, Réndppa, and Shiddppa; and among women,
Bhimavva, Gangavva, Gauravva, Ndgavva, Shidavva, and Tulsavva.
They have no surnames except place and calling names. They are
divided into Ling&yat and Brdhmanical Kabligers, the Brdhmanical
eating from the Lingéyat division. The Lingiyat branch are describ-
ed under Handeyavrus. Almost the whole of the Brahmanical Kabli-
gers belong to the class called Gangimakkals or river children, who
are also called Ambekars or watermen from the Sanskrit ambu
water. There are two other classes, Bail Kabligers or bullock
Kabligers, and Kabligers who beg from door to door with an image
of thegoddess Durgmurgavva. Both ofthese last are verysmall classes.
Though the three divisions neither eat together nor intermarry,
they differ little in appearance, religion, or customs. Among all
Kabligers, except Gangimakkals, proved relationship is a bar to
marriage. The Gangimakkals have many family-stocks, of which the
chief are Anigundyavru, Bilechbatragiyavru, Ghantenavru, Kengen-
avru, Halejoldavru, and Haggelavru. Members of the same stock
are not allowed to intermarry. The Gangimakkals speak Kédvnarese.
Most of them live in small walled houses one storey high, with flat
roofs ; a few who are too poor to have a house live in huts. Except
one or two dining plates and drinking vessels almost all of their
cooking and storing vessels are made of clay. Those who own land
keep domestic animals and sometimes a pet dog or sheep. They

B877—15 ’

Chapﬁej' III.
‘Population..
JINGARS.

KABLIGERS.



Chapter III,
Population.
KABLIGERS.

[Bombay Gazetteer,
114 DISTRICTS.

are a hardworking class, and great eaters, their staple diet being
millet bread, split pulse, sauce, and vegetables. Sometimes milk
and curds are added to the daily food as a change. Like other low-
class Hindus their holiday dishes are polis or cakes rolled round
molasses, godhi huggi or husked wheat boiled in milk and mixed
with rough sugar, and shevaya or vermicelli. They are not bound
to bathe daily. The house gods are worshipped on new and
full moons and on other holidays, All use animal food and liquor,
the animals eaten being the goat, sheep, deer, hare, and fish. All
other animals are either held sacred or impure and are not eaten.
Besides liquor, hemp-flower or gdnja, and tobacco are freely smoked.
The Gangimakkals, who are the local ferrymen, are often very
powerful fine-looking men like their brethren on the Konkan
coast. They and the Kurubars are the sturdiest men in the
district. The village pehalvdn or athlete is generally either a
fisherman or a shepherd, his face and neck beauntified with yellow
earth, and perhaps with a yellow flower in his ear. The men’s dress
is a headscarf and a pair of knee-breeches; seldom a coat, and a
shouldercloth thrown over the shoulders. The women dress in the
ordinary robe and bodice without passing the lower end of the robe
between the feet. Both men and women have a few ornaments mostly
of silver and of small value. Like most of the local Brahmanical
castes, even the Brihmanical Kabligers have not escaped
the influence of Lingdyatism. Just as a Kurubar or shepherd, if
he rises to the position of a village headman, generally puts on the
ling and calls himself a Hande Vaazir, so the Kabliger pdtil as at
Alkalvadiin Bijdpur, and the Kabliger kolkdr or patil’s servant as ab
Bigevddi and Mungoli in Bijdpur, are occasionally Lingdyats. Such
cases are rare because few Kabligers have risen to high position.
The chief gods of the Brahmanical Kabligers are Yallamma and
Basavauna. Like many other Hindus they make offerings of
sugar and frankincense to the Moharram biers. Tormerly the
Gangimakkals proper had a guru or religious teacher who was
called Ambiger Chavadaiyya. Since his death they have no guru
and have forgotten what relation their old guru bore to his
disciples. They keep some of the regular Hindu fasts and feasts.
Their chief holidays are the Yugdd: or Hindu New Year’s Day in
March - April, Shimga the full-moon day of Phdilgun in March-
April, Dasara the tenth of the bright half of Ashvin in September -
October, and Divdli the new-moon day of Ashwin in October-
November, Their fast days are Shivrdtra or Shiv’s Night on the
thirteenth of the dark half of Mdgh in February-March, the elevenths
of Ashddh in June-July and of Kdrtik in November-December.
On Shrdvan or July- August Mondays they eat only one meal in
the evening. They worship all village and local gods. They have
a strong faith in soothsaying, and like others of the lower orders
are great believers in witcheraft and sorcery, and are much afraid
of sorcerers. If an Ambiger is possessed by a ghost the first
remedy is to make him sit before the house gods and rub his fore-
head with ashes taken from the god's censer. - If the ashes fail to
scare the ghost an exorcist is called. He writes texts on a piece of
paper and fastens the paper to the arm or meck of the possessed
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person. Sometimes, instead of paper, a small copper cylinder, filled
with ashes on which charms have been breathed, is fastened to the
patient’s arm or neck. The spirits which trouble Kabligers are of two
classes family ghosts and casual spirits. The family ghosts are the
ghosts of young mothers who have died in child-birth, or have died
leaving young children behind them, or of young women and men
who have died in love or unmarried, or of misers who have left a
large hoard. Fawmily ghosts of this kind can never be driven away
and their demands are not easily satisfied. The ghost of the young
mother generally troubles her children’s stepmother, and will not
leave her unless the stepmother promises to treat her children well
and makes her yearly offerings. The miser generally haunts the man
who squanders his hoard, and has often to be satisfied with a yearly
offering. Wandering or casual ghosts are driven away by thrashing
the possessed person, or by laying an offering of food near the place
where the ghost lives. When a male ghost enters into a woman’s
body or a female ghost enters a man’s body the matter is serious.
Neither coaxing nor thrashing is of any use and they stay in the
person till they weary of them. Serious cases of this kind happen
when a man or woman dies with an intense and unsatisfied love. The
customs of the different divisions of Bréhmanic Ambigars are much
alike. As soon as a child is born its navel cord is cut and both the
“child and mother are bathed and laid on a bedstead. The mother is
given dry cocoa-kernel and molasses to eat and is fed on husked millet
boiled soft and eaten with clarified butter. In the evening of the
fifth day the midwife worships the goddesss Jivti and carries to her
own house the lampused in the worship. The lampis covered because,
if any one but the midwife sees the lamp, some evil will fall on the
child and mother. Brdhmanic Ambigers are married by a Brdhman.
Girls are married up to their twelfth year; widow marriage i3
allowed and is common, polygamy and divorce are allowed and are
practised, and polyandry is unknown. When a girl’s father accepts
an offer of marriage, the boy’s father goes to the girl’s and lays a
pound of sugar and a cocoanut before the girl’s house gnds. The
guests are served with betel and withdraw, and _the boy’s father is
feasted. This ends the engagement. On a lucky day some weeks
later comes the betrothal or bdshiagi. The girl is given a robe
or lugde worth 10s. (Rs. 5)and two bodicecloths each worth 2s.
(Re. 1). Her mother is given a robe and a bodicecloth worth 1s. (8as.);
and two pieces of bodicecloth are laid before the girl’s house gods.
In addition to these clothes the girl’s parents are given fourteen to
twenty-eight poundsof sugar, fourteen pounds of dry dates, fourteen
pounds of betelnuts, and some betel leaves. On the day before
the marriage day the bridegroom is taken to the bride’s and on the
marriage day both the bride and the bridegroom are bathed in a
surgi or square. A copper drinking vessel is set at each corner

of the square, and a large water vessel in the centre with some’

ears of grain in it, and thread is wonnd five times round the vessels.
As among Lingéyats the circle of five threads is cut in two and each
half wound round a turmeric root and fastened to the wrists of the
boy aud girl. The bride is dressed in' a white robe and a white
bodice and is decked with more ornaments than those worn on the
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bdshtagi or betrothal, and a condition is made that on no account; shall
certain ornaments beremoved from the person of the bride. The bride-
groom is given a pair of waistcloths seven and a half feet long and
a pair of shouldercloths fifteen feet long, a turban, a pair of shoes,
and some rings. Rice grains are tied in the skirts of the bride’s
and bridegroom’s garments and the skirts are knotted together.
The bride’s Brdhman priest leads her to a blanket covered with
rice, and the bridegroom’s priest leads him to the blanket and
makes him stand facing the bride. The bride and bridegroom are
told to throw rice five times on each other’s head, and the priests recite
eight auspicious verses or mangaldshtak serving rice to the guests that
they may join in throwing the rice over the pair. In the evening the
bride and bridegroom are seated on a bullock, and, with their brows
adorned with tinsel chaplets go to worship the village M4ruti. On
their return the guests form into circles of six or seven round a platter
and together eat from it. In one of these circles the bride and
bridegroom are seated. After the feast the bride and bridegroom
bow to all the guests and the guests withdraw. When an Ambiger
girl comes of age she sits by herself for five days. On the fifth day
she is bathed and the women of the caste are asked to a feast. The
lap-filling or phalshobhan takes place on the fifth day or on the first
lucky day after the fifth. From the third month of her pregnancy
& woman conceives longings, and her longings are satisfied lest the
child may have an evil eye regarding the article which was not given
to its mother when she longed for it. 1In the fifth month the pregnant
woman 18 given & bodicecloth and in the seventh month the hair-
parting or simant takes place. In the hair-parting the pregnant
woman is given her favourite dish to eat, and the family and kmspeople
present her with a green bodicecloth and a betelnut while she
sits on a low stool or a blanket. On a lucky day in the seventh
month the pregnant woman is given a robe, a white robe or pdtal and
a green bodicecloth, and her lap is filled with a cocoanut, five
plantains, five-dates, betelnuts, and some rice by her mother-in-law or
gome other married woman. Her brow is also marked with redpowder.,
Her husband is given a waistcloth and friends and kinspeople are
feasted. Like Lingdyat Kabligers Brdhmanical Kabligersbury their
dead but do not call a Jangam. On the third day all of them go to the
burial ground, cook a quarter of a pound of rice in a new earthen
pot, andlay the rice with raw sugar and clarified butter on the grave.
They afterwards light a fire to bring the crows and watch the crows
from a distance of a hundred paces. Sometimes many crows come
and do not touch the rice. Then the mourners pray and say that
they will carry out the dead man’s wishes, and the crows begin
to eat the rice and the mourners bathe and go home. On the
tenth the house is coated with cowdung, the clothes and the
household goods are washed, and a goat is killed. A blanket is
spread where the corpse was laid and millet chaff is scattered over
the blanket. The dead man’s clothes are washed and the folded cloth
is laid on the chaff. Redpowder is sprinkled on the folds and
flowers are laid before the clothes and incense is burnt before them ;

_some-cooked mutton is laid before the clothes and four castemen

are geated to dine on the spot. After the four men have dined
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the members of the party and the other guests begin to eat.
During the fifth or some other odd month after the death a
mask or mukhavata if the dead was a man, or a top-like vessel if
the dead was a woman, is.bought from some local goldsmith and is
laid among the house gods. To the mask a waistcloth and a head-
scarf are offered, and to the top a robe is offered and a goat
is killed before the mask or the top and its dressed flesh is offered
to the mask or the top on the day when it is first laid among the
bouse gods. If the dead person was a great drinker spirituous
liquor 1s also offered. Child-marriage and widow-marriage are
allowed, polygamy is practised, and polyandry is unknown. The
Bréhmanical Kabligers have ndiks or headmen, but their authority
is nominal and a committee or panch settles all disputes. Though
an engaging, sturdy, and independent people, the Kabligers are not
likely to rise in wealth or position. . They are at present one of the
poorest classes in the district, and their children are hardly ever
sent to school. At the same time they are a very respectable,
contented, and happy class, hardly ever appearing in the police
courts except for some assault, generally the result of a quarrel
about a woman.

Kala'ls, or Distillers, are returred as numbering forty-seven and
as found in Bijdpur and other important places in different parts of
the district. They are fair with well cut features and the men wear
the topknot, the moustache, and whiskers. The women braid their
bair at the back of the head without using flowers or false hair.
Their home tongue is Kdnarese, and they live in one-storeyed houses
with walls and terraced roofs either of stone or of mud. The men
wear a waistcloth, a short coat with a shouldercloth, a headscarf,
and country shoes, and the Brdhmanical sacred thread. The women
dress. in the fnll Maritha robe and a bodice with a back and
short sleeves. Their staple food is either millet or wheat bread
with pulse. They use fish and the flesh of sheep, goats, the hare,
and domestic fowls, when they are slaughtered by a Musalmén.
They are hardworking and clean, their hereditary calling being
the making and selling of liquor. The new excise rules, by
suppresisng smuggling and raising the price of liquor, have driven
many of them lately to husbandry and labour. Their women and
children help the men in the field and in their shops and add to
the income of the family by working as day labourers. They are
religious. The principal objects of their worship are Shiv, Vishnu,
and M4ruti, and they show much respect to Deshasth Bréhmans
who are their priests. Their marriage and death ceremonies are
almost the same as those of Kunbis. The marriage ceremony lasts

three days. A Brédhman priest attends on the wedding day and on

fhe twelfth day after a death, and repeats verses and in return is
given money and undressed provisions. Child-marriage and
polygamy are practised, widow-marriage is forbidden, and polyandry
18 unknown. They earn enough for their ordinary expenses and have
to borrow to meet special charges. Their caste disputes are settled
at meetings of castemen. They send their boys to school till they
read and write a little.
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Komtis, or Traders, are returned as numbering 469. They -
are found in big towns like Ilkal and Bégalkot. The word
Komti is whimsically derived from the Kénarese word Fkitikam
dirty. The name is said to have been given them on
account of their dirty clothes. They are rare mnorth of the
Krishna. They are essentially a mercantile class, though they
sometimes combine the farm with the shop. They appear to be
the same people asthe Vaishya Vénis of the Mardtha country.
The names in ordinary use among men are Annsdppa, Béldppa,
Bhiméppa, Gopaldppa, Rangippa, and Sheshdppa; and among
women Bhigubdi, Krishnabéi, Lakshmib4i, R4dhabdi, Rukhmdbai,
and Sitdbdi. Men take the words rdv, dppa, anna, and sheti after
their names, and women the word bdi. Calling and place names are
their only surnames. They are divided into Tupat Komtis and Yenni
Komuis, who neither eat together nor intermarry. The Yennis are
found in the Nizdm’s country; and all Bijdpur Komtis are Tupats.
The legend of the origin of the two classes is that Kankyamua, the
danghter of Kusumsheti, when carried off by alow caste chief vowed
a vow and leaped a great leap and was carried to heaven. The
Komtis who following the example of Kankyamma leapt as far as
she leapt went to heaven and their descendants are the Tupats.
The Komtis who leaped short, or who looked so long that they
never leapt at all, are the ancestors of the inferior Yennis. The
Tupats have one hundred and one gotras or family-stocks. In
some cases more than one stock has the same +ishi.or founder. Thus
the Mulkal, Munikal, and N4bhikal stocks are all branches of the
Mudgal stock. At a marriage they have to ascertain mnot only
that the bride and bridegroom belong to different stocks, but that
the stocks have a different 1ishe or founder. Their house language
is properly Telugu, but many of them can speak Mar4thi, and all
can speak Kdnarese. They appear to have come northwards from
the Madras Presidency, but have no memory of when or why they
came into the district or of any former settlement. The Komtis
of Bégalkot differ little from Sonérs in figure, person, or bearing.
The other Komtis are less clean than those of Bdgalkot; but do
not differ from them in appearance. As a class they are of middle
height with well-cut features. They live in ordinary houses one or
two storeys high with stone and mud walls and flat roofs, costing
£10 to £100 (Rs.100-1000) to build, and with house goods worth
£10 to £100 (Rs.100-1000). The houses are clean, airy, and
comfortable. Many of them have cows, she-buffaloes, and a pony
or two, and those who own land have bullocks. They employ servants
and pay them £1 4s. to £4 (Rs.12-40) a year with and £4 to £6
(Rs.40-60) a year without food and clothing. They are moderate
eaters and good cooks, being fond of sweet dishes. Their staple
food includes rice, millet bread or grit, split pulse, vegetables, and
chatnis with an occasional dish of curds and whey. Their food costs
3d. to 6d. (2-4 as.) a head a day. Their holiday dishes are bundis
that is balls of gram flour passed through a sieve, granulated,
fried in clarified butter, and seasoned with boiled sugar ; ghivars or
puffed cakes; khir a liquid dish of rice, milk, and sugar ; mdndds or
pancakes ; besans or balls of gram-flour made with sugar and
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clarified butter ; daliyds or balls of wheat flour, sugar, and clarified
butter puris; ur raised wheaten cakes fried in clarified butter ; jilbis
or tubes of wheat flour fried in clarified butter and dropped in boiled
sugar ; keshribhdt or rice fried in clarified batter boiled strained
and mixed with sogar saffron and other condiments ; motichur a
finer quality of bundi; and bdsundi a kind of custard made by
boiling milk to a slight consistence and mixing it with saogar and
spices. Besides these the poor have their pulis or cakes rolled
round molasses and their kadbus or lumps of molasses coated
with a thick layer of dough and steamed. Of these dishes oue or
two are made on every holiday, and four or five at marriage feasts.
As a rule every Komti bathes and worships his house gods bofore
eating his morning meal. The religious perform the vaishvadev or
burnt-sacrifice, in which a little food 1s thrown into the fire as an
offering to the god Agni. Kvery male Komti who has been girt with
the sacred thread is careful to sprinkle a line of water round the
plate out of which he is to eat, to set five pinches of food in a line
on the right side of his plate as an offering to the Chitraguptas
or messengers of Yam the god of death, and to pour a little water
on the palm of hia right hand and sip it before begiuning his meal.
When he begins to eat he takes five little morsels into his mouth
as an offering to the five vital airs, apdn, pran, samdn, uddn, and
vydin. At the end of his meal he sips a little water in the
same way as at the beginning. They neither use animal food nor
drink liquor. As a class they are free from vice. Their dress is
cleaner and more seemly than that of many of the castes of the
district. A man’s daily dress includes a headscarf, a waistcloth,
a jacket, a coat, a pair of shoes, and rarely a turban, together
worth 10s. to £2 10s. (Rs. 5-25). His ornaments are a bhalkbdli or
earring, a kanthi, goph, or chandrahdr round the neck, and finger
rings, together worth £20 to £50 (Rs. 200 - 500) and upwards. The
women are more careful about their appearance than the men, and
dress with taste. They comb and plait their hair iu a braid and
deck it with fAlowers. Some of them use false hair. They dress in
the ordinary robe and the full-backed bodice, spending £1 to £3
(Rs. 10-30) a year on their clothes. Rich women are adorned from
head to feet with ornaments, including chandrakor and kevda for
the head ; bugdi, vali, jhamki, and bherw for the ear; math for the
nose ; tikke, sejjitikke, sddhitikke, putalydchimdl, sart, avlydchimdl,
chandrahdr, padm, and kathdne for the neck; bdjubands and vdkis
for the arms’; pdtlis, kdnkans, and todds for the wrists ; rings for the
finger ; a kambarpatta round the waist ; pdijans and sikhis on the
ankles ; and jodvis on the toes, all together worth £100 (Rs. 1000)
and upwards. A middle-class woman’s ornaments vary in ‘value
from £2 10s. to £4 (Rs. 25-40) ; and the poorest have at least the
lucky necklace worth 4s. (Rs. 2). They keep special clothes for
_ holiday use, some of local and others of foreign make. As a class
they are orderly, good-natured, hospitable, clean, and thrifty. Some
of the rich are fond of show. Only a few Komtis hold land
which they rent to husbandmen or till through servants. Most are
cloth-sellers, grain-dealers, grocers, cofton and gold merchants,
bankers, and moneychangers.  They rarely remain as
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servants with other merchants, but trade independently on their
own account. Their mercantile year begins on Kdrttk shuddh
pratipada in November. They buy grain and cotton from the
growers, and cloth in the different weaving centres. Their
women mind the house and do nat help in their work. They
complain that competition has lowered their profits. Komtis have
a good social position. They wear the sacred thread, and appear
to eat from no one but Bradhmans. In no single case does a Komti
wear the ling. The great goddess of the Tupats is Kankyamma.
They worship almost all Hinda gods and goddesses and are specially
devoted to Shiv and Pérvati. They visit the places held sacred by
Hindus and keep the regular fasts and feasts. They have a
religious guide who is a Telugn Yajurvedi Brahman. He is a
married man and his office is hereditary. Like other local high
caste Hindus they believe in astrology and have faith in
witcheraft and sorcery. Their customs are almost the same as
Brghman customs, and like them they gird their boys with the
sacred thread, marry their daughters before they come of age,
and forbid widow-marriage. Polygamy is allowed and practised,
and polyandry is unknown. 7Their marriages and thread-girdings
are performed by Brahmans. The details do not differ from the
details of a Brdhman marriage except that the texts are not
Vedic but Pnrdnic. On the fourth day after the wmarriage,
the gotra puja or family worship is performed. In this ceremony
the hundred and one caste-stocks are represented by living
persons or if there is no one of the stock present by betelnuts,
and the persons and the nuts are worshipped. If any one of the
guests remembers a stock that has been forgotten he is warmly
thanked by all present. The Komtis burn their dead. @When the
body leaves the house, like Brdhmans, they make a hole in the
floor where the body lay and put a light in the hole. On the
way to the burning ground there is the nsual stop, the heir drops
water and sesamuin in the corpse’s mouth, and the bearers change
places, take up the bier, and again go on. The stone which is used
to break the earthen water vessel which the heir carries round the
pyre is thrown away ; and the uppermost of the two stomes which
were used to cut the string that binds the body to the bier is kept
as the jiv-khada or stone of life. The mourners before returning
to their houses must look at the light which is kept burning where
the dead man lay. This light is kept burning for fifteen days.
During these days at meal time, before any member of the family
eats, food and drink must be laid before the lamp and thrown

‘on the roof of the house. On the sixteenth day the light is put out,

On the third day the ashes and bones are gathered and thrown into
water. Some bonesare kept ; and they and the life-stone are taken
daily to the river and washed, and a rice ball is laid before them, and
thrown into water, and the bones and stone are again brought home,
On the fifteenth day the bones and life-stone are thrown into the river.
It is not usual to lay food on the grave. The deceased’s death day
is celebrated in the same way as by Brahmans, on the corresponding
lunar da.g to the death day in the spirit fortnight in Bhddrapad or
August-September. © They have a headman whose authority seems to
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benominal. He is given the first seat at all meetings and betel leaves
and nuts are served to him before any one else. Social disputes are
discussed at meetings of adult castemen, and the . proceedings
are submitted for the orders of the guide, who has the power of
fining, putting out of caste, and allowing back into caste. In
spite of their grumbles about the effect of competition on trade
profits, Komtis, are an exceedingly prosperous class, and will
probably rise in importance when the district is laid open by
railways and its trade is developed. At Bégalkot they freely send
their children to school. They do not enter Government service
only because trade pays better than Government service.

. Kshatriya’s or Chhatris are returned as numbering 6444 and
as found all over the district. They hold more village headships
than Mar4thds, and turn up nnexpectedly now and then in quite
small villages. The families of village headmen speak only
Ksnarese and are often remarkably dark and must have been long
in the country if they are mortherners in more than name. They
are dark and tall and most of them live in ordinary houses with
stone and clay walls and flat roofs. They dress like cultivating
Marsithds and their staple food is Indian millet bread, pulse, and
vegetables ; but they eat fish and the flesh of goats, sheep, and
game. They are clean but hot-tempered, and work as husbandmen,
village servants, and labourers. Their customs differ little from
Rajput customs, Their family gods are Vyankoba and Méruti
and their priests are Deshasth Brdhmans. They keep the usual
Hindu fasts and feasts, and believe in soothsaying, witchcraft,
and astrology. Their social disputes are settled at meetings of the
castemen. They do not take t6 new pursuits but are a steady class.

Kunbis, returned at 1115, are found in considerable numbers
in all parts of the district except Hungund and Indi. Like the
Belgaum Kunbis they come from the Marétha country. They speak
Maréthi at home, and in appearance, food, dress, customs, and
religion do not differ from the Mardtha Kunbis of whom details are
given in the Statistical Account of Poona.

Kurubars, or Shepherds, are returned as numbering 94,786
and ag found in all parts of the district. Next to the Lingdyats the
Kurubars are the most numerous and important caste in the
district. In Muddebih4l they have a great majority of the village
headships and throughout the district they certainly hold more
headships than any other caste, perhaps more than all other castes
put together. Allspeak K4narese and are essentially sons of the soil.
They are a rural not a town tribe, though they are also found in towns.
They are divided into Hattikankans or cotton wristlet-wearers
and Unikankans or wool wristlet-wearers. These eat together
but do not intermarry. The Hattikankans or cotton-wristlets are
far the most numerous; but though they hold many village

_ headships they are not so well off as the Hande-Vazirs or Lingdyab
shepherds. The Unikankans or wool-wristlets are a smaller body and.
are found in small numbers everywhere and in considerable numbers
in the poorer parts of B4dsmi. Hattikankans or cotton-wristlets are
divided into Khildris, Sangérs, and Hatkérs, who eat together and
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intermarry. Both classes of shepherds are small, dark, and strongly

‘built, remarkably sturdy and independent. They are more like the

Kabligers or Fishermen than any other class, and with the fishermen
and the Musalméns, as far as bodily vigour goes, form the back-
bone of the people. The village wrestler is generally a shepherd,
and they are fond of taking village service as vdlekars or watchmen.

'They live in one-storeyed houses with mud and stone walls and

thatched roofs, or in wattled huts whose walls are sometimes made
of & sedge called ap in Kdnarese. Their houses have little furniture.
Except one or two platters and a few metal drinking vessels called
tdmbyds, all their vessels are of earth. They are greab eaters,
taking two to five meals a day ; but are poor cooks. Their staple
food is millet bread, a sauce of pulse boiled and spiced, and
pot-herbs. Their special dishes are polis that is sugar rolly-
polies, shevayae or vermicelli, godhi huggi wheat husked and
boiled with molasses, and rice. They eat flesh except beef and
pork, drink liquor, and use tobacco and other narcotics. Among
the men the rich wear the waistcloth and coat; but the poor of
both divisions, village watchmen, small farmers, and others are
specially fond of knee-breeches and of a short loose shirt. These
form a capital working dress. As his clothes are commonly dyed
pink, and as his face and neck are daubed with yellow powder, his
head swathed in a large white kerchief, and his ear decked with
a flower, the Hattikankan wrestler or watchman is generally a
rather picturesque figure. The hair is worn short, the top-knot
being seldom more than an inch long, and the face is shaved all but
the moustache and eyebrows. There is nothing peculiar in the
woman’s dress. It is the ordinary short-sleeved and backed bodice
and the full robe worn without catching the skirt back between
the feet and the upper end drawn over the head. Both men and
women have a few ornaments the same as those described in the
account of Lingdyats. They are worth £1 10s. to £2 (Rs.15-20).

In house and person they are decidedly clean. They are very
honest, and have a great name for sturdiness and obstinacy which
sometimes results in their appearing as defendants in assanlt cases.
They are a cheerful, frank, and decent people. Large numbers
both of the Hattikankans and Unikankans live as husbandmen, In
the barer parts of the district the Hatikankans have flocks of 500
to 600 sheep, make blankets of the wool, and sell the lambs. The
Unikankans do not own so many sheep as the Hattikankans, but
there is a rich settlement at the Darga or tomb close to Bijépur,
who own flocks of sheep, weave blankets, till the land, and lend
money. The women of both divisions are hardworking. They
mind the house and help the men in the field and in carding and
spinning wool. Men women and children work from morning till
evening taking a short rest at midday. They have only three
holidays in the year, the Hindu New Year’s Day in March-April,
Dasara in September-October, and Divdli in October-November.
In wealth and social position the Kurubars come below the true
Lingéyats. Though holding so many headships there are no °
wealthy merchants among them and the bulk are in humble
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circumstances. In the local caste list they rank above Kabligers
or fishermen and below Hande-Vazirs or Ling4yat shepherds, who do
not eat from them though a Kurubar eats from a Hande-Vazir.
They are Bréhmanical Hindus. Their great god is Birsppa, a hill
they do not know where, whose ministrants area class of Kurubars
who are called Viders and are the Kurnbars’ hereditary teachers
or gurus. They pay homage to Netteppa, whose shrines are at
Négthan in Bij4pur and at Ruji in Indi, and whose priest is a
Kurubar. Their house gods are Birsippa, Netteppa, and Yallamma.
On great days they are worshipped in house shrines under the form
of little human metal figures. They keep the leading fasts and
feasts both of Brghmanical and of Lingsyat Hindus and rarely go on
pilgrimage. They respect Bréhmans, but their gurus or religious

teachers are the Vaders. Unlike the laity of either division the -

Véders eab no flesh and wear the ling. Jangams do not eat at their
houses. A Véder boy occasionally marries a lay Kurobar’s daughter,
but a Vader girl will marry no one but a Véder boy. The Véader
teachers of the Unikankans orwool-wristlets live at Kandgal, Anagvédi,
and Budy4dl. They have a head priest who has power to fine, put out
of caste, and let back to caste. The high priest’s office is elective
and he is chosen from the Véder families by the respectable lay
Unikankans or wool-wristlets. All of them believe in soothsaying
and witcheraft, and the god Birdppa is the great saver of Kurubars
who are possessed by evil spirits. The possessed person is set
before the image of Birdppa in the house-shrine, a noise of drums,
gongs, flutes, cymbals, and bells is raised, incense is burnt, and
lemons and cocoanuts are waved round the possessed person and
thrown in a retired spot somewhere outside the house as an offering
to the possessing ghost. Their child-birth ceremonies are like
those of Lingéyats. Girls are generally married in childhood,
sometimes when only three months old. Widow marriage and
divorce are allowed by most families; polygamy is allowed and
practised, and polyandry is unknown. Some Kurubars marry their
sister’s daughters. The V4ders attend all marriages. Among the
Hattikankans or cotton-wristlets the V4ders help the Brahman priest;
among the Unikankans or wool-wristlets they perform the whole
ceremony on a day chosen by a Brihman astrologer. In both
cases the first day 1s the turmeric-rubbing day. On this day also,
according to the division of the tribe to which the families belong,
the women tie wristlets of hatti or cotton or of uni or wool round
the wrists of the bride and bridegroom. On the second day there
is a caste dinner; and on the third day the marriage ceremony
itself is generally performed. Among the Hattikankans or cotton-
wristlets, the boy and girl sit on a blanket spread on a raised seaf,
‘before which is set a single kalash or water-vessel with five betel
leaves, some ears of corn, and a light in a platter. Round the
watber-vessel a string of cotton is five times wound, broken, and tied
to the wrists of the couple. The Brahman fastens the lucky thread
or mangalsuira on the girl’s neck, mutters mantrds or texts, and
throws rice. Among the Unikankans or wool-wristlets the Vider
performs the marriage and no Bréhman attends. On the first two
days five earthen pots are set on the ground one at each corner of &
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square and the fifth in front of one of the sides of the square. On
the great day four metal drinking vessels or tdmbyds and a kalash or
water-pot are set on the ground with a string wound five times round
them. This string is broken and tied to the wrists of the couple.
The Véder fastens the lucky-thread or mangalsutra round the girl’s
neck, knots the hem of her dress to her busband’s, and throws
sacred rice over them. Both the Hattikankans or cotbon-wristlets
and the Unikankans or wool-wristlets bury. The burial rites are
like those practised by Ling4yats. They perform special services
on the tenth day and give a caste feast on the twelfth. Only a
few keep the memorial or mind-feast at the end of the first year.
They do not send their children to school, and as they have taken
neither to schooling nor to shopkeeping they are perhaps not likely
to rise. Still they are the backbone of the middle-class population :

and next to the Ling4yats are the most characteristic caste in the
district.

Lona'ris, or Salt-makers, are returned ag numbering 716 and as
found in Bégevédi, Bijapur, and Muddebihsl. Their home tongue
is Kandrese, and their family deities are Khandoba and Yallamma,
They eat fish and flesh and drink liquor, worship all local gods, keep
the usual Hindu holidays, and respect Bréhmans and employ them
to perform their ceremonies. They do not differ from the Belgaum
Londris. They allow widow-marriage, bury the dead, and are
bound together by a strong caste feeling, punishing breaches of
caste rules at meetings of castemen. They do not send their boys

‘to-school or take to new pursuits.

Mara'tha's are returned as numbering 15,877 and as found in all
large villages, and occasionally in small villages. The Kénarese call
them Arers. They hardly differ in appearance from the people of
the country. A good many have come lately, but most are old
settlers, and many are unable to speak Marath;. They claim descent
from the Kshatriya king Mahish, who, according to the Mah4abh4rat,
ruled from the Goddvari to the Tungbhadra. The names in comnmon
use among men are Béln, Govinda, J4nba, Rima, and Vithoba ; and
among women Gajdi, Ganga, Kashi, Kushi, and Rakhma, They
are divided into ninety-six clans who eat together and intermarry.
Among the clans are Bhonsle, Géykavéd, J4dhav, Méne, Pavar,
Shinde, and Y4ddav. Men add rdv and women bdt to their names.
Their surnames are clan-names. Their main division is into
Bérméashas or twelve parts and Akarméshés or eleven parts; the
Akarméshés are illegitimate, and are not allowed to marry with the
Bérméshés. Formerly these divisions did not eab together, but of
late this restriction has been removed. Most Marsthés live in one-
storeyed houses, with stone and mud walls and flat roofs. Their
houses are fairly clean and contain copper and brass cooking and
storing vessels. Some employ servants to work in their fields and
almost all have domestic animals. They are great eaters, taking
two to three meals a day. Their staple diet is millet bread, a sauce
of split pulse, and a vegetable, They are fond of sour and pungent
dishes. They eat flesh except beef and pork, drink liquor, and nse
narcotics, They have a few special dishes for holidays and marriages,
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Unlike the people of the district they prepare rice balls stuffed with
cocoanut scrapings and molasses on (anesh-chaturthi or Ganpati’s
Fourth in Bhddrepad or July-August. Most of them bathe daily,
but only a few bathe before eating the first meal of the day ; and
most of their women bathe only twice a week, on Sundays and
Tuesdays. The men keep the top-knot, wear the moustache, and
gsome the whiskers, but none the beard. Except a few who have
taken to the Kdnarese beadscarf, they wear the three-cornered
turban, waistcloth, shouldercloth, and coat., The women arrange
the hair in a braid or in a knot behind the head. They dress in the
ordinary robe and the backed bodice. Some of them pass the skirt
of the robe back between the feet, while others leave it loose. Both
men and women have the ordinary ornaments of the district.
Fighting they say is their hereditary profession. But except a few
who are in the army, they are almost all husbandmen. They have
one or two headships in the Bijadpur sub-division and one or-two in
Muddebihél, and a few of them are grain and cloth shopkeepers, but
they do not hold by any means a high position in respect of wealth,
bonesty, or social position. They rank above Dhangars and below
Ling4yats from whom they eat. Their daily life does not differ
from that of other Kénarese husbandmen, and their women mind
" the house and help the men in the fleld. A family of five spends
£1 to £1 4s. (Rs. 10-12) a month, A birth costs them 4s. to
£1 (Rs. 2-10), a son’s wedding £10 to £20 (Rs. 100-200), and a
daughter’s £1 to £5 (Rs.10-50). They are Smérts in religion,
their guide being Shankaricharya, the pontiff of all Smdrt Hindus.
They are not very zealous members of the sect, and worship all
Hindu deities. Their house deities are Ganpati, Ked4rling,
Khandoba, Mahidev, Mdruti, Tualja-Bhavéni, Vishnu, Vithoba,
Vyankoba, and Yallamma. The house gods are worshipped daily and
dressed food is laid before them. They keep almost all Hindu fasts
and feasts. On Dasarain Ashvin or October-November all weapons
are Worship(f)ed under the name of shasiradevia or the goddess of
weapons and a goat is sacrificed to them. They occasionally visit
on pilgrimage the shrines of Ganpati at Vi in Sétdra, of Ked4rling
at Kolhgpur, of Khandoba at Jejuri in Poona, of Mahddev at
Singndpur in S4téra, of Tuljé-Bhavdni at Tuljdpur in the Nizdm’s
country, of Vithoba at Pandharpur in Sholdpur, of Vyanktesh at Shri
Shail in North Arkot, and of Yallamma at Parasgad in Belgaum.
They worship village gods and goddesses, and believe in witchcraft
and soothsaying.

At the birth of a child its navel cord is cut and with its mother
it is bathed in warm water and laid on a bedstead. The mother is
given dry cocoanut and molasses to chew and is fed with rice and
clarified butter. On the evening of the fifth the midwife worshipsan
image of Shatikavva made by a goldsmith, offers her parsley seeds or
omva Apium involucratum, orris root or vekhand Iris pseudacorus, a
marking-nut, and cooked food, and waves a burning lamp before the
image. ~She carries this lamp with the offering to her house under
cover lest some one should see it and the mother and child should
guffer from illness. On the tenth day the house is plastered with
cowdung and the mother’s olothes are washed. On the evening of the
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twelfth-day the child is laid in a cradle and named; and kinspeople
and friends are asked to a feast. * When a boy is six or twelve months
old his hair is cut for the first time. In the engagement ceremony
the boy’s father marks the girl’s brow with redpowder and lays
a cocoanut before her father’s house gods. In the wida or betel-
packet giving, that is the betrothal, the boy’s father gives the
girl a robe varying in value from 6s.to 10s. (Rs.8-5), a bodice-
cloth worth 1s. (8 as.), and ornaments according to his means.
‘When the girl has put on the clothes her lap is filled with one
pound of rice, five half-cocoanuts, five dry dates, five betelnuts,
and five pieces of turmeric. Sugar and betel are served and the
guests go. After the guests leave the boy’s father is treated to
polis or sugar rolly-polies. After fixing the marriage day they
take the boy to the girl’s house, or if they are very poor they take
the girl to the boy’s house. On alucky day two or three days before
the wedding day, they rub the boy and thegirl with turmeric powder.
On the marriage day the bride and bridegroom are bathed at their
homes in a square with a drinking vessel at each corner and a
thread passed round their necks, and the bridegroom, dressed in new
clothes with a sword in his hand, is led in procession to the girl’s
house. The bride’s father gives his intended son-in-law a suit of
clothes. The brows of the bride and bridegroom are decked with
tinsel chaplets, and they are made to stand on two low stools
facing each other. A white cloth marked with a turmeric cross is
held between them. The Brahman priest who officiates at the
ceremony repeats lucky verses or mangalisthaks and throws grain
of coloured rice on the pair at the end of each verse. The guests
joinin the rice-throwing. The priest tells the bride and bridegroom
to throw rice on each other’s head five times while he repeats
verses. The bride and bridegroom are next seated on an altar
and their brows are marked with oiled redpowder with grains
of rice sticking to it This rubbing of redpowder is called
shej bharne or bed-filling. The bride and bridegroom eat out
of one bellmetal dish along with some young boys and girls. On
this day or on the next day a caste feast is given. In the
evening the bride and bridegroom, seated on a horse, go in
procession attended by music to worship the village Mdruti,
They lay betel leaves before the god, and break a cocoanut, and

" go on to the bridegroom’s. At the bridegroom’s a savdshin or

married woman waves & lamp before them and breaks a cocoanut
as an offering to evil spirits. Next day the bride returns to
her father’s, and the guests eat a.meal and return to their homes.
When a Mardtha girl comes of age, she is seated in a gaily
dressed frame called makhar for fourteen days or if her family
is poor for five days. During the first three days she is held
impure, and no one touches her. On the fourth day she is bathed
and allowed to. move about the house. During these four days
her relations bring different sweetmeats for her, and those
of her kinswomen who bring dressed food for her are asked
to a feast on the day on which the phalshobhan or marriage
consummation ceremony takes place. In every monthly sickness
after this she is held to be impure for three days and during these
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three days she lives in a shed or veranda outside of the house. In
the seventh month of her pregnancy the lap-filling ceremony takes
place. When a Mardtha man or woman dies the body js laid on
its back on a bier. The whole body except the face is covered with
a piece of new white cloth and a basil leaf is laid in the mouth.
Four men carry the bier to the burning ground, the son or in his
absence the next of kin walking in front with a fire-pot hanging
from his hand. After the body has been burnt to ashes, the funeral
party bathe and return home. Members of the deceased’s family
stock are impure for ten days. On the third day the bones and ashes
are gathered and thrown into ariver or pond, and the ground where
the dead body was burnt is swept clean and sprinkled with cow’s
urine. On this spot a stone is washed, bowed down to, and offered
three wheaten balls, a little milk, and a little water. The mourners
go and sit at a distance till a crow touches the balls when they
return home, On the tenth, they prepare rice balls, lay them in
a garden, and wait till a crow touches them. On the twelfth they
feast the funeral party. Others are asked but they do mot come.
They worship the spirits of the dead every year in the Spirits’
Fortnight in Bhddrapad or August-September. Girls are married
before twelve. Widow marriage is forbidden but is occasionally
practised. Polygamy is allowed and practised, and polyandry 1s
unknown. As a community they are bound together by a strong
caste feeling. Their social disputes are settled at meetings of caste-
men whose decisions are obeyed under pain of loss of caste. A. few
send their boys and still fewer send their girls to school. As a
class they are steady and fairly prosperous.

Ma'rwa'ris are returned as numbering 285 and as found all
over the district except in Bigevédi and Indi. They are immigrants
from Mérwér. The names in common use among men are Jethaji,
Kasturchand, Réml4l, R&mratan, and Surajmall; and among
women, Chimni, Ganga, Jamna, Kushi, Pérvati, and Rukhmini.
Their surnames are A’garvéla, Bagati, Bajarji, Battad, Kankani,
Mitri, Memdad, Pir4dji, and Rati. Persons bearing the same
surnames cannot intermarry. Their hote tongue is Mérwéri, and
their family god is Bal4ji otherwise called Vyankatesh of Tirupati.
They are dark and strong with well-cut features, the women
being shorter and fairer than the men. They live in one or two
storeyed houses with mud or stone walls and tiled or thatched roofs.
They keep servants and own cattle. They are good cooks and
temperate eaters, and their staple food is wheat bread, split pulse,
and vegetables, with sugar, milk, and clarified butter. They
do not use animal food nor drink liquor and their special holiday
dishes are sweetmeats which they buy of local shopkeepers. As a
class they are sober, hardworking, stingy, exacting, and unscrupulous.
They are retail oil-sellers, grocers, cloth-merchants, corn-dealers,
moneylenders, and farmers and servants. Their business year
begins either from the first of Chaitra or March - April, the fifth of
Shrdvan or July-August, or the first of Kdrtik or October-
November. On the first of Kdrtik they close their old accounts and
open new books. The poor among them serve their rich relations
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as cooks or clerks on monthly salaries of 4s. to £1 (Rs.2.10);
they are in course of time admitted to partnership. In spite of
spending large sums in marriages, the traders as a clags are fairly
off. They work from morning to evening with a short interval at
noon for food and rest, and close their shops on sun and moon
eclipse days. The landholders are said not to be well off. A
family of five spends £1 10s. to £8 (Rs.15-30) a month on food ;
a house costs £5 to £20 (Rs, 50 -200) to build, and £2 10s. to £4
(Rs. 25 - 40) a year to rent; a birth costs £2 to £3 (Rs. 20-30), a
marriage £50 to £100 (Rs. 500-1000), and a death £10 to £100
(Rs.100-1000). They rank below Brdhmans and above Kunbis
though the local trading classes look down on them. They are
religious, worshipping their family god B4l4ji or Vyankatesh of
Tirupati, and offering prayers to the local gods and goddesses. Their
principal holidays are Rdm-navami in March - April, Gokulashtam:
in July-August, and Divdli in September-October ; and they fast
on lunar elevenths or ekddashis, and Shiv’s Night or Shivardéra
in Fobruary. They make pilgrimages to Benares, Pandharpur in
Sholépur, and Rémeshvar. They are Vaishnavs by sect. They have
great reverence for Brahmans and ask Mérwér or in their absence
Tocal Bréhmans to officiate at their marriages and deaths. They
say they do not believe in witcheraft or evil spirits, but have great
faith in soothsaying. They do not bathe a new-born child until a
lucky day comes, when they csll and feast their friends and relations
and have the child’s name chosen by their Brdhman priest. The
mother’s term of impurity lasts nine days, and she keeps her room
for a fortnight to two months. The child and mother are purified
on the tenth and the child is named on the twelfth day. Girls are
married between ten and fifteen, and boys between fifteen and
twenty-five. When the parents agree to the marriage, the boy
gives 2s. (Re.1) to the girl’s priest in token of betrothal. On
a lucky day the bridegroom visits the bride’s with music and
friends, and halts at a well furnished house in the neighbourhood.
The couple are together rubbed with turmeric paste by the women
of the bride’s house, but the bride alone is bathed, while the
bridegroom is made to touch the porch before her house and enter
it.  In the porch they are seated face to face on cushions. The
priest puts a betelnut and a silver coin in the bride’s left hand and
covers her hand with the bridegroom’s right hand. A piece of cloth
is thrown over both, and they walk round a kom or sacred fire lit by
the Brahman priest who repeats lucky verses and throws rice over
them amidst the greetings of the marriage guests on both sides.
The lucky necklace or-mangalsutra is fastened to the bride’s neck,
and, escorted by the married women of the bride’s family, the
couple go to the bridegroom’s. All are seated, packets of sugar
are handed among the women guests, and 2s. (Re. 1) are put in the
bride’s hands. The bride with her company returns home, and the
bridegroom follows in the evening. Hespends three days with his
wife during each of which he is feasted.. On the fourth the ceremony
of receiving presents from and of making presents to the bride is
performed and the bridegroom takes the bride to his home. When
a girl comes of age, she sits apart for three days and then joins
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her husband without any special ceremony. They burn their dead
and mourn them ten days. The ashes of the dead are gathered on
the third day after death and from the first to the tenth day a
light is kept burning on the spot where the dead breathed his last.
From the third to the eleventh crows are fed every day before the
morning meal and on the eighth and ninth balls of boiled rice
are buried in the burning ground in the name of the dead. The
kinsmen of the dead purify themselves on the twelfth and feed
Brahmans., At the end of the first, sixth, and twelfth months, the
son or other chief mourner presents Brahmans with uncooked
provisions and a metal pot filled with water in the name of the
dead. On the death-day he holds a yearly anniversary or shrdddh,
and another mind-rite on the lunar day corresponding to the death day
in the Mahdlaya Paksh or All Souls’ Fortnight in dark Bhddrapad
or August-September. There have been no recent changes in their
practices or beliefs. Early marriages and polygamy are allowed
and practised, widow-marriage is forbidden on pain of loss of
caste, and polyandry is unknown. They have a caste council and
settle social disputes at meetings of adult castemen. They are
accounntable to the Bhdi-bhdt or brother-bard of their own caste
who is the deputy of their headman in Mérwér. The bhdt keeps
a register of all M4rwdr Véni families, a record of the chief
details of their family history, and occasionally visits them to gather
yearly tribute from his castemen. They send their boys to school
and are fairly off.

Meda'rs, or Basket-makers, are returned as numbering 283.
They are found only in towns and large villages such as Sarved und
Bilgi. They appear to be the same people as the Buruds or basket-
makers of the Mardtha country. But unlike the Buruds, though
low, they are considered pure. The names in common use among
men are Ishvardppa, Malldppa, Négdppa, Nuranddppa, Ramdppa,
and Yalldppa ; and among women Basavva, Dydmavva, Gangavva,
Gauramma, Hanmamma, Nigamma, and Yallamma. They have no
family stocks, but are divided into several families, each with a
separate name. Their commonest surnames are Chendanigeru,
Padseru, Pdngern, Salunkyavru, and Pevreru; persons bearing the

same surname may not intermarry. They speak Kénarese and there -

is nothing remarkable in their appearance or dress. They live in
ordinary one-storeyed houses with stone and mud walls and flat
roofs. They have little furniture, their house goods being earthen
vessels and a few quilts. Their ordinary food is millet, split pulse,
~and vegetables. They eat fish and flesh except beef and pork,
and drink liquor whenever they can afford it and always on
holidays ; also some use opium and Indian hemp. They are
moderate eaters and bad cooks, their chief dishes being rice boiled
and strained, polis or sugar rolly-polies, kadbus or sugar dumplings,
and shevayas or vermicelli are occasionally made. They kill goats
in honour of their house gods, on Mdrnavmi, that is the day before
Dasara in Ashvin or September-October, and at the end of
marriages. As a class they are orderly, goodnatured, thrifty, and
hardworking, but rather dirty. They make bamboo baskets,

winnowing baskets, sieves, fans, flower-baskets, silk-cleaning
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machines, and caskets. A few of them are husbandmen. The
bamboos used in their work are brought from Haliydl in Kdnara.
For a cartload of bamboos 2s. (Re.1) are paid as cutiing charges,
and 4s. (Rs.2) to the forest department. Bamboos are also sold at
£1 10s. (Rs.15) the hundred. Winnowing baskets are sold at 11d.

. (1 a.) each, and sieves at §d. to 3d. (4-2 as.). Mats sell at 9d. to 1s.

(6-8 as.), and blow-pipes or hollow bamboo pieces a foot long at
3d. (} 2.). Fans, caskets, and other fancy articles fetch different prices
according to the taste and ornament. A man and a woman together
make five to six sieves and seven to eight winnowing baskets in a
day. Their women help in their calling as well as by working in the
fields. They make these articles to orderas well as for sale. Some
of them are day labourers. Their trade does not make them rich,
but keeps them from want. A few add to their income by selling
dairy produce. They always find work but the return is small.
As they have to invest little or no capital, they rarely suffer
from a failure in trade. As their incomes are almost all spent
in ordinary charges they are forced to borrow to meet marriage
expenses. They borrow money at s half to one and a half per cent
a month. When a Burud borrows, the lender finds how many
working hands are in the borrower’s family ; the larger the number
of working hands the more he will advance. The Medérs are
Bréhmanical Hindus, never wearing the ling and having nothing to
do with Jangams. Like other low Brdhmanical castes they are not
careful to keep the rules of their religion. Their chief divinity is
Hulsingrdy of Gobar near Kulburga: They are not married by
Bréhmans, but by a married or savdshin woman of their own caste,
who is chosen by a Brdhman before each marriage. One drinking
pot -and two lamps are used. The priestess ties the luck-giving
necklace or mangalsutra round the girl’s neck and the marriage is
over. Medérs bury their dead and hold the divas or memorial day
on the thirteenth. Their great teacher or guru is a Vdder or priestly
Kurnbar of Gobar near Kulburga. He seems seldom to visit
Bijapur. - They have no headman and appoint a council or panch to
settle disputes. :

Mudlia'rs, literally south-east men, also called Kongis, are
returned as numbering 130. They are found chiefly in Bégevédi.
They are said to have come from Madras. The names in common use
amongmen are Arunjalam, Namashivdy, Nériyansvdmi, Parmélayya,
Rangayya, Somling, Subrdy, Sundaram, and Varadrdj; and
among women Almelamma, Chinamma, Dhankotiamma, Kuppamma,
Lachamma, Sundaramma,and Téyamma. Theirsurnamesare Halvekar,
Potti, and Valldlkar. These are calling names and are not taken into
account in settling matches. Persons belonging to the same clans
intermarry. Their home tongue is Tamil or Arvi and their family gods
are Shri-Vyankatraman, Vithoba, Shri-Ranganath, and Chidambar,
whose shrines areat Vyankatgiri, Pandharpur, Seringapatem in

"Maisur, and Chennapattan. They are divided into Kongis and Naidus

or Kavres and Valldlars, who eat together but do not intermarry.
Except that they are darker, they differ little from other natives of
the district. Indoors they speak Arvi or Tamil, and out of doors
‘Maré4thi, Kénarese, or Hindustdni. They live in one-storeyed terrace-
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roofed houses with mud or stone walls. Their furniture includes
earthen and metal vessels, lamps and wooden boxes, and they keep
cattle, horses, goats, sheep, and dogs. The rich have servants.
They are good cooks and are fond of pungent and sour dishes. Their
ordinary diet includes wheat or millet bread, pulse, rice, and
_vegetables, the cost of each man’s keep varying from 3d. to 4id.
(2-8 as.) a day. On ordinary days they are not particular about
bathing, but both men and women bathe on Saturdays, the men
before cooking and the women before taking their meals. On
holidays, and at births, girls’ coming of age, marriages, and deaths,
they prepare special dishes such as cakes and sweeimeats,
but they have no rule about preparing particular dishes on
particular occasions. They eat fish, mutton, and fowls and drink
liquor, especially on the ninth of the Dasara holidays. Some also
use hemp-flowers, opium, and other intoxicating drugs. Men wear
the waistcloth, the shouldercloth, the jacket or coat, the headscarf,
handkerchief, and shoes. The holiday and Saturday dress is a
little more costly. A woman’s every-day dress is a short-sleeved
and backed bodice, and a black, red, green, or yellow robe worn
withont passing the skirt between the feet. The men shave the head
leaving the topknot and the face except the moustache and eyebrows ;

and the women comb and tie their hair into a back knot. They are tidy .

in their dress. The favourite colour among men is white and among
women red or black. They use either European or native fabrics.
The well-to-do keep a store of good clothes for special occasions
and the poor use their ordinary dress carefully washed. Men
women and children work from morning to evening, Saturday being
their busiest day. Their houses cost £20 to £100 (Rs. 200-1000)
to build, their house goods are worth £2 10s. to £10 (Rs. 25 -100),
and the ordinary monthly expenses of a family of five are between £1
to £1 4s. (Rs.10-12). Theyare very religious. They honour Bréhmans
who are their family priests, and the objects of their special devotion
are Chidambar, Ganesh, Péndurang, and Shri-Vyankatesh. 'They go
on pilgrimage to Tirupati and Pandharpur. Their holidays are the
Hinda New Year’s Day in March-April, Ndg-panchme in July -
August, Ganesh-chaturthi in August-Septr., Dasara and Divali
in September-October, Makar Sankraman in January, and Holz
in Febrnary- March. Their chief festivals are Divdli in October -
November and Makar Sankraman in January ; and their fast days are
Shivrdtra in February, Ashddhi ekddashiin June-July and Kdriuks
ekddashi in October-November. Both men and women wear gold
and silver ornaments. They are orderly, clean, hardworking, and
thrifty. Their chief calling is petty trade, and the women help the
men in their work. Some trade with their own capital and some on
borrowed funds. Their calling is well paid, steady, and improving :
though most borrow to meet their expenses. They rank
with the Mudlifrs of Madras, below Komtis, Gujardt Vénis,
Lingdyats, and other traders. They take food from mno caste
except Bréhmans. They say they have a religious guide, but
ave mob able to tell where he lives or what are his powers. " They
offer camphor, dry dates, incense, molassessand sugar to the village
gods on holidays, and cooked food in' addition. on Saturdays.
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They bave house images of their family gods which are either
of stone, of gold, or of silver, and they believe in soothsayers
particularly in Bréhman mediums. They assert that they have no
faith in witchcraft or in ghosts. They do not regularly observe any
of the sixteen Bréhman sacraments. During the first two days after
a birth neither the child nor the mother 18 given any food except a
decoction of long-pepper Piper longum. On the third day they
cook together pulse vegetables and rice and give it to the
mother. This diet is continued until the eleventh day. From the
seventh. to the eleventh the mother is daily bathed 1n warm water
in which nim leaves and the leaves of other trees are boiled. The
child is bathed in simple warm water from the third day. On the
seventh or ninth day they worship Shatikavva, break a cocoanut, and
offer it to her. After this at a lucky time they lay the child in the
cradle. Poor women remain in the lying-in room for a fortnight,
middle-class women for two months, and rich women for three
mouths. Before the end of the third month they shave the heads both
of boys and girls, either athome or at Shri-Vyankatgiri, or any other
place where they have vowed to shave the child. They marry their
girls either before or after they come of age and their boys after
sixteen. When a match is proposed the bridegroom’s people go
to the bride’s with a new robe, a piece of bodicecloth, a cocoanut,
two and four-fifths pounds of sugar, ten plantains, betel, flowers,
sandalwood paste, and such gold or silver ornaments as they can
afford. They are accompanied by friends, the family priest, and
neighbours. The priests repeat sacred verses, clothe the girl in
a new robe, and put the cocoanut, rice, plantains, betel, and bodice-
cloth in her lap. Betel is served, the boy’s father is feasted,
and they return home the next day. After a time the day for
holding the marriage is fixed and the house is cowdunged and
ornamented with paintings; and either the bridegroom’s party goes
to the bride or the bride goes to the bridegroom’s. When the party
draws pear the village boundary, it is led in procession to the
house. The bridegroom is first rubbed with turmeric paste by
women of the bride’s house and thea the bride is rubbed. They
are again rubbed with turmeric paste and bathed in the evening.
This is done either three or five times after which both the bride
and the bridegroom are again bathed and dressed in new clothes.
On the floor of the marriage booth in front of the house they spread
rice and on the rice a mat, and seat the bridegroom on the right and
the bride on the left. Close to the seat are set two new earthen
pots, two smaller pots, and nine still smaller which together cost
2s. 6d. (Rs.1}). These are filled with sasi or sprouted rice. A
varvanta or spice-pestle is rubbed with turmeric paste and a box
containing an image of Ganesh is brought out and worshipped.
The bride and bridegroom bow before the god. Milk and sugar are
boiled together before the pair and offered to the gods, the priest
places the lucky necklace on a cocoanut, and it is touched by certain
persons of the company. Then the parents of the brideand bridegroom
and the bride and bridegroom take in their hands the nine smaller
pots, the spice-pestle or varvanta, and a lighted lamp, and walk
five times round the booth; at the end of the fifth round the
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spice-pestle is dropped on the ground, the bride rests her foot on it,
and the bridegroom draws her foot off it. Then the couple return
to the marriage altar and sit. The family priest kindles a sacred
fire and distributes red rice, and ties a cotton thread with pieces of
turmeric to the right hands of the bride and bridegroom. The
priests who attend recite Sanskrit verses and lay five handfuls of rice
in front of the pair; each of the guests lays three handfuls of rice in
front of the pair; and all throw coloured rice over the pair’s heads.
The pair then walk three times round the marriage altar and go into
the house where they are seated on a country blanket and are given
milk, sugar, and plantains. When this is over the guests and the
bride and bridegroom are feasted on rice, curry, cakes, and sweet-
meats. A sacred fire is afterwards kindled. The kankans or wristlets
are taken from the hands of the pair, and sugar is dropped into their
mouths. The bride and bridegroom throw red water on each other
and on all present, and are then taken into the house and bathed.
Afterwards all the people, with the sprouted corn in the pots and
with the remains of the sacred fire or hom, go to a river, and break
a cocoanut, offer it to the river, throw all the things into the river,
bathe, and go home. On their return dinner isserved. After dinner
clothes are presented to the couple, and the bridegroom and his
party return to their place. If the girl is a minor she is left with
her parents ; if she is grown up the puberty ceremony is performed
as part of the marriage ceremony and she goes back with her
husband to his house. After the third month of pregnancy they
provide the woman with anything she may have a craving for,
believing that if she is not satisfied the child will suffer from sore
ears. Between the fifth and seventh month her parents ask the
girl to their house and treat her to a variety of dishes; after this
she is also treated by relations and friends.

With the first sign of death they pour into the patient’s mouth
water in which a fulsi leaf has been dipped, break a cocoanut, burn
camphor, and rub sandalwood paste and cowdung ashes on the brow.
Soon after death they put betel in the mouth and tie together the
thumbs and great toes. If the family is rich a canopied chair called
viman is made ready, and if they are poor a bier or sadgi. When the
bier or chair is ready the body is brought out of the house, rubbed
over with oil, and then dusted with shikekai powder to take off the
oil and bathed. The head is left bare aud the rest of the body is
draped with a small robe and covered with a shroud. The brow is
rubbed with sandal paste and cowdung ashes and the body is tied on
the bier and covered with flowers. All present throw rice on it and
pray that the soul may remain in heaven. The son or other next of
kin bathes and walks before the body carrying a fire-pot. On reaching
the burning ground the funeral party make ready the pile, lay the
body on it, and burn it to ashes. Those who accompanied the body
bathe and go to the house of mourning with the chief mourner. In
the house the spot where the spirit left the body is cowdunged and
a lighted lamp 15 placed on it. They bow to the lamp and go home.
On the third day they gather the ashes and bones and throw them
into water, Afterwards cocoanut milk roasted rice and gram are
offered to the spirit of the dead on the spot where the corpse was
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burnt, and then distributed to any lower class people who may be
at the burning ground. When this is done they bathe and go home.
Betel is served and the guests withdraw, Friends, kinspeople, and
the inmates of the house of mourning dine together, On the fifth
day they prepare the dishes of which the decensed was fondest and
leave them at the burning ground. Friends and kinspeople also
offer favourite dishes from the fifth to the fifteenth. On the
sixteenth, accompanied by the family priest, they go with cocoanuts,
rice, milk, sugar, vegetables, clarified butter, and camphor, incense,
and molasses either to the bank of a river or the edge of a grove, and
perform the obsequies and offer rice-balls to crows. If the crows do
not touch the rice-balls they leave themand go away. The relations
bathe and go to the chief mourner, present him with clothes, lead him
to the village temple, and bring him home in procession accompanied
with mosic. The community 1s feasted - and provisions and money
are given to priests. On the seventeenth the house is cowdunged
and the family priest purifies it by reading sacred verses, and the house
people rub themselves with oil, bathe in warm water, and dine with
relations on bread rice and sweetmeats. At the end of the month the
son performs the month ceremony. They aiso perform a ceremony
on the death-day and some keep the corresponding lunar day in the
All Soul’s Fortnight. Polygamy is common, widow-marriage is not
allowed, and polyandry is unknown, They settle social disputes atb
meetings of adult castemen under an hereditary headman. Those
who refuse to obey the decision of the council are put out of caste.
The headman has authority over the whole community. They send
their boys and some of them send their girls to school. The girls are
kept at school till they are twelve, and the boys till - they can read
and write Mardthi and work easy sums. They are a prosperous class
and seldom take to new pursuits,

Mushtigers or Chhetris are returned as numbering 725, and
as found all over the district, especially in Bégalkot. The names
in common use among men are Bhiméppa, Hanmayya, Lakshamdppa,
Rémayya, Rangdppa, and Timédppa; and among women, Bélavva,
Dydmavva, Girevva, Hanmavva, Malavva, and Rdyavva. The men
generally add mushitger or chheiri to their names. They have no
surnames or family-stock names, but persons known to belong to the
same family do not intermarry. Their home tongue is Kénarese
and their family gods and goddesses are Kéalamma, M4rati,
Vyankatraman of Tirupati, and Yallamma. As arule they are
middle.sized, muscular, and strong, with round faces and well-cut
features. They live in one-storeyed flat-roofed houses with walls of
stone or mud. They are great eaters and poor cooks and are
proverbially fond of sour and hot dishes. Their staple food includes
Indian millet bread, pulse, and vegetables, and their special holiday
dishes include wheat cakes rolled round boiled pulse and molasses,
sweet gruel or khir, and vermicelli. They use all kinds of animal
food except beef and pork and drink country liquor and hemp-water
or bhdng. Their chief days for eating meat and drinking liquor are
the death-days of the famliy dead, Dasara in October, and the
tenth day of the Musalmén Muharram. The men wear a waistcloth
or knee-breeches, a shouldercloth, and a headscarf ; and the women
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a-bodice and a robe without passing the skirt back between the feet.
They tie their hair into a knot at the back of the head and cover
_ their head with one end of therobe. As a class they are sober, hard-
working, thrifty, and orderly, but dirty. Their chief and hereditary
calling is husbandry and some also work as labourers and cart-drivers.
They are successful husbandmen but poor gardeners. They eke out
their field profits by the sale of dairy produce, but as a class are
poor and debt-burdened. They rank below Mardthés and Adibanji-
gers, and above the impure classes. They work from morpning to
evening in the field with a short rest at noon, return at sunset, and
go to sleep soon after supper. The women mind the house and
help the men in the field. Their slack time is during the hot months,
March to June. All the year round they rest on Mondays, and on
the Jyeshth or June full-moon. A family of five spends £1 4s.
(Rs.12) a month on food. A house costs £5 to £20 (Rs.50-200) to
build, and 6s. to 12s. (Rs.83-6) a year to rent. A birth costs 10s.
to £1 (Rs.5-10), a marriage £5 to £7 10s. (Re.50-75), and a death
12s. to £1 (Rs.6-10). They worship their family gods Kélamma,
M4ruti, Shri-Vyankatesh, and Yallamma among other Brahménic
and local gods, and keep the usual Bréhmanic and local Hindu fasts
and feasts. They ask Bréhmans to officiate at their ceremonies, and
after a birth or death ask Osthams to purify them with fulsi water.
They call three men to attend their marriages, a Bréhman, the
kattimani or caste headman, and an Ostham. They make pilgrimages
to the shrines of their family gods and visit local fairs held in honour
of Hindu or Muhammadan saints. Husbandmen keep two special
holidays, the full-moon of Ashvin or September - October and
Baluldshtami or the dark eighth of Mdrgashirsh or November-
December. They fast on all ekddashis or lunar elevenths, on
Qokulashtami in July-August, and on Shiv’s Night or Shivrdtra
in February which is kept as a fast by people of both sexes and
of all ages.” Their religious teacher is an Oshtam. They believe
in soothsaying and evil spirits. Early marriage, widow-marriage,
and polygamy are practised, and polyandry is unknown. On
the fifth day after the birth of a child the goddess Shatikavva or
Satvdi is worshipped, a goat is sacrificed to her, and friends and
kinspeople are treated to a dinner. The mother’s term of impurity
lasts twelve days. On the thirteenth the mother and child are
bathed and purified, the house is cowdunged, and the child is
cradled. The mother keeps her room a fortnight to twenty days.
When this is over, she visits the temple of the village Méruti and
follows her usual house duties. The child’s hair is clipped before it
is a year old, the maternal uncle cutting part of it and presenting
the child with a blanket, a pair of shoes, a whistle, and a coat.
Boys are married between fifteon and twenty-five and girls between
eight and twenty. At the engagement or marriage-fixing ceremony
a party comes from. the boy’s to the girl’s. The girl is dressed in
a robe presented to ber by the boy and her lap 1s filled with rice,
and a cocoanut, plantains, and betelnuts and leaves. Betel leaves
and nuts are handed among the guests and the men from the
bridegroom’s house withdraw. - On the bdshtagi or betrothal the
girl wears another robe given by the bridegroom with ornsments
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and a bodice, and, before the house gods, her lap is filled with rice
and five kinds of fruit. A day or two before the marriage the god-
pleasing or dev-kdrya is performed in front of both houses and
attended by friends and relations and her parents take the girl to
the bridegroom’s village. The girl’s party is lodged at a house close
to the boy’s and on the same day is treated to a dinner at the
bride’s. At the bride’s house five married women rub the couple
with turmeric paste. In the morning with the help of the men five
married women build a booth. At noon caste-people are feasted and
before sunset the bride’s kinswomen bring pots from the potter.
A square called surgi with an earthen pot at each corner is made
ready, a thread is passed round the necks of the pots, the couple
and their mothers are seated in thé square, and they are bathed in
warm water. The thread which was passed round the pot necks is
twisted into four separate cords and tied round the wrists of the
couple and their mothers. Lights are waved round them to guard
them from the evil eye and other evil influences and they bow before
the bride’s family gods, come out, and fall prostrate in the booth. On
the third or marriage day, the bridegroom’s kinswomen ask the bride
to accompany the bridegroom to his house. The bride agrees aund
starts followed by a married man carrying anearthen pot called surgi
bhum or the square earth-cffering holding vermicelli, rice, and raw
sugar, and a married woman with an earthen vessel filled withwater on
her head. At the bridegroom’s the man is presented with a turban and
the woman with a bodice and the couple are received by the boy’s
household. Sweetmeats and water are laid before the family gods,
the hands and feet of the couple are washed with the water, and
they are fed with the sweetmeats along with ten married women,
five from each house. The marriage party visits the shrine of the
local Méruti and the bridegroom and bride are dressed in rich
clothes and decked with ornaments. At a lucky hour they are made
to stand in the booth face to face on low stools covered with millet and
five copper coins 'and separated by a curtain whose centre is marked
with a red Jain cross or svastik which they call nands and say it is the
goddess of good fortune. Threads are tied round the wrist of the
bride and bridegroom, and, at the lucky moment, the priest throws
red rice over them and fastens the lucky necklace round the bride’s
neck. Betel leaves and nuts are handed to the guests and money
to the Brahmans. The hems of the couple’s garments are knotted
together, and they bow to the family gods and elders. Next comes
the Bhuma Jevan or earth-offering feast when the couple with five
married women on each side feast on cakes, rice, and clarified
butter brought in equal quantities from the two houses. Friends and
relations are feasted at the bridegroom’s and the couple are rubbed
with turmeric and made to splash each other with turmeric water. The
ceremony ends with presents of clothes made by the relations of the
couple. They are then seated on a bullock, taken to M4ruti, before
whom they break a cocoanut and return home. Lastly they both
play at hide and seek. The girl is formally handed by her parents
to the care of the bridegroom’s mother. The bride’s relations
retorn home and the wedding ceremonies are over. When a girl
comes of age she sits apart for three days, is bathed on the fourth,
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and on some lucky day within the next fortnight a lap-filling or
garbhddhdan ceremony is performed. After death the body is bathed,
sot close to a wall, and tied in a sitting position to a peg fixed in the
wall. It is wrapped in a blanket, laid on a bier, and taken by four
men to the burning ground, where the pile is prepared, and the body
set on it and burnt. When the pile is nearly covsumed, the
chief mourner walks three times round it with an earthen pot on his
shoulder, pierces three holes in the pot, throws the pot over his
shounlder, and beats his mouth with the back of his right hand. Gifts
are given to Br4hmans, and the Mhér, who is called the son of the
soil,’is given something as the price of the land which was used for
the pyre. On the third day the ashes of the dead are gathered and
thrown into water. On the fifth the chief mourner worships three
stones in the name of the dead, and cffers them boiled rice without
looking to see whether or mnot it is touched by a crow. On the
eleventh day the friends and relations are treated to a rich feast of
boiled . mutton and wheat cakes. A month after the death
goats are killed and caste-people are feasted. The anniversary or
death-day mind-feast at the end of the year is optional. They are
bound together by a strong caste feeling and settle social disputes
at meetings of adult castemen under the hereditary headman or
kattimani, whose opinion carries great weight in all caste matters.
Any one who fails to accept the headman's decision is put out of
caste. Breaches of rules are punished by a fine which generally
takes the form of a caste feast. Some send'their boys to school,
but most are illiterate. As a class they are badly off.

Oshtams are returned as numbering sizty-two. They are found
in small numbers in B4ddmi, Hungund, and Bijdpur. They seem
to have come into the district from Telangan for trade purposes.
The names in common use among men are Lakshayya, Rimayya,
Shenayya, Timayya, Tirangalayys, Tirpslayya, and Yetrdjayya ;
and among women, Almelammsa, Krishnamma, Mangalamma,
Narsinhamma, Nanchiramma, Rangamma, Sitamma, Tulasamma, and
Yallamma. Ayya is added to men’s names and amma to women’s.
They have no surnames and all are of the Pardshar family stock.
They are degraded Telugu Brahmans and wear neither the sacred
thread nor the top-knot. Their family god is Vyankatraman or
Hamwir Mandr of Tirupati. They have two divisions, Ndmberu
Oshtams and Sit4n Oshtams. All Bijdpur Oshtams are Némberu
and they neither eat nor marry with Sdtdns. They are dark,
strong, middle-sized, and well-made with long thick face hair and
a dull expression. Their home tongue is Telugu and they speak

. Kénarese abroad. They live in one-storeyed houses with earth and
- stone walls and thatched roofs, and their house goods include
low stools and metal or earthen vessels. They employ no house
servants but keep cattle and pets. They are moderate eaters and
bad cooks. They are fond of sour and hot dishes, and their staple

food includes rice, millet bread, pulse, and vegetables. Before they -

take their morning meals, they bathe and mark their brow with

the tripundra or three lines, three upright lines, twe side lines of

white, and a central red line. They keep a Shdligram or round black
B 87718
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stone representing Vishnu and an image of M4ruti m the house and
offer them sandal paste, flowers, and frankincense, with food cooked
in the house. When they sit to their food they sprinkle a circle of
water round their plate, throw five pinches of food to Yam the god
of death and his officers, sip some water in the name of jathardgni
the fire that burns in the stomach, again swallow six pinches of
food in honour of the five airs that live in the body and of Brahma
the spiritual essence, and then eat. They eat polis or cakes rolled
round molasses on Ndg-panchami in August and vermicelli or
shevaya on Divdli in September«October and on New Year’'s Day
in March-April. The use of animal food and of liquor is forbidden
on pain of loss of caste. They shave the head and the face, but
spare the moustache contrary to the strict Telngu practice. The
women plait the hair into braids and tie them into a knot just above
the right ear. They neither use flowers nor false hair. Men dress in
a waistcloth, a shouldercloth, a coat, a shirt or bandi, a headscarf, and
a pair of sandals. The women wear the full Mar4tha Brdhman robe
with the skirt passed back between the feet and a bodice with a back
and short sleeves. Both men and women have a store of clothes
for special ceremonies. The ornaments worn by men are the
earrings called bhikbdlis, the wristlets called kadds, and the necklace
called kanthi. Women wear the lucky necklace, armlets called
vdkis, and a number of rings on the fingers and toes. As a class
they are dirty, hardworking, honest, orderly, thrifty, and hospitable.
Begging was their original calling but some have taken to husbandry
and others are priests of Mushtigers and Dandingddsars. Some
work as labourers and some are skilful husbandmen. The women
mind the house, beg through the village when they have leisure,
and sell whetstones and needles. The women in a husbandman’s
family help the men in the field and sell dairy produce. They find
much work in the fair season and little work during the rainy
months. They rest on their ancestors’ death days. They are
fairly off but have to borrow money for marriage and other charges
at six to eighteen per cent interest. They rank with none of
the local castes as they take food from no one, from Bréhmans to
Mhdrs. There have been no recent changes in their practice or
beliefs. A family of five usually spends £1 to £1 10s. (Rs.10-15)
a mouth on food and £1 10s. to £2 10s. (Rs. 15-25) a year on
clothes. A house costs £6 to £40 (Rs,60-400) to buoild, a

birth costs 10s. to £1 10s, (Rs.5-15), a marriage £15 to £40

(Rs. 150 - 400), and a death £1 10s. to £5 (Re. 15-50). As a class
they are religious. Their family gods are Vyankatraman of Tiru-
pati and the village Mdruti, and they also worship all boundary gods,

local gods, and village gods. Their priest is a man of their own -
caste called Gosht Pedda whom they ask to conduct their family
ceremonies. They show no respect to local Brahmans, They keep
all Hindu holidays except Shrdvani paurnima and Ganesh-chaturthi
in August, and Anant-chaturdashi in September, and keep fasts such
as the eleventh of Ashddh in July and of Shrdvan in August. On the
Fridays and Saturdays of Shrdvan or July-August they eat only once
a.day, Theymake pilgrimages to Benares, Rémeshvar, and Tirupati.
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Their religious teacher is Bhangér Lokéchérya of the Vaishnav sect,
whom they highly respect and consult in all caste disputes. Some
of them are priests at the temples of the village Méruti, whom they
daily worship with offerings of flowers, sandal paste, and frankincense,
and mark the brow of the image with the fripundra or three upright
lines, two side lines of white sandal paste and a central line of redlead.
For these services they enjoy the revenue from the god’s land and:
the offerings made to him. They act as astrologers to Mushtigers and
others and have s firm belief in soothsaying. They believe in witch-
craft and evil spirits and have recourse to devrishis or god-seers when
one of them is possessed. Early marriages and polygamy are allowed:
and practised, widow-marriage is forbidden on pain of loss of caste,
and polyandry is unknown. On the fifth day after the birth of a child,

the goddess Satvai is worshipped and the ceremonial impurity lasts.

for ten days. On the tenth the lying-in room is washed with eow-
dung and the mother is given new clothes to wear. On the thirteenth
friends and relations are fed on sugar rolly-polies or polis and
kinswomen are asked to meet at the house in the evening. They
name and cradle the child and leave with a present of usal that is
five kinds of grain mixed and boiled together and seasoned with salt
and condiments. Between the second and the ninth month the
child’s hair is cropped for the first time. The priest touches the
hair with a pair of scissors and the village barber cuts it. No thread
girding is performed. Boys are married between twolve and twenty-
five and girls between one and twelve. At the time of the engage-
ment the father of the boy visits the girl and presents her with a
robe and bodice and makes the women of her house fill her la
with rice, dry dates, betel, lemons, and cocoanut. Friends and
kinspeople are asked, packets of sugar are handed round, and they
are told of the engagement. After a time comes the bdshtagi or
betrothal, when the girl receives a suit of clothes from her future
father-in-law. A lucky day for holding the marriage is" fixed, the
girl’s house is cowdunged and whitewashed, and a booth is raised
in front of it. The bridegroom visits the bride’s with his friends
and kinspenple, the couple are rubbed with turmeric paste, and all
are treated to a dinner by the father of the bride. Next day the
god-pleasing or devakirya is performed. The lucky post or
hdlgambhak is brought, five married women are resented with
ioces of bodicecloth or khans and a copper coin, and their laps are
filled with rice and cocoanuts.  Food is offered to the gods and to
the lucky post or hdlgambhak and the bridegroom’s party is feasted.

Nine airinis or earthen pots are brought from a potter’s and .

set before the gods. A square spot marked with lines of wheat flour
is prepared in front of the lucky post or halgambhak and the pots
are placed in the square and surrounded by & cotton thread dipped
in water mixed with turmeric powder. Both the post and the
pots are worshipped with flowers and sandal-paste and food is laid
before them. On the third day the couple are bathed and seated with
their mothers on a square spot marked with wheat flour and dressed
in fresh clothes. A cocoanut and betelnnt marked with vermillion
are worshipped in the name of Vishvakshayan or the all-pervading

Chapter III.

" Population,

OSHTAMS,



Chapter III,
Population.
OsHTAMS,

{Bombay Gazetteer,
140 DISTRICTS.

Vishnu and his wife Lakshmi, and the couple are seated face to face
on two low stools with a curtain marked with a cross called nandi
drawn in lines of vermillion held between them. A square i1s made
with a pot placed at each corner and a cotton thread dipped in milk
is passed round the pots, and then cut and twisted into two wristlets
to be fastened to the wrists of the couple. The priest and the guests
touch the brows of the couple with rice marked with vermillion and
both of them throw rice at each other. Then the priest makes the
bridegroom touch the lucky necklace or mangalsutra and then
binds it about the bride’s neck and puts kdlungur or toe-rings on her
toes. The hems of their garments are knotted together, presents of
clothes are made to them both, and the services of the priest are
rewarded with a gift of money. The bridegroom and bride bow to the
images of their house-gods, and, while five married women sing songs,
the bhum or earth-offering is performed, and the couple eat from two
dishes full of stuffed cakes and other sweetmeats. On a lucky day
between the fourth and the sixteenth comes the séda.or cloth-presenting
when the couple visit the temple of the village Maruti, After this the
bhum or earth-offering is again performed and then comes the ghar-
bharani or house-filling when the bride is taken to the bridegroom’s.
The caste-people are feasted by the bridegroom’s father and an earthen
potful of grain is sent by the bride’s men to the bridegroom. On this
the bridegroom’s party return the grain pot to the bride’s and leave
the place for their village, and the marriage is over.

When a girl comes of age she sits apart for four days. On the fifth
she is bathed, the garbhddhdn or marriage consummation is performed
within or on the sixteenth day, and she goes to her husband. When
a girl is pregnant for the first time, her mother presents her with a
green bodice in the fifth or seventh month and she goes to her
mother’s to be confined. When an Oshtam dies, the body is bathed
and dressedin new clothes, fivekindsof leaves are laid on the dead head,
the brow is marked with two upright lines of ashes, water with a leaf
of sweet basil plant in it is dropped into the mouth, and a light is
set before the body. If a woman dies before husband, she is rubbed
with turmeric and vermillion, an honour which is not paid to a
widow’s body. The body is laid on the bier and carried by four men
who have to bathe and mark their brows with two upright lines of
ashes, and then lift up the bier and carry it to the burning ground
where a pile is prepared and the dead is placed on it and burnt. On
the fifth the ashes of the dead are gathered and thrown into water.
Rites are performed either for the first ten days or only from the
seventh to the tenth. The bones of the dead are laid in the place
where the body was burnt, covered with earth, and a sweet basil
bush is planted over them. A waistcloth, shouldercloth, or headscarf
is laid before the bush and worshipped, and the priest is presented
with a gift of money or dakshina.” They mourn the dead ten days
and on the twelfth friends and relations are feasted on stuffed cakes.
They do not offer food to the crows in honour of the dead but
remember him on the last day of every month and hold a shrdddh
on his yearly death-day. In honour of a woman who dies before
her husband they give food to a married woman on the bright
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ninth of Ashvin or September-October. The community is bound
together by a strong caste feeling. Social disputes are settled at
meetings of castemen under their priest or Goshi Pedda. The
office of the priest is hereditary and he is much respected.
Smaller breaches of caste discipline are punished with fines. Caste
decisions are subject to the approval of their religious teacher
Bhangdr Lokéchirya, whose decrees are final. His office like that
of the priest is hereditary. They send their children to school, but
do not take to new pursuits or show any tendency to rise in wealth
or position. ‘

Pa'ncha’ls, supposed to mean Five Craftsmen, are returned as
nnmbering 6122. They are found in considerable numbers all over the
district. They claim descent from Vishvakarma, the framer of the
universe. The Panchéls all belong to one caste; and some of them
have taken to weariog the ling. Someof them are Kambhérs or iron-
workers, others Badgirs or wood-workers, others Kanchgdrs or brass-
workers, others Kalkutgérs or stone-workers, and others Agsdls or
gold and silver workers. So, though they have not the monopoly of
these crafts, for there are Jain Késars,and Bailgambhér, Bhui, Jingir,
Kabliger, and Panchamsdli iron smiths, the Panchdls are an important
class. They are scattered over the district, chiefly in towns aund
large villages. These five subdivisions belong to five different
gotras or family-stocks, Anubhavasya, Pratnas, Sanagasya, Sanéta-
nasya, and Suparnasya, the members of which eat together and
intermarry. Kambhérs or iron-workers belong to the Anubha-
vasya stock, Badgirs or wood-workers to the Pratnas stock, Kanchgérs
or brass-workers to the Sanagasya stock, Kalkutgirs or stone
workers to the Sanitanasya stock, and Agsils or gold and silver
workers to the Suparnasya stock.

Panchéls speak Kénarese at home and show no trace of foreign
extraction. The men’s dress is the ordinary dress of the country;
except that, as they are of good caste and wear the sacred thread
and are generally well off, they seem never to wear knee-breeches
but always the waistcloth. In appearance and dress, especially the
Agséls, they resemble Bréhmans 1n many respects. The women’s
dress is the same as the Brahman women’s dress; they arrange their
hair in the same style; and like Brdhman women they add false hair
and deck it with flowers. They are neat in their dress and clean in
their persous. They live in ordinary one-storeyed houses with stone
and mad walls and fat roofs. Their houses are fairly clean. They
are good cooks, the staple diet including rice, millet, pulse, vege-
tables, and if available dairy produce ; they eat no animal food and
rarely touch liquor or other stimulants. They are even-tempered,
thrifty, sober, orderly, and fairly hospitable. Besides their five
hereditary. professions some are husbandmen, and some, most of whom
are Agséls or goldsmiths, hold private or indm lands chiefly granted
by former governments in return for service as potddrs or coin-
testers. The other classes are fairly off though they are neither
so well off nor so neat and clean as the goldsmiths. As aclassthey
are free from debt, though a few of them borrow to meet marriage
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and other special charges. A family of five spends £1 10s. to £2 10s.
(Rs. 15-25) a month. The Pénchals, especially those of Bagalkot,
call themselves Pdnchél Brahmans and consider themselves higher
than ovdinary Brahmans, but ordinary Brahmans look down on them.
They eat no food but what is prepared by their own castemen. They
are careful to keep the leading rules of their faith, and ar'e prone to
excitement about their social position oftenquarrelling with Bréhmans
for superiority. Their household gods are Vishvakarma and
Kdlamma, but the chief object of their devotion is Vishvakarma,
whose image is in the form of a man. These gods are worshipped
daily and are offered cooked food on holidays. They bathe daily,
the devout bathing in the early morning. If they have nothing to
do with Jangams, they at any rate do not seem to have much more
to do with Brdhmans. They will not eat from a Brdhman nor from
any one else. Their marriages and other ceremonies are conducted
by gurus or religious guides of their own caste, some of whom live
at Bijadpur, Gangipur in Muddebih4l, and elsewhere. The gurus
belong to two monasteries called math-sinkdsans or religious lion-
thrones. One of these is at Antarvalli in the Nizdm’s country
and the other at Yétgeri in Bijdpur. The Antarvalli pontiff
has for his disciples the goldsmiths, blacksmiths, and carpenters;
and the Ydtger: pontiff claims the devotion of the coppersmiths
and stone-cutters. All the Panchéls revere the heads of both
houses. Though not so learned in the sacred books as Bréhmans,
their teachers show some acquaintance with them and have a
smattering of Sanskrit. Most of the laity know little of their
religion. The teachers are married men and their office is hereditary.
Of late, since the establishment of the two religions houses
a few Pinchdls have dedicated their sons to these houses
where they live studying religious books and lead a celibate life.
The books which they quote as their authority for stating they are
Brdhmans are said by Brdhmans to be spurious and modern.
They worship no gods but their house-gods, they say all other gods
sprang from them. In Bijipur the village guardian is always
the goddess Lakshmi and Lakshmi’s ministrant is always a
Badgir or carpenter of the Panch4l caste. They have faith in
soothsaying and admit the existence of ghosts, but profess
not to believe in witcheraft. Their birth and boyhood ceremonies
including the thread-girding are the same as those of Bréhmans.
Girls are married at an early age, polygamy is allowed and some-
times practised ; polyandry is unknown. = Their marriage ceremonies
last five days. Four are spent in feasting, and one on the actual
wedding ceremony. No kalashds or water-pots are used to mark
the corners of the surgi or square in which the bride and bride-
groom are- bathed. Four or five boys stand round the bride and
bridegroom with one finger up, and the string, which is eventually
to be broken and tied to the wrists of the couple, is passed
five times round, being hitched each time on to the fingers of the
boys. The teacher ties a luck-giving necklace or mangalsutra
round the girl’s neck, repeats the marriage texts, and, throwing rice -
on the wedded pair, completes the marriage. Pénchéls burn the dead.
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All their funeral ceremonies, even to keeping a lamp burning fifteen  Chapter III.
days on the spot where the dead breathed his last, closely resemble Popal_;tion
Brihman ceremonies. Pénchdls do not allow widow marriage, p
and never eat flesh. This taken in connection with their wearing
the sacred thread, snd refusing to eat from Brihmans, shows
that they are a superior caste. This high religious position they
maintain socially ; for, though so large & community must include
some poor the caste as a whole is well off and forms a highly
respectable body.

Patvega'rs, or Silk-band Weavers, returned as numbering 1029, PATVEGARS,
are an important section of the people of Guledgudd in B4d4mi and of
Ilkal in Hungund and are specially common at Bigalkot. They seem-
not to be found north of the Krishna. According to the Bagalkot
Patvegérs they have come from Gujarét. Once every two or three
years a Bhdt or genealogist from near Baroda in Gujar&t comes and
Yecords the births and deaths which have taken place in each family
siuce his last visit. They are almost the only weavers who have no
Ling4yat leanings. The men keep the top-knot, wear the sacred
thread, respect the sweet basil plant, hold yearly memorial or mind
feasts in honour of the dead, and are married by Bréhmans. None of
them wear the ling. In their homes they speak a mixture of Gujarati
Maréthi and Hindust4ni! The names in ordinary use among men are
Jurdsa, Kanthisa, Lakshmansa, Mé4niksa, Médvarsa, Rémkrishnasa,
and Sakusa; and among women, Ambébsi, Anandibsi, Krishna-
béi, Nagubsi, Sarasvatibdi, and Tuljabai. In Western India the

"ending sa to men’s names is peculiar to Gujarat. Their surnames
are the names of places and of ancestors. Families bearing &
particular surname belong to & particular shdkha or branch of a
gotra or family-stock. The Bhartérghars belong to the Kathva
branch of the Késhyap gotra ; the Déjis belong to the D4ji branch
of the Péirisva gotra; the Jélndpurkars belong to the Rupekutdr
branch of the Gokul gotra; the Kalburgikars belong to the
Gambva branch of the Gokul gofra; and the Maljis belong to
the Sonekatsr branch of the Gautam gotra. They marry with
the same family-stock but not with the same branch of a family-
stock. They have no subdivisions. They live in ordinary omne
storeyed houses with mud and stone walls and flat roofs ; and have
nothing in their appearance, food, dress, or character to disbin-
guish them from Rangdris. Dyeing silk in five different colours is
aid to be their hereditary calling ; but many of them have taken to
weaving, and in this they have prospered. They claim to be Ksha-
triy4s, but are known by the name of Patvegars or silk-band makers
and rank with local weavers. They do not like to rank themselves
with any other caste and eat mo food but what is prepared by
their own people. Their daily life differs little from that of

1 Thus, Tell me what is the matter would be Majkur kdy chhe te bolo ; the first two
words Mardthi, the second two Gujarati, and the fifth Hindust4ni. Some of their
phrases as I will come soon, Avdch sdni, can hardly be traced to any of these three

languages.
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other craftsmen. They work from morning till eleven and after
a midday rest begin work at three and work till dark. As
among Rangdris the women and children help the men. They take
thirteen holidays out of which two are in the Musalmén month
of Moharram. A family of four or five spends about £1 10s.
(Rs. 15) a month. Their chief divinity is the Tuljspur Ambabsi
as they believe her to be an incarnation of their patroness
the goddess Ingldj who is said to have saved them from the
destructive axe of the Kshatriya-slaying Parashurdm, the sixth
incarnation of Vishnu. They often have Yallamma also in their
houses. They visit the shrine of Ambabéi at Tuljépur in the Nizdm’s
country and that of Vithoba at Pandharpur in Sholdpur. Milk and
molasses not dressed food are daily offered to the house-deities.
They keep almost all Hindu fasts and feasts, Shivritra in Migh
or January-February, the eleventh of bright A’shddh or June-July
being their chief fast days. Besides Shankarichdrya, the pontiff of
all Smért Hindus, they have a separate guru or religious teacher. He
is a Bhét by caste, and occasionally visits his disciples and collects
money from them. His disciples treat him with great reverence and
ask him to dine with them. They do not worship evil spirits, but have
faith in witchcraft. They believe in soothsaying, and consult astrolo-
gers. Their ceremonies do. not greatly differ from those of the
Rangéris or dyers. The chief peculiarity is that their boys are girt with
the sacred thread between five and ten at a cost varying from £2 to
£3 (Rs.20-30). Child marriage is the rule; widow marriage to a
second but not to third husband is allowed; polygamy is occasionally
practised, and polyandry is unknown. Their marriage customs
differ slightly from those described under Rangéris. The early rites
are the same as those of Rangéaris. At the time of marriage the bride
and bridegroom are made to sit facing each other on a carpet, and
a white sheet is held between them. The priest and the guests
shower grains of rice on the heads of the pair; and the white
curtain with the cross on it is removed. The bride’s father
performs the girl-giving or kanydddn in which the nine Hindu
planets are worshipped, and a burnt offering is made in their
honour.!! The bride’s father presents drinking vessels and platters
as his daughter’s dowry; and the friends and kinspeople present
the bride and bridegroom with #d.to 2s. (Re. g-1) in cash. The
bride and bridegroom are led to the bridegroom’s” house either on
foot or on horseback. The wardt or married couple’s homeward
procession i8 like that of the Rangéris. At the bridegroom’s house
five married women with their husbands are feasted.

They burn the dead, but have no jivkhada or life-stone as a

lodging for the soul of the dead. On the way to the burning ground
there is the usual rest and the usual change of place among the

! The nine planets or navgrahas are the Sun, Moon, Mars, Mercury, Jupiter, Venus,
Satarn, Rdhw, and Ketu, :
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bearers. At the burning ground the heir as usual carries an earthen
water vessel round the pyre and lays a quarter-anna piece near the
pyre. Balls of food are laid on the spot whero the body was burned,
and on the third day the bones are gathered and thrown into water.
On the eoleventh a dinner is given to friends. They hold that
a death in the family causes ceremonial impurity and they stop
work for thirteen days. They give both monthly and yearly mind-
feasts. They have no nmdik or headman. Social disputes are
settled by the panch or caste-council. Though not so wealthy as the
Hatkérs and Sélis they are comfortably off. Their condition rises
or falls with the state of the weaving trade. Some of them send
their sons to school ; but they attach less value to schocling than
the Hatkdars.

Raddis, said to mean Strong Arms, are returned as numbering
99,055. Except in Indi, where they are rather rare, they are found
all over the district iu considerable numbers especially in the rural
parts. Bigalkot, Bigevadi, and Muddebihal have villages almost
solely of Raddis. They claim descent and take their name from one
Hem Raddi, the son of Kudvakkalge, the only brother of Kurupi, the
first parent of the Kurubars or Shepherds. Raddi, a corruption of the
Kénarese ratti the human arm, is said to have been added to Hem’s
nawme on account of his personal strength. They say that & woman
Mallava Raddi, who was a devotee of Vyankatesh of Vyankatgiri in
North Arkot, secured for her caste the boon of plenty from her
favourite god Shri Vyankatesh. They have a tradition that they
originally came to South Bijdpur from Vyankatgiri in North Arkot.
They are divided into Chitmats, Matmats, Ndmads, Nirmals,
Péknsks, and Pentpents, who neither eat together nor intermarry.!
Of the six divisions the Namads and the Paknéks are alone found
in considerable numbers in Bijépur, and of these two sub-divisions
the P4knaks are by far the largest and hold many hereditary village
headships. Ndmads are very common about Bégalkot and
Guledgudd. TheNémadsare Brihmanical and the other five divisions
Lingdyat. They are married by Jangaws and in their religious and
social observances closely resemble Panchamsédlis. Among Némad
Raddis the personal names in common use among men are Baldppa,
Govind4ppa, Krishndppa, and Raméppa ; and among women Bdlava,

Krishnavva, Lakshmavva, and Vyankavva. They haveno fixed family -

names, their surnames being place and calling names. These six
divisions include thirty-six bedags or family-stocks, of which
Bhimalvale, Chhallvsle, Dadigallvéle, Durmandalvile, Gadgivile,
Galvéle, Guggulvéle, Jékvile, Jhyangtivile, Kadallvile, Katharvéle,
Kondraddivédle, Mulivéle, Padgalvéle, Raddikondvile, Ragtivéle,
and Sangtivile are the most important. Members of the same
family-stock may not intermarry. In appearance they differ little
from’ Panchamsélis. They are of middle height with well-kuit
frames, somewhat oval faces, long mnose, and a lively expression.

1 In Belgaum Kudvakkals and Kunchivakkals take the place of Chitmats and Pente«
pents. i
B 87719

Chapter III.
Population.
PATVEGARS,

Rappis,



Chapter III.
Population,
Rapprs,

[Bombay Gazetteer,
146 DISTRICTS.

Though not fair they are less dark than Kurubars or Kabligers.
They are a healthy, good-looking, and long-lived class. The women
are like the men only slimmer. Kénarese is their home tongue..
They live in large badly aired one-storeyed houses with stone and
clay walls and flat roofs, the air often tainted by the practice of
keeping men and cattle under the same roof. Their house goods
include quilts and blankets, cots and boxes, and earthen and-metal
vessels. Some of them keep servants and almost all own domestic
animals, four to thirty-four bullocks, one to four cows, and some--
times one or two she-buffaloes. They are great eaters, taking
three to four meals a day, and are fond of sharp and sour dishes.
Their staple food is millet and wheat bread, husked millet grit
boiled and eaten with whey, split pulsc, and vegetables. Milk,
butter, whey, and curds are sometimes added to the daily food.
Their holiday and wedding dishes are polis or sugar rolly-polies,
kadbus or sugar dumplings, rice boiled and strained, shevaya or
vermicelli, and sdr or tamarind sauce. Of these dishes the shevayas
or vermicelli is prepared on the Hindu New Year’s Day in March-A pril
and on Dwali in A’shvin or September-October, and polis and
kadbus are made on any holidays. On Ndg-panchmi or the Cobra’s
Fifth in Shrdvan or July-August a special dish of Italian millet flour
and sugar is made and 1s _called tambit lddus or millet balls. They
neither eat flesh mor drink liquor. As a rule men bathe before
eating the morning meal, and worship the house or village gods ;
women bathe only on Mondays, Tuesdays, Fridays, and Saturdays;
because Monday is” sacred to Basavdnna, Tuesday to Yallamma,
Friday to Shri Vyanktesh, and Saturday to Maruti. The men shave
the head except the top-knot, and the face except the eyebrowsand
moustache. They mark the brow with the ndm or two parallel lines
of sandal-paste. Instead of knee-breeches which were formerly
generally used, men wear a waistcloth seven and s half feet long, a
shouldercloth or a blanket, a jacket, and a headscarf. The women
wear the hair tied in a knot at the back of the head without
using flowers or false hair. They dress in a full Maritha robe,
without passing the skirt back between the feet and a bodice with a
back and short sleeves. All married women should wear glass
bangles and mark their brows with kunku or vermillion. Both men

~ and women have rich clothes in store for holiday use, and have gold

or silver ornaments according to their means, the same in shape as
those worn by true Lingiyats. As a class they are fairly clean,
hardworking, honest, orderly, sober, even-tempered, and hospitable,
but rather thriftless. Agricalture is their hereditary calling, and
almost all follow it, though a few have taken to trade in grain and to
moneylending. The Raddis are among the best dry-crop cultivators
in the district ; they seldom attempt garden tillage. Most of them
till their own land, and others hire fields paying the owrnier one-third

“to one-half of the produce. Those who own mo land live by field

labour which lasts almost throughout the year. Their women mind
the honse and help the men in the field. They cut off millet ears
in harvest time, pick and gin cotton, weed, and scare birds, Boys
begin to belp from their twelfth year. Many Raddis are substantial

farmers, and, though most of them suffered in the 1876 famine, as
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class they are fairly off and free from debt. Like other Bijapur
husbandmen Raddis have many field rites. The beginning of each
of the leading field processes is marked by one of these rites. The
leading rites are the kurgi-puja or drill-plough worship, charags or
Lakshmi’s feasts, and the ddéng or a feast in which the ddng or field
song is sung. The kurgi-puja or drill plough worship is held on the
day or the day before sowing is begun in late May or June in the
beginning of the south-west monsoon. The day for worshipping the
plough and beginning other field works is fixed either by the joshi or
village Brahman astrologer, or, where there is no Brihman astrologer,
the village Maruti by. In consulting Méruti Yes is written on one piece
of paper and No on another, The two papers are rolled into small
bells and thrown before the god, and a boy of three or fouris told te
pick one of the two. If the boy picks the 'Y es paper, the rite is begun
on the proposed day. If he chooses the No paper, the rite is put off
and the oracle is again consulted. The drill-plough worship 18 held
in the house, in the front yard, or in the field which is to be sown.
When the plough is worshipped in the house or in the front yard
the spot on which the plough is to be worshipped is cowdunged, a
cocoanut is broken, and the pieces are thrown to the right and left as
an offering to the place spirits, that they may leave it and malke room
for Lakshmi who is to be worshipped in the form of the plough. The
plough is made ready and complete in every part. It 1s washed in
fresh water, wrapped in a robe or lugde, part of it is clad in a bodice,
and it is set on the cowdunged spot. Ifthe worshipper is a Brahmani
Hindu, he marks the plough with sandal-paste ; if he i3 a Lingdyat,
he rubs it with ashes and throws turmeric powder, vermillion, and
flowers on it. Glass bangles and women’s gold and silver ornaments
are hung from different parts of the ploagh, frankincense is burnt
before it, and sweet food is offered to ib. Sometimes the old silver
or brass mask or mukhvata of the village Lakshmi is fastened to
the plough as its face-plate. Afterwards, when the plough is taken to
the field, a cocoanut is broken and the pieces are thrown to the right
and left of the path along which the plough is taken to please the
place spirits, and prevent them doing mischief to the plough, for, if
they are not pleased, the spirits will break the plough. When the
worship takes place in the field it is performed on the day on which
sowing is begun. It is done in the same way as in the house or front
yard without much show, as the plough is to be used soon after the
worship. Before beginning to plough the field-gnardian is worshipped.
The field guardian lives in a small stone generally under a sham: tree
Mimosa suma, which was set there for it when the field was first
ploughed and has since been regularly smeared with redlead. A
pot of water is poured over the stone, 1t is daubed with sandal-paste
or ashes, and dressed food is laid before it. Before the bullocks are
yoked to the plough, their heads are rubbed with cowdung-ashes
and the owner bows before them. They are given a sweeb dish to
eat and some dressed food is waved about them and thrown to the
gpirits. The first of the charags or Lakshmi's feasts falls on the
Bhddrapad or August-September no-moon which is c’a.lle’ad. yelldmdst
or the sesame no-moon, from yell sesame and dmdsi no-moon,
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Dressed food is taken to the field and some of the dressed food is
thrown to the four quarters of heaven and the rest is eaten by the
house-people. The vext feast comes on the Ashvin or September-
October full-moon which is called Sigihunnavi that is the earth-
cone full-moon. Five days before the full-moon, on Dasara or the
bright tenth, married women take a copper dish filled with millet,
go to a potter’s, give him the millet, and bring from him in the
dish two cones of earth of unequal height, six to eight inches high,
and five to eight smaller earthen cones about a couple of inches high.
The large cone is supposed to represent the father, the slightly smaller
cone the mother, and the tiny cones the children of the family.
Besides the millet the potter is given a betelnut and a copper coin
and all the cones are daubed with kunku or vermillion. They are set
in a niche in the house, rubbed with sandal-paste or ashes, and rice
and flowers are put on them and dressed food is laid before thém. On
the full-moon day the cones are marked with alternate stripes of
lime and redlead and worshipped in the same way as on Dasara.
At noon all caltivators except Brahmans take dressed food tothe
fields. At the time of going to the fields they take with them four of
the tiny cones, set them in the middle of the field, and offer them food.
Afterwards some food is thrown in the middle and into the four
corners of the field. The food offered to spirits includes a sweet
dish and generally boiled rice mixed with curds, a favourite dish
with almost all spirits. The people then sit down to eat. Before
eating they throw pinches of food round their dishes as an offering
to the spirits of the place on which they sit, that the spirits may
not disturb them. In the evening they return, and next day the
married women dressed in new clothes, and singing songs as
they go, take the remaining cones and throw them into a river
or pond. In cotton fields boiled rice and curds are thrown ianto
different parts of the field before the cotton-picking begins. The
khanad charag or thrashing-floor-Lakshmi’s feast is held when the
thrashing ‘floor is prepared ; it does not differ from the yelldmdsi
charag. When the thrashing flooris ready a post is driven into the
ground in the centre of the floor, and the floor is cowdunged. The
post is rubbed with ashes or sandal-paste and frankincense is burnt
before it. Some ears of grain are thrashed by a wooden pestle,
and the grains are boiled whole in an earthen vessel and are

- offered to the post. When the place is consecrated no one with -

shoes on is allowed to step on the floor, though persons with
sandals may walk freely acrossit. In the evening the ears of
grain that are to be trampled are heaped round the post and four
to eight bullocks are made to go round the post.  As they drive the
bullocks they sing songs which are called ddngors, and hence the rite
is called ddngor. In driving the bullocks they are not allowed to use
the whip. On the day after the grain has been winnowed, a cocoanut

. 18 broken, and pieces of it are thrown to the right and to the left of

the grain heap as an offering to spirits, frankincense is burnt before
the heap, and turmeric powder and vermillion are thrown on the
heap. Most local husbandmen, sometimes even Lingdyats and
Brahmans, sacrifice a goat. The Lingdyat or Bréhman does not kill
the goat himself but pays the price of the goat, and a Maratha
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Rajput or some flesh-eating Hindu kills the goat before the heap of
grain and sprinkles its blood about the thrashing floor. If the
owner of the field is a flesh-eater he dresses the flesh, offers it to the
heap, throws it to the spirits, and eats it with his family and friends.
Before measuring the grain, the grain heap, the measure-basket,
and the broom are worshipped in the following manner. On the
top of the heap is set a small cone of bullock-dupg which was
dropped by bullocks as they left the thrashing floor; and on the
cone some hair of the bullock’s tails are stuck as a top-knot.
Before the heap, the basket, and the broom, frankincense is burnt,
and four lemons and ten plantains are laid. A cocoanut is broken
and its pieces are thrown to the left and to the right. As a rule
the new grain is measured either in the first part of the day or in
the first part of the night, never after midday or midnight. When
waste land is brought under tillage, the day on which the clearing
is to begin is fixed either by the Brahman astrologer or joshi or by
asking the village Mdruti. Before beginning to clear the field the
owner breaks a cocoanut and throws the pieces about the field as an
offering to the place spirits. When the field is cleared and made fit
for ploughing the kurgi or plough is worshipped as has been described
with this one difference that it is worshipped either in the house or
house-yard and never in the field. When the plough has been
worshipped a stone is picked in the field, washed with fresh water,
smeared with vermillion paste, and set under a tree, generally a shams
Mimosa suma, as the field guardian or kshetrapdl. :

Raddis though classed by Brdhmans among Shudrds, rank with

Lingéyats, hold a high position, and will not eat from the hands of .

Bréhmans. Inthe wet months (June-November), which is their busy
season, the men go to their fields in the early morning and return at
ten or eleven, eat their dinner, and after a short rest go to work, and
return at lamplight. In the hot months, they do not go regularly to
their fields, and when they go they do not start till after the morning
meal. Women after serving food to men eat their food and go to work
returniag before the men and making ready their supper. A family
of five spends £1 10s. to £2 10s. (Rs. 15-25) a month on food and
dress. A house costs £4 to £20 (Rs. 40 - 200) to build, and 1s. to 4s.
(Rs. }-2) a month to rent. Their house goods and furniture are
worth £2 10s. to £10 (Rs. 25-100). A servant’s yearly pay with
board and lodging is £2 to £3 (Rs. 20-80). A birth costs £1 to
£3 (Rs. 10-30), a boy’s marriage £12 10s. to £40 (Rs. 125-400) and
upwards, a girl’s marriage £5 to £20 (Rs. 50-200), and a death 10s.
to £1 10s. (Rs. 5-185).

Raddisare a religious people, their family deity is Shri Vyankatesh,
to whom they are specially devoted and to whom on Friday every
family offers kadbus or sugar dumplings and a mixture of rice and
pulse boiled and strained and called khichdi, and the ddsds or
servants of the god are asked to a feast on Fridays and holidays.
Besides Shri Vyankatesh, Yallamma, and M4ruti are also worshipped
in their house-shrine. They belong to the Shri Vaishnav sect, which
was founded in the twelfth century by R4mdnujachérya, a native
of Shri Permatur near Madras. He studied at Conjevaram, and
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travelled over the greater part of Southern India. He perfected his
system and composed his religious worksin the island of Seringa-
patam, at the meeting of the Kéveri and the Kolerun. F¥rom
Seringapatam he was driven by king Kerikal Chol, who was an
uncompromising Shaiv, and who required Réménujichirya and all
other Brahmans to subscribe a declarasion of faith in Shiv. From
Seringaptam he fled to Maisur, and in 1117  converted
Vishnuvardhan Balldl the king from the Jain faith Réménunjichérya
is said to have treated the Jains with great severity. He established
his throne at Mulekot, which is still occupied by the gury known as
the Parkéalsvémi. Twelve years after the death of the Chol
king R4jmgouj returned to Seringapatam and there ended his
days. Rémsnuj asserted that Vishnu was Brahm, that he had been
before all worlds, and was the cause and creator of all things.
Though like him he maintained that Vishnu and the universe
were one, in opposition to Shankardchdrya he denied that the
deity was void of form or quality, and regarded him as endowed
with all good qualities and with a twofold form, the supreme
spirit parmdtma or cause, and the gross spirit or effect that
is the universe or matter. The doctrine is therefore called the
vishishthidvait that is unity with attributes. Raddis respect
Brahmans and call local Brahmans to officiate at their ceremonies,
Their special holidays are Holi in Phalgun or February-March, the
Hindu New Year’s Day in Chaitra or March- April, Ndgpanchmi or
the Cobra’s Fifth in Shrdvan or July- August, Ganeshchaturthi in
Bhédrapad or August-September, Dasara and Divdli in Ashvin or
September-October, and the full-moons of Ashddh or June-July,
Ashvin or September-October, Kdrtik or October-November, and
Mdrgshirsh or November-December. On the full moon of Ashddh
or June-July small earthen bullocks are washed with sandal-paste,
grains of rice and flowers are thrown over them, frankincense is
burnt before them, and they are offered cooked food. "Their
special fast days are Shivrdtra which is known as Maha Shivritra
in dark Magh or January-February ; the lunar elevenths of both
Ashddh or June-July and Kdriik or October- November ; and the
dark eighth of Shrdvan or July-August known as Gokulashtamd.
On Gokulashtami they fast the whole day. In the evening they
make an earthen image of Krishna, mark it with sandal paste,
throw grains of rice and flowers over it, lay fruit before it, set
it in a cradle, and sing songs. Afterwards they eat a light repast.
They believe in soothsaying, astrology, lucky and unlucky days,
and witcheraft. Their great spirit-scaring god is Maruti; when
a pervson is possessed by 2 spirit he or she is seated before the
god and ashes from the censer are rubbed on the sufferer’s

forehead.

Mémad Raddis claim to keep and some of the well-to-do keep, nine
of the sixteen Bréhmanic sanskdrs or sacraments. Assoon as a child
is born, the midwife cuts its navel cord with a knife and bathes both
the mother and child in warm water. 1f the family is rich .the
father of the child performs the jdtkarm or birth ceremony. Before
the child’s navel cord is cut the child’s father bathes and sits by
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the mother. The Brdhman priest comes into the lying-in room,
makes a small heap of rice on a low stool, and worships a betelnut
in the name of Ganpati. He washes the betelnut with water, rubs
it with sandal paste and red rice, lays flowers on it, and
waves a light before it. Ho tells the father to let a drop or two of

honey fall from a gold ring into the child’s mouth. The mother .

is given turmeric powder and vermillion, her lap is filled, and a lamp
is waved before the father, mother, and child. The Brahman
priest is given money and undressed food. During the whole
ceremony musicians play on drums and clarions. When the father
and other people have gone out of the room, the midwife cuts the
navel cord, puts it in a small earthen vessel with a bit of turmeric
root and a betelnut, and buries it. The mother is given dry cocoa-
kernel and molasses and is fed on boiled and strained rice and
clarified butter. On the fifth day a caste feast is given and in the
evening the midwife worships the goddess Shatikavva or Satvii,
offers her dressed food, waves a light before her, and carries the
food and the lamp to her own house. She covers the lamp and
does not let the father see it, for if the father sees it the mother and
child will sicken. A child is named and cradled either on the
twelfth, thirteenth, or fourteenth. In the morning of the naming
day friends and kinspeople are asked to a feast of polis or sugar
rolly-polies. In the evening some near married kinswoman of the
child’s father bends over the cradle and thrice repeats in the
child’s ear the name which it is to bear. The name is either chosen
by a Brahman astrologer, who is told the time of the child’s birth,
or by the eldest woman of the house. The married friends and
kinswomen who come to the naming bring with them a bodice-
cloth for the mother and a cap or a jacket for the child. At the
end of the ceremony they are given turmeric powder and vermillion,
and handfuls of gram, wheat, and millet boiled together. Vermillion
is rubbed on their brows and turmeric paste is given into their
hands, which they afterwards rub on their cheeks. On a day
between the thirteenth and the thirtieth, the goddess Satvéi is
again worshipped by the child’s mother and a bodicecloth is pre-
gented to her. All a child’s ailments during the first month of its
life are said to be due to the influence of the goddess Shatikavva, and

any sickness after the end of a month is said to be due to the disfavour

of some other god. On alucky day after the first month and before
the end of the third month comes the nishkraman or going outof doors.
The mother asks some married kinswomen to come with her to the
chief temple of the village. When they have come she takes her
child with her and goes to the temple, breaks a cocoanut before the
god, bows with her child before the god, and retarns home. Tur-
meric paste, vermillion, and betel are served to the women who went
with her and they withdraw. On this day some sweet dish is cooked.
On a lucky day at the end of the first year, the mother feeds the child
on a mixture of milk, clarified butter, and honey. Boys only are
shaved. A boy’s first shaving takes place on any lucky day between
the first and the third year. On alucky day the father, mother, and
child are rubbed with scented oil and bathed in hot water. The
father and mother sit on two low stools placed side by side and the
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Chapter III.  boy on a third low stool in front of them. The Brahman priést wor-
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ships a betelnut in the name of (tanpati in the same way as in the
Jdtkarm or birth-ceremony. The father takes the child on his lap
and the barber cuts the boy’s hair with a pair of scissors, leaving
the top-knot. After the boy has been shaved, the boy and his father
are agaiu rubbed with scented oil and bathed in hot water; and
dressed in new clothes. They then with the mother sit on three
low stools, and some married woman of the family waves a lamp
before them. The Brdhman priest is given undressed food enough
for a meal and money, and the barber undressed food enongh for a
meal and 14d. (1 ). On this day some sweet dish is prepared for
dinner. Raddis allow and practise child and widow marriage,
polygamy is allowed but is not common, and polyandry is unknown.
When the parents of the boy and girl have agreed to marry
them, the boy’s father goes to the girl’s house with a robe, a
bodicecloth, and a silver neck ornament or some gold and silver
ornaments if he is rich. After the boy’s father has come, the
girl’s father calls his friemds and kinsmen and a Brihman to his
house to be present at his girl’s bdshtagi or betrothal. The boy’s
father places a cocoanut and seven pounds and a half of sugar before
the girl’s house gods. The girl is brought before the boy’s father,
who gives her the robe, bodicecloth, and ornaments he has brought,
marks her brow with vermillion fills her lap with two-thirds of a
pound of dry dates, two-thirds of a pound of betelnuts, 100 betel
leaves, one-sixth of a pound of turmeric roots, and five plantains,
and puts a little sugar into her mouth, The girl’s father rises and
taking betel in his hand says to the boy’s father * My daughter is
betrothed to your son,” and ties the betel to the skirt of the father’s
shouldercloth. The boy’s father then rises, says to the girl’s father

" ¢ My son is betrothed to your daughter,” and ties the betel to the skirt

of the girl’s father’s shouldercloth. Sugar and betel are served to
the guests and Brihman priests and undressed food and money to
the Brdhman priests alone. The girl’s father treats the boy’s father
and his relations to sugar rolly-polies. After some days the girl’s
father with one or two kinspeople goes to see the boy, and is feasted
by the boy’s father. When they have gone, the boy’s father goes
to his Brahman priest and asks him to fix a lucky day for the wedding.
When the priest has fixed the day, the boy’s father sends a message
to the girl’s parents and asks kinspeople, friends, and castemen to
the marriage. Marriage booths are built in front of both houses
and a bahule or marriage altar is built in the girl’'s booth. On a
lucky day two or three days before the wedding the fathers of the
boy and girl worship Ganpati with the help of a Bradhman priest at
their own houses in the same way as is done in the jdtkarm or birth
ceremony, give money and undressed food to the Brahman priest, and
feast their kinspeople. Next day ata lucky hour, the boy is rubbed
with turmeric powder and oil, and is seated with his father mother
and two married kinswomen in a square or surgi with a water-
pot at each corner and a thread passed several times round the necks
of the jars. These jars are filled with water, turmeric powder, and
vermillion, and the persons seated in the square are bathed in hot
water by married women. When the pouring of hot water is over
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the persous in the square are told to bend down, and & tdmhan or
brass or copper dish is held over them with its bottom up. On the
bottom is placed a gold nosering and water is poured on the ring.
The thread passed round the jars is unwound and tied to & post of
the marriage booth. Afterwards married women go to the girl’s
house in procession accompanied with music. They carry turmeric
powder, vermillion, turmeric paste, a white robe or pdtal, and a bodice
for the girl; and a cocoanut, rice, and betelnuts to fill the girl’s lap.
When the women come to the girl’s house, the girl’s mother or some
other married woman rubs her with the turmeric paste and the girl
is bathed in the same way as the boy was bathed. On the night
before the wedding day the boy and his party go to a temple and
after they are seated they are joined by the girl’s father and a band
of his friends and kinspeople. When the men and women of the
two parties meet they throw abir or scented powder on one another.
The girl’s father washes the boy’s feet, marks his brow with sandal
paste, and presents him with a dress. Afterwards the boy isled on
a horse in procession with music. On the wedding day a hour or
two before the time fixed for the wedding the girl’s sister takes
vermicelli or shevaya cooked in milk with molasses, and gives the
dish to the boy to eat. After he has eaten the dish the boy is given
* a packet of betel leaves and nut to chew, is dressed in a new suit of
clothes, and is led on horseback in state to the girl's. After he
arrives the girl is brought in her marriage dress, and the boy and
the girl are made to stand facing each other separated by a curtain
with & central turmeric cross. Brahman priests hand the guests red
rice, read the marriage service, and at the end of each verse throw
rice on the pair, the guests joining the priests in throwing the
rice. At the end of the service the curtain is drawn on one side,
the boy with his two hands throws rice on the girl’s head
and fastens the lucky necklace round her neck, and the wedded pair
are taken to bow before the house gods. The priests are given
andressed food and money, and the guests are dismissed with betel.
In the evening the girl’s father gives a dinner to his caste-people ;
and in the feast the pair eat out of the same dish. After the feast
the bride and bridegroom are led on & horse in state to bow before
the village Méruti. Men walk in front of the horse and women
behind the horse singing marriage songs. Among the women walk
the sisters of the bride and bridegroom with a Jamp in a platter,
wave the lamps before the god, and the ministrant breaks a cocoanut
in front of him. From the temple the procession goes to the bride-
groom’s. At the bridegroom’s the pair sit on two low stools side by
side and with the help of the Brahman priest worship Ganpati who
is represented by a betelnut placed on a small heap of rice on a low
stool. The Brahman priest blesses the pair, takes money and betel,
and goes home. The girl is made to sit on the laps of the chief of
the boy’s kinsmen and kinswomen, and is duly handed to the boy’s
mother with the request that the girl may be treated as one of her
own children. The boy’s father asks the leading members of the
girl’s party to a feast, and after the feast they take the girl to her
faiher’s house. Next day the girl’s father asks the boy, his father,
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and leading kinspeople to his house, feeds them on sweet dishes, and
presents them with clothes. This feast ends the marriage cere-
monies and the guests withdraw. When a widow wishes to marry
she tells her parents or some elderly relation who settles with
the intended husband. When everything is settled a Brdhman

astrologer fixes a lucky day for the marriage.” On the day
the bridegroom with some of his kinspeople go to the woman’s
house. The bride and bridegroom are rubbed with oil and bathed:
in hot water. The bridegroom gives the bride robes, bodicecloths,

and ornaments, and lays a cocoamut and rice in her lap. Both of
them drop wreaths of flowers round each others necks; and an

elderly kinsman of either party kuots together the hems of their
garments. The bride, in the presence of all, addressing the bride-
groom declares that she has become his wife, and puts her hand in

his. The bridegroom fastens the lucky wvecklace or mangalsutra.
round her neck and marks her brow with kunku or vermillion ; and

both of them bow to all present. A caste foast is given -and

sometimes money and uncooked food are presented to the Brahman

family priest. Divorce is allowed and practised. When a Raddi
girl comes of age, she 18 held unclean for four days and is seated
apart. On the fifth day or on a lucky day within the first sixteen days,
the girl and her husband are bathed together in hot water. They
sit side by side on two low stools and worship Ganpati in the same
way a8 is done in the jdtkarm or birth-ceremony. The Bréhman
priest who helps at the worship blesses the couple, takes money and
uncooked provisions, and goes home. The hisband rubs turmeric
powder on his wife’s hands, marks her brow with vermillion, lays
a cocoanut, betelnuts, dry dates, and rice in her lap, and places
a packet of betel leaves in her hand. The wife rubs sandal paste
on the husband’s body, throws a wreath of flowers round his neck,
puts a packet of betel leaves in his hand, and bows before him
with joined hands. Near kinspeople are asked to dinner and when

they come they present the pair with clothes. Married women
wave lamps before them and the ceremony ends with a feast. In
the eighth month of her preguancy the simant or hair-parting takes
place. The husband and wife are bathed in hot water and Ganpati
18 worshipped as in the jdtkarm or birth-ceremony. The husband
fills the wife’s lap and she applies sandal-paste to his body, puts a
flower wreath round his neck, and gives him a packet of betel
leaves. Married women lay rice, a cocoanut, betelnuts, and dry
dates in the pregnant woman’s lap, and wave a lamp before her.
The Bréhman priest is given money and undressed provisions and
the caste-people a feast of sugar and pulse rolly-polies. Raddis
burn the dea,é). If the dead is a man he is bathed, dressed in his
daily clothes, and placed in a sitting position. If a woman she is
bathed, dressed in a robe and bodice, and placed in a sitting posi-
tion ; and if she has died leaving a husband her brow is marked
with kunku or vermillion and her head is covered with a neb of
flowers. When the chief mourner has bathed and prepared the
fire which is to be carried to the burning place to set fire to the
:pyre, the corpse is laid on the bier and redpowder or guldl and
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betel leaves are thrown on the corpse. At the burning place the
chief mourner buries 1§d. (1} as.) on the spot where the body is
to be burnt, and other mourners build the pyre, strip the clothes off
the body, and lay it on the pyre. The chief and other mourners lay
durva grass on the body, the chief mourner sets fire to the pyre, and
all of the party clap their hands, and say the dead has gone to the
bighest heaven. When the body is consnmed all bathe and return
to the deceased’s house where the chief mourner dismisses them
expressing the hope that they may not again have to come to his
house to carry a corpse. In the evening millet is boiled with split
pulse and spices and the four body-bearers are feasted. On the
third day the ashes and unburnt bounes are gathered and thrown into
water. On the sixth, ninth, or eleventh the clothes and ornaments
of the dead are washed, and laid before the house-gods along with
an offering of boiled rice and sugar rolly-polies. Within the first
month a brass or silver plate is made witha rudely embossed figure,
is placed with the house gods in the name of the dead, and 18
worshipped. Every month for twelve months on the lunar day
corresponding to the death-day cooked food is offered to the ghost.
They are bound together by a strong caste feeling and social dis-
putes are inquired into and settled at meetings of the old and
respected members of the caste. Though they are not fond of
sending their boys to school and take to no mew pursuits, Némad
Raddis are an infelligent, well-to-do class, who are likely to take
advantage of openings to which the introduction of railways may
give rise.
Among Péknsk Raddis the men's names in common use are Bas-
4ppa, Malldppa, Malképpa, and Shapkardppa; and the women's
" (Glangavva, Pérvalevva, and Shankaravva, They differ little from
N4mad Raddis in form, speech, food, or dress. Like Ndmad Raddis
busbandry is their hereditary calling, and they have the same beliefs
and observe the same field rites. Shiv is their great god and
Shivrdtra in February is their great fast day. Asthey are Lingdyats
they profer cowdung-ashes to sandal-paste, and in their field ribes
mark the object of worship first with ashes and then by sprinkling
it with scented powder. Though they are old converts to Lingdyatism
and are staunch supportersof Jangams, they have not left off all
their former customs. To a stranger their marriage ceremonies.
differ little from those of Némad Raddis. Though they are married
and buried by Jangams they show as much honour to Bréhmanss
as they show to Jangams. Like true Lingsyats rich Raddis carry.
their dead in a canopied chair or vimdn, bury them, close the grave
with & stone slab, and wash the feet of the beadle or mathpati on the
top of the grave. Like Ndmad Raddis they carry food to the grave,
deify the ancestral spirits, and worship them as house gods. Like
Némad Raddis, Paknidk Raddis seldom gend their boys to school and
take to no new pursuits. They are an intelligent well-to-do class
with fair prospects. ’

Rajputs, returned as numbering 4414, are found in small numbers’
in most towns and large villages. They are locally called Surat-
véls, and are said to be the offspring of Kshatriya fathers and
Marétha, Lingsyat; or Dhangar mothers. Their ancestors formerly
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lived in Upper India, and came to Bijdpur in search of
employment. Most of them were soldiers and were engaged in the
service of local chiefs. Some of them won estates and rent-free
lands and settled in the district. The names in common use among
men are Bhimsing, Lakshmansing, Madansing, Mohansing,
Pratépsing, Rémsing, Réyasing, and Vijayasing, the last syllable
sing being a corruption of the Sanskrit sink a lion. The names in
comrion use among women are Durgdbsi, Gangébdi, Gunjébsi,
and Lakshmibdi. They say they have twenty surnames, but they
know only ten, Bishne, Chandele, Chavén, Dikhit, Ghairvér,
Nenvér, Pavir, Rajbanse, Sengar, and Tavér. Persons bearing the
same surname do not intermarry. They have no divisions and
no gotras or family-stocks distinct from their surnames. A
Rajput is known by his military air and proud look. They are
larger, better-featured, stronger, “and fairer than Mardthds. They
are above the middle height, with well developed muscles and
strong frames. The expression of the face is lively, the nose is long
and straight, the cheek-bones either high or low, the hair generally
lank. Their home tongue is Hindust&ni ; but they also speak an
incorrect Mar4thi and Kénarese. In Kédnarese, they generally use
aspirate consonants for unaspirate, as khatigi for katigi a piece of
wood, and #holi for toli a heam. They live in ordinary one-storeyed
houses with brick and mud walls and terraced roofs, Their
houses are clean and the furniture is clean and neatly arranged.
Those who are landholders, traders, and proprietors employ servants,
and they are fond of pets, keeping dogs, deer, and parrots. They
have also cows, bullocks, she-buffaloes, and horses. Their state is
middling and they 4re fairly off. They are moderate eaters and good
cooks. Their staple food includes unleavened cakes of wheat flour,
clarified butter, sugar, rice, split pulse, and brinjals bhendes and
other vegetables seasoned with heated oil or clarified butter, mustard-
seed, cumin-seed, and assafoetida. They eat rice with a curry of
whey seasoned with heated clarified butter, assafeetida, cumin-seed,
and the leaves of the kadhinimb Bergera koenigi. Sometimes the
whey curry is made by cooling a red-hot stone in it Some use millet
bread and a preparation of millet grib. They are also fond of
dmbat-varan, a liquid mixture of split pulse, tamarind juice, molasses,
and spices. Their holiday dishes are khir or rice boiled with sugar
and milk, puris or wheat-flour cakes fried in clarified butter, and
besan or gram-flour balls. On Ndg-panchmsi in Shrdvan or July-
August and on Ganesh-chaturthiin Bhddrapad or Aungust-September,
they prepare kadbus or sugar-dumplings, and offer them to Nég and
Ganesh. They are extremely particular about . the purity of their
food. No one but a Rajput may touch it and no Rajput may touch
it without bathing or may even enter the kitchen in every-day
dress. Every morning their women bathe, put on newly washed and
untouched clothes, cowdung the kitchen, and begin to cook their daily
food. If when cooking a woman is touched by any one who is not
similarly dressed, she bathes and puts on fresh clothes before going
on with her cooking. A woman, while cooking, should not step out
of a cowdunged square near the hearth. If she steps out of the
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gquare she must bathe again. Men bathe daily, and worship the
house-gods, and offer them cooked food, before they sit to the
morning meal. They give caste feasts at marriage, puberty,
and other ceremonies. On Dasara in September they worship a
sword with the image of Tulji-Bhavéni, and with the sword sacrifice
a goat in front of the goddess and feast on it. 'They eat the
flesh of the goat hare and deer; but will not touch domestic fowls
or fish. They never openly eat onions. It is cost, and not religious
scruples, that prevents them using animal food daily. Except
the goat sheep hare and deer, they hold all animals either anclean
or sacred, and do not eat their flesh. They formerly drank no
intoxicating liquor, but of late some of them have begun to drink.
Most of them smoke hemp-flowers or gdnja, drink hemp-water or
bhdng, and eat opium, and almost all chew or smoke tobacco. Some
of these narcotics are especially used when animal food is eaten.
The use of narcotics is said to be increasing. Both men and women

are fond of good clothes, and show taste and care in their dress.

Men wear the topknot and a full moustache and whiskers, and some
of them never let a razor touch the head. Men wear a flat round
turban set jauntily on the head, a jacket, a tight-fitting longcloth
coat with very long sleeves gathered in puckers from the wrist to
the elbow, a waistcloth seven and a half feet long or tight breeches
reaching below the knees, and elegant shoes. They have special
gilk-bordered waist and shouldercloths, chintz jackets, and silk coats
for holidays. On festive occasions a fancy walking stick and a
handkerchief complete a Rajput gentleman’s dress. Their women
tie the hair in a knot hy a woollen tbread without decorating it
either with false hair or lowers, and dress in a robe and a bodice of
different colours ; some of them pass the skirt of the robe between
the feet and tuck it into the waist behind in the ordinary Mardtha
fashion, aund all completely cover the head with the upper end of
the robe. Out of doors they wrap a white sheet or a shawl round

the body. Most of them have separate holiday robes including silk-.

bordered robes and brocade-bordered bodices. Most of the articles
of male and female dress are made in the district, chiefly at Ilkal,
Bégalkot, B4ddmi, Guledgudd, and Mamdépur; others come from
Héngal and Shéhspur in Belgaum, and from Hunur and Jamkhandi
in Jamkhandi. Their ornaments differ little from those worn by
Lingdyats. As a class they are orderly, hot-tempered, clean, and
bold, but lavish and fond of show. They are not quick to take
offence, but in revenge they are staunch and unwearying. War
is their hereditary calling and even in these days of peace most
of them are trained in feats of arms. Formerly they followed

no profession but arms and always carried weapons. Since the

establishment of British rule, their employmevt as fighters has
ceased, and they have been disarmed. When the district passed to
the British many left their homes and wandered in search of military
employment taking service with the different princes and chiefs.
The rest remained at home, and took to more peaceful ways of life,
husbandry and trade. A few are land-proprietors, and a few
are excise and ferry contractors. Those who trade deal chiefly
in corn and cloth and those who live by agriculture are over-
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holders, tilling their lands through servants or through tenants
who pay them half the crop. A few are Government clerks. A
Rajput who chooses trade as his calling begins as a clerk or
salesman in a trader’s office on a monthly pay of 10s. to 12s. (Rs. 5-6)
end sometimes without any salary. The women do the whole of the
housework, but do not help the men in the field or in the shop.
Though prosperous as a class, some are in debt on account of their
extravagance especially in marriages. A few have credit with
moneylenders and are able to borrow on personal security; others
have to mortgage land or to pawn ornaments before they can raise
money. They call themselves and are called Rajputs. They rank
themselves below Brahmans and Kshatriyds only, and eat only from
Bréhmauns and Kshatriyds. Except Brahmans, Kshatriyds, Sondrs,
and Lingédyats, almost all castes eat food prepared by Rajputs. Men
women and children rise early. The men go to work, the children
to school, and the women busy themselves in the house. At eleven
men and children return home, and, after bathing and worshipping
the house-gods, the men eat their first meal along with their
children. After dinner men rest for a time or take a nap, then go
back to business, and stay at work till evening. Except some
of the Government ferry contractors who find work only during
the monsoon, all are fairly busy throughout the year. On holidays
and other festive occasions they close their shops and rest. The
average monthly charges of a middle-class Rajput family vary
from £1 10s. to £2 (Rs. 15-20). A rich man’s house costs nearly
£100 (Rs. 1000) to build, a middle-class man’s over £50 (Rs. 500), and
a poor man’s over £10 (Rs. 100). The value of a rich man’s house
goods is over £50 (Rs. 500), of a middle-class man’s over £20
(Rs. 200), and of a poor man’s over £7 10s. (Rs. 75). A servant’s
monthly pay varies from 6s. to 8s. (Rs. 8-4) without board, and from .
8s. to 4s. (Rs.14-2) with board. Their special marriage and other
expenses are like those of Lingédyats, except that the marriage of a
Rajput’s daughter costs half as much again as a son’s marriage.
The Rajput has a strong tendency to spend more than his income.
They are religious and their family-deity is Béldji or Vyaokatesh of
Giri in Madras. Their house priests are Kanoj Vaishnav Brédhmans
whose brows are marked with the tripundra or three upright lines,
side lines of white gopichandan or sacred white earth and a red
central line. They honour their priests and call them to conduct
their marriages. They used to treat local Brihmans with scant.
courtesy, but since they have settled in the district, they have begun

" to make small presents to any local Brdhmans who may be present

at their ceremonies. They keep all Hindu holidays and some
Hindu fasts, especially the ekddashis or lunar elevenths of Ashddh
or July-August and of Kdrtik or November-December, and
Shivrdtra in February. On the first day of the Navrdira or first
nine eves of Ashvin or October which lead to Dasara, they set the
image of Bél4ji on a holy spot, and round the image place lamps
fed either with oil or clarified butter, and keep them burning
during nine days. On the tenth or Dasara, which the Rajputs hold
the holiest day in the year, their servants wash their horses and
lead them to the village or town gate. In the middle of the gateway
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a Kétak or butcher, who is generally a village watchman of the
Kabliger or fisher caste, cuts off a goat’s head with one stroke
of a sword and marks the portal with its brow. The body of the
goat is waved about the horses and taken home to be distributed
atuong the village watchmen. The grooms then lead the horses to
their masters’ houses, where the mistress of the house breaks a
cocoanut in front of the horse, washes its forehoofs with cocoanut
water, marks its brow with kunku or vermillion, and waves a
lamp about its head. At dinner time the horse is also fed with
holiday dishes. In the evening comes the boundary crossing
or simollanghan. They choose a leading Rajput to conduct
the worship and with music and a band of men and a Bréhman
to help they go to some shami or Mimosa suma tree outside of
the village boundary.. A weapon is placed at the root of the
tree, and the tree and the weapon are worshipped. The leading
Rajput cuts a branch of the tree, and its leaves are distributed
among friends and relations as pieces of gold. They believe in
witcheraft and soothsaying ; but are not much given to the practise
of these arts. '

Their birth céremonies differ little from Mardtha birth ceremonies. -

In the marriage engagement the girl’s father and his relations
go to the boy’s house and present the boy with a bellmetal dish
filled with rice, a shela or rich shouldercloth, a cocoanut, and a
rupee or more according to their means. The boy’s father gives
the girl's father a turban, and feeds him and his relations on
gsweet dishes. In the beginning of the marriage ceremony a near
relation of the bride goes to the bank of a river or to the edge
of a lake, and worships the earth by pouring a little water on
it, daubing it with sandal-paste, and throwing flowers and rice
onit. After worshipping the earth he spreads his waistcloth on the
earth, loosens the earth with a stroke of a pickaxe, lays on the cloth
as much earth as is loosened, and carries it to the marriage booth.
A betelnut under the name of mandap-devata or the marriage-booth
guardian is set on the earth and is worshipped. A near kinsman of
the bridegroom *does the same in his marriage booth. Before
rice is thrown on the heads of the bride and bridegroom, the
bridegroom walks seven times round a stake on which a wooden or
grass bird is perched. While the bridegroom is walking round the
pole, the bride’s father asks the guests whether they know of any
act of the bridegroom’s which has stained his character and
degraded him. If the guests say they do not know of any unworthy
conduct on the part of the bridegroom, grains of  rice are thrown
on the bridegroom’s head. The rice-throwing is supposed to confirm
the marriage and make it binding till death.

They marry their girls at an early age. Formerly widow
marriage was forbidden, but they have lately begun to allow their
widows to marry. There are no admitted traces of polyandry,
but polygamy is allowed and practised. A person who has been
at & distance from his kinspeople and friends for four or five
years, on his return is not allowed to sit in the same row with
them to take his food with them unless he produces certificates
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from respectable people of the place where he lived stating
that he has not eaten with the people of any caste but his own.
The other Rajput ceremonies do not differ from Mardtha
ceremonies, They generally burn the dead, and conduct the
funeral ceremonies in the same way as Mardthds. Perhaps from
the small numbers in which they are found there is little caste
union awong Bijipur Rajputs. Social disputes are settled by
meetings of the castemen and the decisions are circnlated or reported
by a poor man of the caste, who is paid by the community. Some- .
times these decisions are made known to the caste by means of batdki
or proclamation. They send their children to school; and keep
their boys at school till they gain a good knowledge of reading,
writing, and arithmetic, and their girls till the age of ten. Besides
their school lessons boys from the age of five are taught gymnastic
exercises and from the age of ten or twelve are trained in the use
of the sword and spear. When, according to Rajput notions, a
boy’s mental and physical training is finished he takes to trade,
husbandry, or Government service according to his own or his
parents’ tastes. They are a steady pushing class and are held in
respect. :

Ra’'vals, returned as numbering 180, are found in small
numbers all over the district except in Sindgi and Muddebihgl. They
are like Mardthds. They live in small terrace-roofed houses with
mud walls. They keep cows, goats, and fowls, and are temperate
in their habits. Their common food is millet-bread pulse and:
vegetables, and they eat flesh and drink liquor. The men dressin
a waisteloth, shirt, coat, and headscarf ; and the women in a short-
sleeved and backed bodice and a full robe whose upper end they draw
over the head and whose skirt they wear like a petticoat without
passing the end back between the feet. They are hardworking, sober,
and thrifty, but dirty. Some of them own lands which they cultivate;
some are messengers, some weavers, and some beggars. The women
help the men in their work and their children mind the cattle. They
sell milk, butter, and curds, and add to their earnings. They worship
the ordinary Brdhman gcds and have the greatest respect for
Mahddev. They employ Brédhmans to perform their birth, death,
marriage, and puberty ceremonies, and believe in soothsaying. Their
customs do not differ from Kunbi customs. They bury their dead
and allow widow marriage. Breaches of social rules are punished
by the caste. Some send their boys to school, and as a class they
are fairly prosperous. '

Shetiya'rs ace returned as numbering thirty-six, and as found in
Bégalkot alone. They are said to have come as traders with a Madras
army, probably some of the troops under Sir Thomas Munro in
1817. The names in common use among men are Armugshetti,
Govindr4j, Murgey4shetti, Nérdyansvami, Punsvéini, and Sundréj-
shetti; and among women, Anamma, Chinamma, Karpdyamma,
Kdshamma, and Lakshamma. Their surnames are place and
calling names which are of no account in marriage. The Bij4pur
Shetiydrs are not known to have any divisions; but they
include several gotras or family-stocks, some of which are Gund-
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mudya, Kallumudys, Maludya, Mudipalludya, Palarudhiyama-
hérishi, and Vairmudiyamahdrishi. Persous belonging fo the same
family-stock are not allowed to intermarry. They do not differ in
face, features, or bearing from the Mudliydrs and speak Arvi or
Tamil at home. Most of them understand and speak Telugu and
Ksnarese and a few understand Hindustdni. They live in ordinary
one-storeyed houses, with flat roofs and mud and laterite walls,
. costing £10 to £100 (Rs.100-1000) to build. The houses are fairly
clean and contain furniture and house goods worth £2 to £10
(Rs. 20-100). They are moderate eaters, the staple diet being rice
bread, pulse, and vegetables. They are not good cooks and have few
holiday dishes. They have no rule that they should bathe daily
before eating the first meal, and both men and women bathe only twice
a week. A fow bathe daily and they alone daily worship the house
gods, otherwise the gods are worshipped on holidays only. Unlike
other Bijépur Hindus, Shetiydrs rarely offer cooked food to their
gods. They eat goats, cocks, fish, and hares, the flesh of other
animals being held either unclean or sacred. They have no objec-
tion to use animal food daily, but on account of its costliness it is
used only on holidays. They drink liquor and are fond of smoking
gdnja or hemp-flower. The men shave the head except the top-
knot and the face except the moustache. The women arrange the
hair either in a knot at the back of the head or twist it in a single
plait which is wound into a ball. They sometimes though rarely
wear false hair and deck their heads with flowers. Both men and
women dress like Lingéyats, the yearly clothes charges being 10s.
to £2 10s. (Rs.5-25) for a man and 16s. to £2 10s. (Rs.8-25) for a
woman. Their ornaments are like those of Lingédyats and are worth
10s. to £10 (Rs. 5-100) and upwards for men, and 8s. to £10
(Rs. 4-100) and upwards for women. They are an orderly class
with no marked characteristic. Their chief calling is trade, most of
them being shopkeepers and moneylenders. A few who are too
poor to trade on their own account, serve in their castemen’s shops.
Women help the men. Some of them trade on borrowed capital
and others have funds of their own. They are fairly off, though
some who have borrowed to meet trade losses or special expenses
are in debt. Men women and children work from morning to
evening, taking the usnal midday rest. Their busy time is during
the dry months and the marriage season. They rank themselves
below Brahmans and eat no food that is not prepared by their caste-
men or by Bréhmans. They are Brdhmanical Hindus, their family
deities being Vyankatesh, Mdruti, Basavanna, Panchamma of Arelur
in Trichinapalli, and Angalamma. They are specially devoted to
Vyankatesh of Giri in North Arkot, whose shrine they occasianally
visit. Some of them fast on the lunar elevenths of every Hindu
month and on Shivrdtra in February -March, Their chief holidays
are Sankrdnt in January and Divdls in September-October. They
respect Brshmans and call them to officiate at their marriage and
other ceremonies. 'They have a married hereditary Bréhman reli-
gious guide or guru who lives in the Madras Presidency and never
visits Bijdpur. His title is Jnyénshivdchdri. They believe in
astrology, and profess to have no faith in witchcraft. Unlike other
887721
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inhabitants of the district, they do not bathe the mother or the child
as soon as it is born, but wipe them with cloths. The mother and
child are bathed in warm water after the fourth day, and the m other
is fed on rice boiled and strained and wheat bread with or without
clarified butter. The goddess Satvdi is worshipped on the fifth or
the eleventh day and the midwife is paid 6d. to 4s. (Rs.4-2). On
the eleventh, twelfth, thirteenth, or fifteenth day the family priest
offers a burnt offering and the child is cradled and named. The priest
is given a pair of waistcloths. A poor woman keeps her room for nine
days, a middle-class woman for thirteen days, and a rich woman
for fifteen days. The birth rites cost £1 (Rs. 10) for a poor woman, £2
(Rs. 20) for a middle-class woman, and £2 10s. to £5 (Rs.25-50) for
a rich woman. The child’s hair is first cut in the fourth, sixth, or
twelfth month. A lock of hairis first cut by a goldsmith with a pair of
scissors and then the whole head is shaved by a barber; the child is
bathed anddressedin new clothes; and the lobes of his ears are pierced.
Boys are girt with the sacred thread in their third, fifth, eighth, or
tenth year. Among Shetiydrs thread-girding is not attended with
any pomp and it is sometimes performed as part of the marriage
ceremony. It is also jncomplete as the thread of munj grass is not
tied round the boy’s waist. From his fourth or fifth year a boy
begins to wear a loincloth hung from the waist-thread. ~ Girls and
boys are married at an early age, and widow-marriage is forbidden.
The cost of marrying a boy is £20 to £100 (Rs. 200-1000) and
ufwards, and of marrying a girl £2 to £10 (Rs. 20-100). The offer -
of marriage comes from the boy’s parents. When the girl’s father
agreed to give his daughter in marriage, the boy’s father goes to
the girl’s house to perform the betrothal or bdshtagi. He brings a
robe worth 8s. to £1 10s. (Rs. 8-15), a bodicecloth worth 2s. to 4s.
(Rs.1-2), a quarter to a hundredweight of sugar, seven to fourteen
pounds of betelnuts, two thousand betel leaves, five to eleven cocoa-
nuts, fifty to a hundred plantains, five halves of cocoa-kernel, three-
quarters of a pound of turmeric root, three-quarters of a pound of
dry dates, and ornaments according to his means. When the guests
are come the family priest blesses the girl and tells the boy’s
father to give her the robe. When the girl has put on the robe, the
boy’s father fills her lap with five of the things brought by him, and
the priest, naming the family-stocks and the fathers of the boy and
girl, declares that the girl is betrothed to the boy. Sugar and betel
are served and the guests withdraw. The boy’s father is feasted on
rice, polis or sugar rolly-polies, and tamarind curry or sdr. On a lucky
day after some time the marriage takes place. The boy is generally
%Vhen the boy’s party come to the
girl’s village they are lodged in a separate house. On the third day
before the marriage both the boy and the girl are rubbed with
turmeric paste.  On the day before the marriage, the clothes which
are to be worn on the marriage day are laid before the house-gods.
On the marriage day the girl’s father with his friends and relations
brings her and a tray -containing cocoanuts, plantains, betel leaves,
flowers, turmeric powder, and vermillion, in procession to the boy’s
lodging The officiating priest tells the bride and bridegroom to
Put on the marriage dress and sit on two low stools facing the ecast.
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The priest makes a burnt offering before them, and when all have
touched a dish in which the luck-giving necklace is kept the boy is
told to fasten it round the girP’s neck. The kankans or thread
wristlets, each with a turmeric root tied to it, are bound round the
wrists of the bride and bridegroom, and the hems of their garments
are knotted together, and, without holding any cloth between them,
grains of rice are dropped on their heads. They are then made to
go round the burnt offering. After this the hems of their garments
are untied, and two small patches of gold leaf are fastened to their
foreheads. In the evening a burnt offering is made and the thread
wristlets or kankans are unfastened. At night the bridegroom takes
the bride to bow to the house-gods and her mother hands the bride
to her mother-in-law. The bride goes to the bridegroom’s, stays
four days, and returns to her father’s. Polygamy is allowed and
is occasionally practised ; polyandry is unknown. When a girl comes
of age she is held to be unclean and is made to sit apart for five,
seven, or nine days. She is then bathed and sent to live with her
husband. In the seventh month of her pregnancy her mother presents
her with a green bodice. Shetiydrs burn their dead, unless they
are very poor when they bury them. Like Bréhmans they carry the
dead on a bier and like them they burn them with consecrated fire.
When the body is consumed the persons attending the funeral bathe,
and each taking a handful of grass returns to the house of the
deceased. Atthe house they bow to the lamp which has been set on
. the cowdunged spot where the deceased breathed his last, throw the
grass before it, and return home. On the third day the son or chief
mourner goes to the burning ground with his relations, removes the
ashes and unburnt bones, and sprinkles the spot with a quart of milk.
The men who go with him join him in sprinkling the milk., On the
sixteenth the son or chief mourner goes with his priest outside of the
village, worships the nine Hindu planets, makes a burnt offering, and
offers rice-balls to the departed soul. One of the balls is offered to
the crows. When a crow has pecked the ball the chief mourner
bathes, returns home, and with friends and relations sits to a feast.
On the seventeenth day the women of the house sweep the house,
wash it with cowdung, bathe, and anoint their hair with oil. The
priest purifies the family by givng them the panchgavya or five cow-
gifts and making the men change their sacred threads, and a feast is
given to friends and relations. Like Brdhmans they keep all memorial
feasts. A strong caste feeling binds them together as a community.
- Their social disputes are inquired into and settled by a caste council
headed by an hereditary chaudhari. Most of them send their boys
and a few send their girls to school. They keep their boys at school
till about fourteen. They suffered severely during the 1876 famine.
They are not a pushing or rising class and do not take to new
pursuits,

Shimpis, or Tailors, are returned as numbering 5045 andas found
in small numbers in all large villages and towns. They are of two
distinct castes, Mardthi Shimpis and Kénarese Shimpis. The Maréthi
Shimpis are of the Ndmdev division. The Kénarese Shimpis are
Nigliks, who have given up sewing and taken to dyeing thread red
and other colours. Five or six houses of Mardtha Shimpis are
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found in Bijépur, a few in Ilkal Indi B4gevidi and Muddebih4l,
and a great many in Bigalkot and Télikot. The names in common
use among men are Anna, Bib4ji, Bdpu, Bhima, Narsing, Néruba,
Omkdri, Réma, Santrdm, and Um4ji ; and among women Ambdbai,
K4shibdi, Ndgubdi, Narsubdi, Salub4i, Tuljabsi, and Yamundbéi.
Their surnames are place-names, Bilankar, Mirajkar, Nilekar, Omkari,
Pukalkar, and Radekar, and are of no importance in matchmaking.
Among their gotrds or family-stocks are Atma Rishi, Pimpal Rishi,
and Shring Rishi; members of the same family-stock on the
father’s side cannot intermarry. They are divided into Rangéris
or Dyers and Shimpis or Tailors who eat together and intermarry.
They mark their brows with sandal-powder like Sondrs or gold-
smiths and Sutdrs or carpenters. As a class they are middle-sized;
strongly built, and robust. The skin is brown, the nose aquiline
and long, the lips thin, and the cheeks gaunt. The expression
is quick, occasionally somewhat fierce. They speak Mar4thi indoors
and & badly.pronounced and incorrect Kénarese or Hindustdni
out of doors. In their Mar4thi they use some curions words as lai
for phdr much, and dod for dvdd naughty. Most of them live in
clean one-storeyed houses with walls of stone and flat roofs. Except
a few copper and brass drinking pots and dining plates, their vessels
are of earth, and are clean and neatly kept. They have little house
furniture. Many of them keep domestic animals, but only the rich
have servants. Their staple food is bread, split pulse, vegetables,
and relishes representing to each man a daily cost of 1}d. (1 a.).
They largely use onions and garlic with their daily food and
are fond of sour and pungent articles. Their holiday dishes are
polis or sugar rolly-polies, rice, and rich vegetables. They eat
the flesh of the goat, deer, hare, and fowls. They are excessively
fond of flesh and would eat it every day if they could afford
it. They kill a goat in honour of Tulja-Bhavéni on Dasara in
September- October, offer its dressed flesh to the goddess, and
feast on ib. They bathe in cold or warm water before eating. They
put on freshly washed clothes, and wash the house-gods with fresh
water and worship them with sandal powder, flowers, and bel leaves.
They burn frankincense before the gods and take a little of the incense
ash, mark their brows with it, and put a little in their mouth, and
offer the gods cooked food. Some of them bathe in a river or pond,
and on their way home worship Méruti by pouring a potful of water
on the god, bowing low before the god, and marking his. brow
with redlead paste from the body of the god, and on reaching
home worship a basil plant and sip as holy water a little of the water
from the root of the plant. They generally mark their brows with
a large round spot of sandal-powder. They drink spirits and
fermented palm-juice almost daily and always when they eat flesh.
On Dasara they drink to excess. Some of them also use hemp-
water or bhdng, smoke hemp or gdnja, and eat opium. A considerable
number of them are excessively fond of stimulants and narcotios.
Men shave the head -except the top-knot and the face except the
eyebrows and moustache. They wear a waistcloth, a jacket, a head-
scarf, a pair of shoes, and a shouldercloth about ten feet long which
they throw loosely about the body. The men spend 8s. to £1 10s,
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(Rs. 4-15) a year on dress. Their usnal ornaments are earrings,
bangles, twisted waistchains, and rings. A rich Shimpi’s ornaments
are worth more than £10 (Rs. 100) and a middle-class Shimpi’s more
than £5 (Rs.50). The rich have special holiday clothes and the
rest wash their every-day clothes. Women tie the hair in a knot
passing a woollen cord round it ; and girls deck the hair with flowers
and sometimes plait it in braids before they come ofage. They wear
the ordinary Mardthi bodice with a back and short sleeves. They
wear the full Mardtha robe but without passing the skirt between the
feet. Some of them cover the head with one of the ends of the robe,
others go barcheaded. The price of silk-bordered bodicecloths
varies from 9d.to 6s. (Rs.3-3) and plain bodicecloths vary from
3d.to6d. (1-4as.). Afew buy new clothes for holiday use, but
most wear the robes and bodicecloths which were given them
at marriage and other ceremonies. They seldom use any bub
local handwoven cloth. The women spend 10s. to £1 10s.
(Rs. 5-15) a year on dress. Their ornaments are like those worn by
Lingéyats. A rich woman’s stock is worth over £50 (Rs. 500), a
middle-class woman’s over £10 (Rs. 100), and a poor woman’s over
£1 (Rs. 10). They wear silver girdles or kambarpattis before but
never after they have had a child ; and girls wear silver ankle-chains
till they come of age. Shimpis are clean, hardworking, patient,
and rough-mannered. They are extravagant and showy and have a
bad name for unscrupulous dealing. The Mardthi proverb says,
‘Friend, have no dealings with the goldsmith, the tailor, the village
clerk, or the Lingdyat trader.’! They are tailors and dyers. To sew
a first-class broadcloth coat a tailor takes three days and charges
10s. (Rs. 5) ; a second-class broadcloth coat takes two days to sew
and costs 6s. (Rs. 3) ; and a third-class broadcloth coat takes one
day and costs 3s. (Rs.14). A cotton cloth coat takes a day to sew
and according to the style of cloth costs 1s. 6d. (12 as.), 1s. (8 as.),
or 9d. (6as.). According to the kind of coat the sewing of a coarse
cloth coat costs 6d. to 1s. (4-8as). The women sew bodices
charging 1}d. to 6d. (1-4 as.) for the sewing of each. A good tailor
makes £1 10s. to £2 (Rs. 15-20) a month, a middling tailor £1 to
£1 4s. (Rs.10-12), and a poor tailor 14s. to 16s. (Rs.7-8). Of
late years tailors are said to have suffered from the competition
of sewing-machines. Dyeing or Rangéri Shimpis colour turbans,
sheets, and shawls, and print chintz. In making dyes they chiefly
use a solution of.safflower powder, soda or plantain-tree ashes, and
lemon-juice. Soda or plantain ashes are used in the proportion of
half a pound of soda to eight pounds of safflower, a qua.ntity. which
requires the juice of 100 lemons. The safflower powder is first
strained in au open-monthed vessel with two gallons of water. The
_ solution is kept aside and used in making different colours. To the

dregs of the powder balf a pound of soda ashes is a,dfled and the
whole is again strained with water. This solution mixed with a
little of the first straining gives a red colour. To dye red, a white

1 The Mar4thi runs ; ¢ Sondr, Shimpi, Kulkarni, Apa, ydnchi sangat nako re bipa.’
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turban is coloured with a solution of turmeric powder, and then
steeped in the red colour and wrung dry. If the tint is dull, it is
brightened by dipping the turban in lemon-juice mixed with water.
To dye dark-purple, the cloth is first dyed with indigo and is then
steeped in red. To dye light pink the cloth is steeped in red with
lemon-juice and a quart of water ; and to dye pink the quantity of
the red solution is increased. To dye orange the turban or cloth iy
dyed with a solution of turmeric powder and is then steeped in a
weak solution of red. To dye dark red the cloth is steeped in a
solution of indigo and then in red. In dyeing yellow the turban is
kept half an hour in turmeric and soda. It is wrung, soaked in
lemon-juice, and again steeped in turmeric and soda. If less turmeric
powder is used the colour becomes paler. Green is produced by a
mixture of indigo and turmeric with lemon-juice. For dyeing a
turban red or green they charge 2s. to 4s. (Rs. 1-2), which leaves
them a profit of 6d. to 1s. 6d. (4-12 as.). The charge for dyeing
orange yellow varies from 6d. to 2s. (Re. }-1). Like atailor a good
dyer makes £1 10s. to £2 (Rs.15-20) a month, a middling dyer £1
to £1 4s. (Rs.10-12), and & poor dyer 14s. to 16s. (Rs. 7-8). Their
women clean and reel silk and sometimes make 6d. to 2s. (Re. 2-1) a
day. Some lend money at twenty-four per cent a year on personal
security and twelve per cent if an article is pawned; some deal in
silk and some rent lands to tenants receiving one-half to one-third of
the produce ; some take service with traders and merchants. Dyeing
is not a prosperous calling. Most Marwdris, Musalmdns, and
Mardthds dye their own turbans with safffower, and the competition
from foreign dyes tends constantly to become more severe. Besides,
since the famine, the bulk of the people have taken to wearing white
headscarves instead of coloured turbans. Shimpis and Rangdris rank
with Marathds with whom they eat. They also eat with Patvegérs
or silk-band makers. They eat from the hands of Brahmans, Gujardt
Viénis, Lingéyats, and Rajputs ; but these castes do not eat from them.
Men women and children work all daylong. Theirwork is brisk during
the dry season, but dull during the south-westrains. They rest on the
leading Hindu holidays. The monthly charges of a family of four or
five members vary from 16s. to £1 (Rs.8-10). A rich Shimpi’s house
costs £20 (Rs. 200) to build, a middle-class Shimpi’s about £10
(Rs.100), and a poor Shimpi’s about £5 (Rs. 50). The house goods
in‘arich Shimpi’s house are worth £8 to £10 (Rs. 80-100), in a middle-
class family £4 to £5 (Rs.40-50), and in a poor family £2 to £2 10s.
(Rs. 20-25). Birth charges are about £3 (Rs. 80) in a rich family,
about £2 (Rs. 20) in a middle-class family, and about £1 (Rs. 10) in a
poor family. On the marriage of a son or daughter a rich man
spends £15 to £20 (Rs.150-200), a middle-class man £8 to £10
(Rs. 80-100), and a poor man £3 to £4 (Rs.30-40). The death of
grown member of & rich family costs about £3 (Rs. 30), of a middle-
class family about £2 10s. (Rs. 25), and of a poor family £1 10s. to
£2 (Rs.15-20). They are religious. They honour Brihmans and
call them to their marriages, a girl’s coming of age, funerals, and mind-
rites, Their family-deities are Jotiba of Kolbdpur, Khandoba of
Jejuri in Poona, Tulja-Bhavdni of Tuljdpur in the Nizdm’s country,
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Vithoba of Pandharpur in Sholdpur, and Yallamma of Parasgad in
Belgaum. Their chief objects of worship are Vithoba aud his wife
Rakhmdbii. - They make pilgrimages to the shrines of their family
gods. Some go yearly to Vithoba at Pandharpur and in the north
of the district some go on every bright eleventh and many on the two
great festivals, on the bright eleventh of A’shddh in July and on the
bright eleventh of Kdrtik in November. Shimpis consider Pandhar-
pur specially holy because it was a favourite resort of the Shimpi
poet and saint Namdev who lived about a.p. 1290, All are careful
to fast on the bright elevenths of Ashddh in June-July and Kdrtik
in October -November. Some fast till evening on Shrdsan or July-
August Mondays. They have two gurus or religious teachers; one
who lives at Dhamangaon in Sholdpur and is called Bodhalebava,
and the other who lives at Tuljédpur in the Nizém’s conntry and is
called K4nphétebdva. Both visit their disciples every year and
initiate any children who have grown old enough to understand the
rite. The disciples raise a subscription, each working member of
the caste subscribing not less than 10s. (Rs. 5) and handing £10 to
£20 (Rs. 100-200) to the teacher. The teacher initiates both boys
and girls and even gets disciples from new families. They worship
village and local deities. Their house images are of brass and
copper and some of stone. They believe in witcheraft and soothsay-
ing, and they consult those who are acquainted with these arts. At
the birth of a child the child and mother are bathed in warm water
and laid on a cob. The mother is fed on dry cocoa-kernel, molasses,
and garlic with clarified butter, and some are given three-quarters
of a pound of clarified butter to drink. During the first five days
the mother is fed with rice and clarified butter ; and garlic rind is
burnt under her bed in a chafing dish. On the fifth day she is fed
with rice and wheat flour cooked with clarified butter and sugar. In
the evening the midwife worships the goddess Jivati and as among
Lingdyats carries away the lamp under cover. On the tenth the
whole house is plastered and the child’s and the mother’s clothes are
washed. On the twelfth or thirteenth they hold a feast in which rice
cakes or polis and vegetables are served. In the evening the child
is laid in" a cradle and named by several female relations ; the first
name given is always taken, the other names are used as pet names.
At a marriage engagement the boy’s father gives the girl arobe
worth 8s. (Rs. 4) and a bodice worth 1s. (8 as.) After the boy’s father
has made these presents betel is handed round. In the betrothal
or bdshtagi ceremony the boy and girl are made to sit on a blanket
or a carpet in front of the house gods. The boy’s father marks the
girl’s brow with redpowder and gives her a robe, a bodice, eight
pounds of sugar, eight pounds of betelnuts, and twenty-eight
pounds of molasses. Guests are given 2¢. 6d. (Rs.1}) and small pieces
of cocoa-kernel mixed with molasses. The girl’s father .treats the
boy and his relations to a feast of vermicelli, sugar, and clarified
butter without anything pungent or sour. An astrologer chooses a
lucky day for the marriage. A few days before the day fixed the

girl’s father sends for the boy and his relations. After the boy and

his relations come to the girl’s village, the boy’s party takes
turmeric powder and oil to the girl’s house, and the girl’s party
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takes the turmeric and oil to the boy’s house. At their own houses
the boy and the girl are rubbed with turmeric powder, bathed, and
seated in squares or surgis with a water-pot at each corner and a
thread passed seven times round the meck of each jar. When the
boy or the girl comes out of the square a person stands at each corner
of the square, and they lift the thread and make the boy or girl pass
under it. Women throw rice and wavelamps before them to guard
the pair against unfriendly influence or the effects of the evil eye.
The second or third day after the turmeric-rubbing, the bride’s
father sends for the bridegroora and his relations. - When they come,
the bride and bridegroom are dressed in their marriage clothes
and stand in front of two lamps behind which a cylindrical cup or

- panchpdira is placed. The Brahman priest holds between them a

white cloth, with a central turmeric cross, repeats verses, and along
with the guests throws grains of rice on the Eeads of the pair. The
priest recites sacred verses and the bridegroom ties the lucky-thread
or mangalsutra round the bride’s neck. The bride’s father treats
the bridegroom’s father and his relations to a feast. Next day the
bridegroom’s father and his relations lead the bride and bridegroom
to worship Miruti. Some one of the. party breaks a cocoannt
before the god, marks the brows of the married pair with sacred
ashes, and gives the bridegroom a piece of cocoa-kernel, who catches
it in his robe as a gift from the deity. From the temple the procession

-goes to the bridegroom’s, where the bride and the bridegroom feed

each other, the bride putting five morsels into the bridegroom’s
mouth and he putting five morsels into her mouth. After this at
the time of betel-chewing the bridegroom holds a roll of betel leaves
in his teeth, and the bride tries to bite off the end of the roll. Then
the bridegroom sits on & blanket and the bride rubs sandal-powder
on his hands and neck and gives him a roll of betel leaves. The
bridegroom in turn marks the bride’s brow with red. The bride-
groom’s father gives a feast and next day the bride’s father gives a
caste feast and lets the bridegroom’s party go. When a girl comes of -
age, she is made to sit for four days in a gaily dressed frame or makhar
and on the sixteenth her lap is filled with rice, betelnuts, betel leaves,
and a cocoanut, and a caste-feast is held. In the seventh month of her
pregnancy a Bréhman priest atiends and the hair-parting or shimant
and lap-filling are performed. Shimpi girls are sometimes married
in infancy, as young as nine months. A widow may marry once but

"if the second hugband dies she must remain a widow for the rest-of

her life. Polygamy isallowed and practised ; polyandry is unknown,
Shimpis burn their dead, and hold the mourning family impure
for ten days. A Brihman priest attends, and on the tenth day
they lay ten balls of rice on the spot where the body was burnt.
The mourners stand at a distance and watch the crows. If the crows
do not come the mourners touch the balls with holy grass shaped
into the form of a crow, and go home, and in company with other
castemen eat unleavened wheat cakes, rice,and varan a dish of split
pulse. On each of the next two days they give a caste feast adding
sugar and clarified butter to the dinner served on the tenth day.
They hold no mind-feasts during the All Souls Fortnight or mahd-
layapaksh in dark Bhddrapad or August-September. Instead at
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Divdli in Octobel'-Ncgvember ‘s waistcloth is laid out for the father
and a bodice for the’ mother and food is offered.

The feeling of taste is fairly strong among Shimpis. Social
disputes are settled by a caste council whose decisions are .enforced
by fine or loss of caste. Most Shimpis send their boys to school to
learn Kénarese »vading, writing, and arithmetic ; a few send their
girls for a shott time. They take to no new pursuits and in spite
of W'Uﬂ[ﬁ'ﬁ)laiuts are comfortably off.

~"Suryavanshi La'ds, that is South Gujardtis of the Sun race,
also called Khétiks or Butchers, are returned as numbering 1018 and
~ as found all over the district. The names in ordinary use among
men are Bamanna, Bhimdppa, Hirdji, Malképpa, R4jeba, Subhéna,
Vyankanna, and Yalldppa; and among women Akkavva, Ammavva,
Godavva, Godamma, Holevva, Ménkavva, and Négavva. Their
commonest surnames are Bilgikar, Bujurukar, Chendukél, Dharm-
. kémbla, Govindkar, Parbhukar, and Rdjipuri. Persous bearing
the same surname do not intermarry as they are supposed to bo
the descendants of a common ancestor. Khétiks are divided into
* Suryavanshi Lads and Sultdni Khétiks, who neither eat together
nor intermarry. In appearance they resemble the other middle-class
castes of the district. They are of middle height with strong
firmly-knit frames. Most are dark and a few are brown with a
somewhat heavy expression of face. At home they speak Mardthi,
but they know Kénarese and Hindustdni. They live in ordinary
houses with stoue and mud walls and flat roofs. They keep their
bouses neat and are clean in their dress and persons. Their few
house goods are kept clean and fresh and are laid out with care.
Only those who are husbandmen own cattle, and a few have half-
fod ponies. A house costs £5 to £10 (Rs. 50-100) to build, and

6s. to &1 4s. (Rs. 8-12) a year to hire. They are neither great

eaters nor good cooks. They are fond of sour, pungent, and sweet
dishes. Their every-day food is bread, and either split pulse or
vegetable sauce, the two sauces being alternately used. To their
regular meal a dish of rice is occasionally added as a change
and a dainty. Their every-day food costs them 8d. (2 as.) a head.
Their holiday dishes are rice, polis or sugar rolly-polies, sdr &
sauce either of mango or tamarind, and vermicelli which is always
served on the Hindu New Year’s Day in March-April They
sacrifice a goat to Bhavéni on Mdrnavm: in Ashvin or September-
QOctober, and feast on its flesh. Besides goat, the animals they eat
are deer, hare, doves, domestic fowls, and fish. They would use
animal food daily if they could afford it. They drink liquor on any
day, especially on holidays but always in moderation. Some of
them drink hemp-water or bhdng, smoke hemp-flowers or gdnja,
and eat opium. The men shave the head except the top-knot, and
shave the chin. Their dress is plain and generally white. It
is a waistcloth seven and a half feet long or a pair of short
breeches, a shouldercloth, a jacket, a coat, a headscarf or a turban,
and a pair of shoes. A man’s dress costs him 8s. to 16s. (Rs.4-8) a
year; and their ornaments, which include earrings, wristlets, twisted
waistchains, and finger rings, vary in value from £2 to £4 (Rs. 20-40).
Some of their women comb their hair and tie it in a knot ; others tie
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Chapter III, it in aloose roll without combing it..They dregs in a robe and. a
bodice, passing the upper end of the nbe over the head ; but unlike
other Mardtha women lettiug the skirt‘all to the feet like a petti-
SURYAVANSHI coat. Their favourite colours are red and blyck, A woman’s
Lios, dress costs her 10s. to 16s. (Rs. 5-8) a yer. h‘esides the lucky
thread or mangalsutra, which is worth 2. (¥o=li) the well-to-do
Wwear earrings, noserings, necklaces, armlets, and wiztlets, together
worth £2 10s. to £5 (Rs. 25-50). Only rich and well-vuda Khétiks
have spare clothes for holiday wear; the rest wear thejr fresuy_
washed every-day clothes. Their clothes are of local band-woven
cloth ; and their ornaments are made by local goldsmiths of the
Pénchél caste. As a class they are clean, orderly, fairly hospitable,
and thrifty. Most of them are mutton butchers, and a few are
excise contractors and landowners, who employ servants to till their
fields. They buy goats of Dhangars or shepherds, kill them, and sell
the mutton at 23}d. to 8d. (14-2as.) a pound. Their daily profit
varies from 6d. to 1s. (4-8 as.) They borrow money to meet marriage
expenses and sometimes to cover trade losses. They have fair
credit and can borrow at six to eighteen per cent interest. They call
themselves Suryavanshi Léds, but others call them Khétiks. They
rank below Kurubars and take food from their hands. Vadars and -
Lamans eat food cooked by Khétiks ; but Khétiks do not eat food
cooked by them. They work from morning till evening. Some
close their shops on Shivrdtra in January-February and on all
ekddashis or lunar elevenths. Their women mind the house, but
do not work as butchers or sell in their shops. Their children
sometimes help them in their work. Khétiks are not a religious class.
Their family deities are Durgavva, Dyémavva, M4ruti, Shidriya,
and Yallavva; and they go on pilgrimage to M4ruti’s shrine at
Tulshigeri, to Yallavva at Parasgad, and to Shidrdya in Bijspur.
Before worshipping these deities, a Khatik bathes, and putting on
a newly washed waistcloth, worships them with water, sandal-paste,
flowers, cocoanuts, betelnnts, sugar, molasses, dry dates, camphor,
and frankincense, and on holidays with an offering of dressed food.
Their images are in the shape of human beings, the ling, or a
moukey. Though they worship these deities, the object of their
special devotion is the Sun, whom as Suryavanshis or of the sun.
stock, they claim as their first ancestor. The day sacred to their
house-gods is the Hindu New Year’s Day in Ohastra or March-
April. They keep many Hindu holidays; but only a few fast on
Shivrdtra in March-April and on ekddashis or lunar elevenths,
On Ganesh-chaturthi or Ganpati’s Fourth in August-September
an earthen Ganpatiis brought from the market, set in the house,
worshipped, and presented with fried kadbus or sugar dumplings.
In Adshvin or September-October, during the Navrdtra, that ig
the nine nights before Dasara, a festival is held in honour of
Bbavéni. They respect Bréhmans and call them to officiate at
marriages. They have great faith in soothsaying and never begin
an undertaking without consulting an astrologer. They say they
have not much faith in witcheraft, thongh they believe in ‘ghosts
‘and in spirit-possession. Among Khatiks, a woman’s confinement
“lasts from a fortnight to six weeks, During the first fifteen days

Pop\;l;tion.
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a chafing dish is kept under the bedstead, and the mother is given
molasses, dry cocoa-kernel, dry ginger, pepper, gum, and dry dates
pounded together and mixed with clarified butter. Sheis fed on
sdnja or wheat-flour boiled with sugar and clarified butter. After
the first fortnight till the end of her lying-in her daily food
includes wheat-bread and vermicelli. Unlike most castes in the
district, an elderly woman of the family worships the goddess Satvéi
or Mother Sixth on the fifth day after a birth and gives the
midwife enough dressed food for a meal. If the family is rich,
friends and kinspeople are asked to a meal in which mutton is
served. On the thirteenth day the child is named and cradled by
married women, who are given a mixture of five different grains to
eat. The hair of the child, whether it is a boy or & girl, is cat for
the first time in the third or sixth month without much ceremony.
If they can afford it they marry their girls in chihﬁ%od, but they
do nob hold themselves bound to marry their girls befose they come
of age. They marry their girls f %m a month to nineteen years old,
spending £2 10s. to £10 (Rs. 25-100). A boy’s marriage costs more, as
£5 to £12 10s. (Rs. 50-125) have to be given in ornaments to the girl.
When a girl’s father agrees to give his daughter in marriage, the
boy’s father laystwo cocoanuts, one and a quarter pounds of dry
cocoa-kernel, and seven or ten pounds of sugar before the girl’s
house-gods, and in the presence of caste-people declares that the
daughter of so and so is engaged to his son. Sugar and betel are
served to the caste-people and they withdraw. The boy’s father is
feasted on rice, sugar, and clarified butter. On a lucky day the
bdshtagi or betrothal is performed in which the girl is sometimes
taken to the boy’s house and the boy is sometimes taken to the girl’s
house. The boy’s father gives twenty-eight pounds of sugar, seven
pounds of dry cocoa-kernel, one and a quarter pounds of poppy-seed,
one and a quarter pounds of betelnuts, 200 betel leaves, and four
bodicecloths to the girl’s father, anda gilver necklace, silver bangles,
and a robe to the girl, He makes the girl sit before the house gods
and fills her lap with five betelnuts, five dry dates, five halves of dry
cocoa-kernels, five plantains, and ten pounds (5 shers) of rice. If the
boy is present the girl’s father %ives him a shela or rich shouldercloth
and a turban. Sugar and betel are served and the guests withdraw.
As it is a rule that new relations should not be fed on sour or sharp
dishes, the boy’s father and his party are feasted on rice, sugar,
and clarified butter. After a short time the boy’s father asks the
ir’s father whether he is ready to give his daughter in marriage
and tells a Brahman astrologer to find out a lucky day to hold
the wedding. The Brahman fixes on a day and writes the day
and the names of the bride and bridegroom on two pieces of
paper, and gives the boy’s father the slip on which the boy’s
name is written and the girl’s father the slip on which the girl’s
name is written. At the time of marriage theso slips of paper are
fastened in cloth and are tied round the necks of the bridegroom
and bride. On this occasion the boy’s father gives the girl
two white bodicecloths and three and a half pounds of rice.

Some days before the marriage day the bridegroom is rubbed

with turmeric paste and bathed in a surgi or square with a
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drinking pot at each corner and a cotton thread wound round the
necks of the pots. On the same day the devkdrya or god-pleasing is
held, and the bridegroom and his party start for the girl’s village. At
the village he is met by the bride’s father and relations, why lead
him to a house which has been made ready for him and his party. On
the marriage day the bride and bridegroom are bathed in different
squares at their own houses and dressed in new clothes, the bride’s
clothes being a white robe and a white bodice. The bridegroom
is seated on a horse and led to the brile’s in procession with
music. At the bride’s, be is led into the marriage booth, where he
stands in a basket, containing millet and a rope, facing the bride
who stands on a grindstone. A cotton wristlet made of the thread
that was tied round the four water-vessels is wound round the bride’s
left wrist and another round the bridegroom’s right wrist; a
curtain marked with a cross in the centre is held befween them ;
and the priest recites the eight luck-giving verses and when the verses
are ended throws grains of rice over the couple ; the guests join in
throwing the rice. Then betel is served and the guests go. Next
day the bride and bridegroom are bathed in the same square and
dressed in new clothes. In the evening the vardt or married couple’s
homeward procession starts from the bride’s for the bridegroom’s.
On the way it halts at the temple of the village-god, where the
bride and bridegroom bow, and break a cocoanut before the god.
In this procession the pair are seated on & bullock, the bride sitting
in front of the bridegroom. At the bridegroom’s her mother
hands the bride to her mother-in-law, and the bridegroom’s father
gives 2. (Re. 1) to the bride’s party. On the third day the bride’s
father gives a caste feast, presents suits of clothes to the .bride-
groom’s father and mother, and gives 2s. (Re.1) as a money prosent
to his caste-people. On the fourth day the bridegroom’s father
gives a caste feast and makes similar presents to the father and
mother of the bride, and a money gift to the caste-people double
that given by the bride’s father. The present of money is spent
on liquor; and. on the fifth day the bridegroom with his party
returns to his house. They allow and practise polygamy, but forbid
widow marriage. They are not particular about the ceremonial
impurity caused by a girl’s coming of age ; some observe it and some
disregard it. The girl is made to sit by herself for the first five days
and is bathed every day and rubbed with turmeric paste. On the sixth
she is bathed from head to foot, and on the first Incky day she goes
to her husband. In the fifth or seventh month of her pregnancy, her
mother makes her a present of a green bodice. Khétiks who live
among the Marithds generally burn their dead ; in Bijépur under
Lingdyat influence most of them bury. - The funeral party bathe
after burying the dead body, and return to the house of mourning
with some blades of durva grass which they throw into a drinking
pot full of water which is placed on the spot where the spirit parted
from the body. On the third day the mourners place parched rice
and gram, dry dates, dry cocoa-kernel, molasses, cooked rice, and
small wheaten cakes on the stone slab which is Iaid over the
grave. To these things the persons who accompanied the funeral
add a few drops of milk, each dropping a little in turn, All go
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and stand at a distance till crows come and eat what has been
offered. If crows do not come, they pray to the departed: and
promise to carry out all his wishes. 1f, even after this promise,
crows will not come the food is given to a cow. The shovlders of
the four body-carriers are rubbed with curds and washed to remove
the uncleanness caused by bearing the bier, and food enough for a
meal is sevved to thewm all in & single platter. If they cannot eat

the whole what is left is given to a cow. Their dinner includes -

cooked rice, cakes of wheat flour, clarified butter, and split pulse
sauce. In the evening a feast is given of which mutton forms a
part, and to which caste-people are asked one from each family.
On the eleventh day a silver image of the dead is made and 1is
worshipped along with other ancestral images kept in the house-
ghrine on a blanket stretched under a tree on the bank of a river.
To the new image accordingto the sex of the dead a man’s or woman’s
dress is offered. All who join in this ceremony are asked to a feast.
Some of them perform the mind-rite on the bright third of Vdishdkh
or April-May which is known as the Undying Third. They spend
16s. to £1 10s. (Rs. 8-15) on a death. They form a united
community and are bound together by a strong caste feeling. Soctal
disputes are inquired into and settled at a meeting of respectable
members of the caste ; and their decisions are enforced by putting

the ‘offender out of caste. Only a few of them send their boys to

school and fewer still take to nmew pursuits. They are a fairly
prosperous but not a pushing or a rising community.

Ya’klars are returned as numbering 132 and as found in
Badémi, Bagalkot, and Hungund. The names in common use among
men are Bhim4ppa, Bharamayya, Gurédppa, Hanaméppa, Lakshdppa,
Satyippa, Timéppa, and Vyanképpa; and among women, Bélavva,
Devavva, Hanmavva, Lakshmavva, Satyavva, Vyankavva, and
Yallavva. Their surnames are Kanchinavvanpujéri or ministrant
of Kanchinavva and Hanumantpujéri or Hanumant’s miunistrant
and the names of their family-stocks are Beramaldr, Jalldrvara,
Mallavaru, Nugganuriyavru, and Potguliyavrn. Marriage is barred
by sameness of stock, not by sameness of surname. Their family
deities are Hanamantdev or Mdruti and Kéanchinavva of Kategiri
in Bfddmi. They have no subdivisions and rank with local
Dhangars or shepherds. They are dark, strong, middle-sized, and
well-made, and speak a corrupt Kénarese both at home and abroad.
They live in one-storeyed houses with earth or stone walls and
thatched roofs: Their house goods include low stools and earth
and metal vessels. Among them landholders engage servants to
work in their fields and all own cattle and pets. They are bad cooks
and moderate eaters, and are fond of sour and hot dishes. Their
staple food includes Indian millet bread, pulse, and vegetables.
They bathe twice a week before they take their morning meals and
worship their family deities. In worshipping their family deities
they set two earthen jars or mogds on a raised altar or kata and
deck each of the jars with a puckered robe which is tied by
a cord round the neck of the jar. In the neck is set a female . bust
of silver or brass. They offer these goddesses flowers, vermillion, and
food, burn frankincense before them, and wave lights about them.
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The worshippers of Méruti have to bathe and worship the image of
the god daily with sandal-paste and flowers. On New Year’s Day
or Ugdd: in April and on Divdli in October they eat vermicelli
boiled in cocoa-milk mized with molasses, and on Ndg-panchams in
August cakes stuffed with molasses called kdnolds. Except
shrine ministrants or pujdris, who as a rule abstain from flesh and

liquor, they eat flesh and. drink liquor and hemp-water or bhdng and

smoke hemp-flowers or ginja. The men shave the head except the
topknot and the face except the moustacke and eyebrows. The women
comb their hair with neatness and care and tie it into a knot at the
back of the head, but wear neither false hair nor flowers. The men
dress in a waistcloth, shouldercloth, headscarf or rumdl, shirt or
bandi, coat, and a pair of shoes or sandals ; the women dress in
a coloured robe hauging like a petticoat from the waist to the

~ankles, and a bodice with a back and short sleeves. Only the rich

have a store of fine clothes for holiday wear ; others wear their usual
clothes washing them first with great care. The ornaments worn
by men are the earrings called bhikbdlis, the wristlets called kadds,
and the girdle called katdora; those worn by women are the
necklaces called tikis, the wristlets called gots, and the armlets
called vikis. As a class they are honest, hardworking, orderly,
thrifty, and hospitable. They live as temple-ministrants or pujdris
and as husbandmen. They either till their own land or hire the
land of others. They are not skilful husbandmen and some work
as labourers. The women mind the house and help in the field.
As a class they are poor and often run in debt if their crops fail from
want of rain. They rest every Monday and on the Jyeshth or June
full-moon. A family of five spends 14s. to £1 4s. (Rs.7-12) a month.
A house costs £10to £30 (Rs.100-300) to build and the house
goods are worth £2 to £3 (Rs.20-30). The yearly clothing charges
vary from £1 to £2 (Rs.10-20) a birth cosis 4s. to 8s. (Rs.2-4), a
boy’s marriage £5 to £10 (Rs. 50-100), a girl’s marriage 10s. to £1 10s.
{Rs. 5-15), and a death 4s. to £1 4s. (Rs.2-12). Their family gods are
Kanchinavva, a pot dressed in a robe and with a female image stuck
in its neck, and Méruti the monkey-god. Their priest is a Brahman
who officiates at their marriage ceremony only. To all other
ceremonies they call a representative of their religious teacher or
Kattimanicha of their own caste whom they highly respect. They
nevergoon pilgrimage to holy places. They keep theusuval Hinduholi-
days and fasts except Ganesh-chaturthi or Ganpati’'s Fourth in Sept-
ember and Shimga or Holi in March. They are careful to bathe on
Tuesdays, Fridays, and Saturdays the days of their god M4ruti, and
worship his image with sandal-paste, flowers, and food. They believe
insoothsaying, but professtohavenofaith in witchcraft orin evil spirits.
Early marriage, polygamy, and widow-marriage are allowed, but
girls often remain unmarried even after they come of age ; polyandry
18 unknown. On the fifth day after the birth of a child an image
of Satvéi is worshipped with an offering of khichads, that is rice and
pulse boiled in water and mixed with clarified butter molasses and
cocoa-scrapings. The mother is given a mixtare of cocoanut, ginger,
black pepper, and pimpali or long pepper, all pounded together and
mixed with molasses. Fire is kept under her cot and she is fed on
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wheat-flour boiled in clarified butter and mixed with molasses. The
child is named and cradled on the thirteenth day and in the seventh
month, when it is seated in its uncle’s lap and its head is shaved.
As soon as both parents agree to the marriage terms the boy’s father
takes to the girl’s house a present of five dry dates, five betel leaves
with five nuts, and four pounds of sugar with a pair of armlets or
wdnkis ; lays them before the image of her family god in the house;
seats her before the god, and puts sugar in her mouth. Her lap
is filled with rice and cocoanuts, the guests are feasted on vermicelli,
and the engagement is completed. Next comes the betrothal or
bashtagi. On a lucky day the boy’s father with a party of friends
visits the girl’s, taking a robe, two pieces of bodicecloth, 4s. (Rs.2)
in cash, ten to twenty pounds of sugar, two pounds of betelnuts,
‘two pounds of dry date, and 100 betel leaves, and hands them to her

parents. The girl is dressed in the robe, seated before the family.

images, and sugar is again put in her month. The guests are told

that the boy and girl are betrothed, betel is served, and they with-

draw. After the gnests leave the bridegroom’s party are feasted on
vermicelli and on the next day anotherdinner of stuffed cakes is given.
A lucky day is fixed for the marriage and the house is washed with
cowdung and lime. The bride’s party take the bride with them and
go to the bridegroom’s. The couple are rubbed with turmeric and
bathed. Next day the god-pleasing is performed, the lucky
post called hdndar gambh or marriage porch post is brought, and a
booth is raised in front of the bridegroom’s house. On the same day
the women of the bridegroom’s house bring six small earthen pots or
airanis from the potter’s who is paid in uncooked provisions, betel
leaves and nuts, and ten coppers. The pots are laid before the family
gods. The couple are bathed, and with their mothers are seated on
a square or surgi made by setting four of the six earthen pots one at
each corner. A thread is wound round a betel leaf, and, under the
name of pdnkankan or leaf-wristlet, is tied round the wrist of each
of the pair and friends and relations are feasted. On the third
day the couple are again bathed in the square and dressed in new
clothes, the bride wearing a white robe and bodice. The bride-
groom’s brow is decked with a marriage coronet or bdshing literally
a.browhorn, and the bride’s head with a network of flowers. They
are made to stand in the booth face to face with a curtain bearing a
cross or nandi marked with lines of vermillion between them.
The boy stands on a stone slab and the girl on a heap of millet in a
bamboo basket. Thread wristlets wound round pieces of turmeric root
are tied to the wrists of each of the couple and lucky verses are repeat-
ed by a Brdhman priest. Then all present in turn press lucky rice
, on their brows and betel leaves and nuts are handed round. Five
married women sit with the couple in a line before the family gods to
perform the bhuma or earth’s food ceremony, and eab from twodishes
of cakes, vermicelli, and sweetmeats, and sing songs. Presents of
clothes are given and received by the bride’s and bridegroom’s
parties. The couple are seated on a bull and taken to the temple of
Mérati, where they present a cocoanut to the god and bow to him.
On their return, the bride’s parents formally make over the girl to the
care of the bridegroom’s mother and leave the bridegroom’s house
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with the bride for their own village.. Ona lucky day after seven or
eight months the girl returns to her husband’s and finally goes to
live with him when she comes of age. When she comes of age
she may or she may not sit apart for three days. In any
case she is bathed on the fifth and sent to the temple of
Méruti.  Except that her mother gives her a green robe mno
ceremony is performed on a girl’s first pregnancy. When a
Yéklar dies the body is placed in a sitting position and is
made fast with strings passed round a peg fixed in the wall.
If the dead is a man he is dressed in a waistcloth, a shoulder-
cloth, and turban ; ard if & woman in a robe and bodice. A woman
who dies before her husband has her head wreathed with flowers or
is crowned with a cup full of water. These honours are not paid
to & widow. The body is Iaid on a blanket or some rough cloth
and taken to the burial ground. They either burn. or bury their
dead.  When a person is buried they fill the grave with earth and
set a stone over it. Their priest or ayyanaviu comes and scatters

.bel leaves and pours water over the stone. He also gives each of the

mourners some bel leaves and they strew them on the grave shouting
Har, Har, that is Shiv, Shiv. All bathe and return to the house
of the dead. The spot where the dead breathed his last is
cowdunged and a copper vessel full of water is set on it. They lay
durva grass and leaves on the pot and go home. On the third day
they leave two stuffed cakes and rice with an earthen vessel full of
water on the grave and wait to see if a crow will touch them. If
no crow comes to eat they set the food before a cow. All married
dead are honoured by a caste-feast called dinkirya on the fifth or
eleventh day after death. Either at the end of a month or of a year
after the death a waistcloth and turban or a robe and bodice are
laid on the spot where the dead breathed his last, and the members
of the family are treated to a dinner of stuffed cakes or kdnolas. No
anniversary feast iskept. They form a united body bound together
by a strong caste feeling. Social disputes are settled at caste
meetings subject to the approval of the Vyankanna of Meligiri
in Mudhol who is their religions head and whose orders are
obeyed on pain of loss of caste. His office is hereditary and his
power over the men of the caste is unlimited. They do not send
their children to school nor do they take to new pursuits. On the
whole they are a stationary class.

Wandering Brdhmanical Hindus include seventeen divisions with
a strength of 26,552 or 4°67 per cent of the Hindu population. The

details are :
Bijdpur Wandering Brdhmanical Hindus, 1881.

DivisioN. Males, |Females.| Total. DivistoN. Males. |Females.| Total,
Advichinchers ... 50 63 112 Jogers 80 60 120
Bhits 19 13 32 Kaik4dis 208 303 601
Budbudkers or Davris. 91 102 193 Kilikets 184 190 874
Dandig Désars .., o 167 171 388 Korchers 13 18 . 20
Désars ...] 8563 880 738 Korvis o 2488 2478 4916
DombAris 8L 109 190 Laméng . 8122 2586 5708
Ghistdis 19 21 40 Vadars o 5998 5887 | 11,8380 |
Gondhlis o] 261 278 537
Gosavis e .. 207 187 304
Hole Disars .., ) 206 200 |- 405 Total ...[ 13,561 | 12,901 { 26,562
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Advichinchers, also called Chigri Betkars or Phdnse-
pérdhis, are returned as numbering 112, and as found in small
numbers all over the district. It is odd that Gujarédt should have
contributed the thrvee tribes which next to the Ghante Chors are
the most dishonest in the district. The Laméans are settling down
as honest farmers and the professional bullock stealers the Bhéts
fortunately only occasionally visit the collectorate, but the Phénse-
pérdhis live in the district and so far show no sign of improvement.
The names in common use among men are Lingdppa, Réméppa,
Rudrappa, Sidrém, and Shivdppa ; and among women Basavva,
Bh4gavva, Chenavva, Lingavv, Nilavva, and Rudravva. They are
a mixed class composed of Dhangars, Kabligers, and Rajputs, who
neither eat together mnor intermarry. The Dhangars are divided
into Hattikankans or cotton wristlet wearers and Unikankans or
woollen wristlet wearers who eat together and intermarry. The
Rajputs keep up their clan distinctions, and forbid marriage among
members of the same clan. As Mhirs are sometimes found as parb
of a Laméni tdnda or band, so Bedars occasionally accompany
the Phansepsrdhis. They are made to live at a little distance
from the band, and the others do not marry with them. Their
language is a dialect of Gujardti, though all speak Kénarese
perfectly and generally Hindusténi as well. They have a peculiar
intonation which in a court of justice turns to a whine. They are

not a dark race though the true colour of the skin seldom pierces.

the coatings of dirt. They are perhaps the wildest-looking people
in the district, their bodies filthy, their tangled locks covered with a
fow wisps of dirty rag, a tattered brown cloth thrown over the
shoulders and a loincloth hung from a waist-string. The women
wear a dirty and dingy petticoat and a loose bodice. Their only orna-
ments are bead necklaces, glass bead bangles, and a few brass orna-
ments. The number of Phdnsepdrdhis, which happily is generally
small, are recruited when the crops ripen, by bands from the Nizdm’s
country. They live in the fields, generally without huts, and with
" merely a screen to keep off the wind. They have no house goods

or other property. Millet bread and bruised chillies are their daily -

dishes, and flesh is a most important article of food. They deny that
they eat pork or beef, but are at times charged with stealing and
eating cows. They are excessively fond of liquor and narcotics.
They make no pretence of working but live by robbing the standing
c¢rops. The landholders stand in such awe of them that they secure
their goodwill by submitting to a regular system of blackmail. If
they refused to let the ears be taken, they would run a good chance
of losing the whole crop when it was gathered into the thrashing
floor. Advichinchers think nothing of walking off in broad day-
light with cattle or anything else they may see about. When the
police make a raid on them they are alleged occasionally to kill
some orphan child and accuse the constables of murdering it.
Their nominal occupation of killing deer is a blind and pastime.

Their women sell healing herbs and beg. They are Bréhmanical -

Hindus, and their great gods are Yallama, Tulji-Bhavéni, and
Vyankatesh, whose -images are kept tied in cloth and are
taken out once a year on Mdrmavmi in Ashvin or September-
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October and worshipped with an offering of milk. They keep no fasts
or feasts and never make pilgrimages. They believe in witcheraft and
soothsaying. They say they formerly tested their women’s chastity
by a yearly ordeal. Every year after Divdli in Ashvin or September-
October they visited a holy place and held a caste feast. When the'
feast was over all the women dressed in new clothes and each dipped
her finger in boiling oil. If the oil did her finger no harm she was
declared chaste. They have no child-birth ceremonies ; but the head
of the child whether male or female is shaved on the fifth day.
From that day till the child has cut all its teeth the head is shaved at
regalar intervals and never after.  Girls are married at any age as
there is no rule that girls should be married before they come of age.
Widow marriage and polygamy are allowed and practised, and polyan-
dry is unknown. Oun the marriage day the bride and bridegroom are
decked with chaplets of pipal leaves, a tassel of thread hanging over
each temple. The skirts of the bride’s and bridegoom’s robes are
knotted together seven times, the guests throw red rice over the
pair’s heads and the marriage is complete. If they can get fuel they

_ burn their dead; if not they bury them. The body is carried to

the grave by three men one holding the head, a second the feet, and
a third the waist. On the third day a little molasses and a little
clarified butter are laid on the grave. This is their only funeral
rite and they have no mind-feasts.  Social disputes are inquired into
and settled at a meeting of the old men of the caste.

Bha'ts are returned as numbering thirty-two, and as found in Indi,
Bijépur, B4ddmi, and Hungund. They are wandering beggars who
foretell the future. They look and speak like Kunbis; they have
no houses, and live in temples and rest-houses. Some own ponies,
cows, fowls, and dogs. Their ordinary food is Indian millet pulse
and vegetables, but tkey eat fish and flesh except beef and pork and
drink liquor. They keep all local holidays, worship the ordinary
village gods especially Mdruti, and carry with them the images
of Sidhoba and Mdydrdni. Bhdts believe in soothsaying, witcheraft,
and lucky and unlucky days. Their customs do not differ from
Kunbi customs. Their priests who officiate at their ceremonies
are Bréhmans, and their breaches of caste discipline are enquired
into and disposed of by their gurw or teacher. They do not send
their boys to school or take to new pursuits. As a class their
condition is steady.

Budbudkers, or Drummers, also called Davris, are returned
as numbering 193, and as found in small numbers all over the
district. The name is taken from their little hour-glass shaped
drum or budbudki. It is the name of a profession rather than of a
caste and includes several distinct classes of Hindus and Musalméns.
The chief class of Budbudkers are closely allied to the Gondhalis.
They claim to be Mar4thds, and speak Mar4thi at home. They are
hardly wanderers as they have fixed head-quarters from which
they make begging tours to neighbouring villages. They are
found at Télikot where they have been long settled. They hold the
post of village astrologers or Joshis at Mungoli and at several other
large villages. They freely marry with the Maratha Gondhlis
from whom they differ only in profession. Their language seems
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to show that they are immigrants from the Mardtha country; but
they came so long ago that they have lost all tradition of the time
and the cause of coming. Their chief kuls or clans are Gdykavad
Povdar and Shinde. The mnames in common use auong men are
Bsb4ji, Baloba, Kdéshirdm, Parshurdm, Subhdna, and Santu; and
among women Bayja, Gangavva, Késhibii, Tuljavva, and Tulsdbai.
Many men take jé after their names and a few add rdv; and
bii or avva is added to women’s names. Like Mardthds they are
divided into Badrméashis and Akarméshés, who eat together but do
not intermarry. In appearance they do not differ from local Mardtha
Kunbis. As some Jangams under a vow allow their hair to grow,
and as some Kilikets never cut the hair of their heads, so some
Budbudkers grow beards in honour of 2 Musalmén saint called Yeména
Qsheb. None of them are wild-looking. Though in no way held
impure they generally live outside of the village in small thatched
houses with stone walls. Like most people of the district their
staple food is millet, split pulse, and vegetables. They season
their food like Mardth4s, and like Marithds they use animal
food and liquor when they can afford them. They are not bound
to bathe daily and they worship their house gods only on holidays.
On Saturdays all of them bathe and worship the village Méruti.
The women dress like Kunbi women; and at home or in the field
men wear the usual coat and waistcloth. A Budbudker got up for
a begging tour is a quaint figure. He is dressed in a large dirty
white turban with red cloth twined over it, a long white coat, a pair
of white pantaloons, a red and white striped shouldercloth, and a
necklace of rudrdksh beads. In one hand is a staff aud in the other
the name-giving hour-glass drum. A knotted cord is fastened to
the drum and when the drum is shaken the knot strikes against the
membrane of the drum and makes a tinkling sound. Ina bag by
his side is his Chint4mani, a collection of pictures on small pieces of
cardboard. These pictures are used as guides or omens. A traveller
starting on a journey, or a trader anxious to know how his last
venture will turn out, takes a pin which is tied to the Chintdmani,
pushes it among the pictures, and the Budbudker opening at that
picture tells the inquirer whether the result will be good or bad.
As a rule they are goodnatured patient and thrifty, but dirty, cun-
ning, and given to drink. Their chief occupation is fortune-telling,
and as fortune-tellers they sometimes hold Grdm Joshi or viilage
astrologers’ rent-free lands. Asthey are generally unable to read,
in telling fortunes they do not go much by almanacks and books,
but judge by the face, the lines on the hand, and especially by
the cries of night birds. Their favourite instructor is the

pingla or spotted owlet, Carine brahma, from whom they are

called Pingla Joshis. They go to the owlet’s haunts in the
early morning to hear what the birds have to say. They know to
what class of their customers the owlet’s remarks refer by the place
she chooses for her perch. The remarks of an owlet from a babhul
tree refer to tanners, from a nim tree to traders, from a tamarind to
hunters, from a mangoe to gardeners, from a pipal o Brahmans,
from a guava to fruiterers, froma village wall to watchmen. As the
owlet soothsayers find that people pay hest when in best humour,
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the owlet, whatever its perch, is generally found to foretell little but
good. The owlet soothsayers teach their boys this art as soon as
the boys are able to understand human nature, They are a poor
class whose marriage expenses and drunkenness often plunge them
in debt. They rank themselves with Mardth4s, but Mardthds will

‘not eab with them because they take alms from Mhérs and Mings

and receive cooked food from persons with whom Mardthds do not
eat. The men and the children beg all day long ; the women, besides
minding the house, work as day-labourers. During the dry season
the result of their begging is satisfactory, and, in the harvest time,
they store a good deal of corn on which they live during the rainy
season. A family of five spends 6s. to 8s. (Rs. 8-4) & month on food
and dress. Their house goods are worth £1 to £5 (Rs.10-50). A
boy’s wedding costs £1 10s. to £5 (Rs. 15-50), a girl’s £1 to £2
(Rs. 10-20), and a death 8s. to 10s. (Rs. 4-5). Mardtha Budbudkers
chiefly worship Yallama, Méruti, and Ambabsi, If a family is’
troubled by sickness they believe the sickness is sent by some
angry aucestral ghost, and to please the ghost they set its image among
the house gods and worship it. They keep twelve Hindu holidays,
and fast only on Shrdvan or July-August Mondays. During Shrdvan
they take dressed food from noone and eat only one meal day.
Their teacher lives at Chitgupa in the Nizém’s country and 1s called
Shidoba. He visits his disciples every year, who treat him to a
feast, raise & sum of money for his benefit, and present him with
1t. He presides at caste meetings assembled to settle social disputes
and disposes of cases. They worship village gods, but have no faith
in witchoraft. Their customs differ little from Mardtha customs,
Most of their marriages are conducted by Bréhmans, but some are
performed without the help of any priest. At their marriages two
waterpots are set down, one for the bride the other for the bride-
groom, with five copper coins and five betelnuts in each, and a string
1 wound round their necks. When a Bréhman is present at a
wedding he ties a piece of turmeric root into each string, and binds
one on the husband’s wrist and one on the wife’s. He also ties
the mangalsutra or lucky thread round the girl’s neck. They bury
their dead. On the third day a goat is killed and flesh and bread
are taken to the grave. There is also a yearly mind-feast on tho
death day. Almost none have any book learning and do nothing
towards teaching their children.  They aré a blameless people,
honest and free from crime ; they show no signs of quitting their
begging life,

Dandigda’sars are returned as pumbering 338 and as found
only in Bégalkot. The names in common use among men are
Bhimd4s, Hanamd4s, Lakshmandss, Sanjivdds, and Udandadds ; and
among women Girevva, Kankavva, Nydmavva, Rindavva, and
Tulsavva. The men take the word dds or slave and the women the
word awva or mother after their names, They have no surnames.
They have several family stocks or gotrds, the chief of which are
Avalvaru, Badnipattiyavra, Chady4navru, Chhepardavru, Chinchal-
varu, Godkalvaru, Gopiliyavru, Kudlavarn, Maildnayrn, and
Yermalvaru. Persons belonging to the same family stock do not
intermarry. Kdnarese is their home tongue, but most of them



Rarndtak.] v )
BLJAPUR. : 181

understand Mardthi and Hindustdni. They are dark of middle
height and with muscular frame. Most of them live in poor one-
storeyed houses with mud walls and thatched roofs. They have
little furniture except cooking and storing vessels which are mostly
of earth. The houses are comfortable looking clean and well swept,
most of them with a front yard in which is a basil plant. The floors
are cowdunged once a week and the front of the house is painted with
red ochre. Their staple food is millet, split pulse, and vegetables.
They eat fish and flesh except beef and pork, drink country
liquor, and smoke gdnja or hemp flowers. They eat flesh at funeral

and memorial feasts and on Mdrnavmi the day before Dasara in -

September- October, when they offer a goat to their house gods.
Except Basvis or Kasbis, as the courtezans of this caste are called,
and devout persons who bathe daily, they bathe and worship their
house-gods only on Fridays. The men mark the brow with three
upright lines a red between two white. They keep the top-knot
and moustache, and dress ina short waistcloth, a shouldercloth,
a headscarf, and a jacket. The women wear the hair in a back
knot, and dressin a full Mardtha robe without passing the
skirt back between the feet, and a bodice with a back and short
sleeves. The Kasbis, who are neat and showy in their dress, deck
their heads with false hair and flowers. Both men and women have
a few ornaments and the well-to-do have special clothes for holiday
use. As a class they are orderly, goodnatured, clean, and thrifty.
They are hereditary beggars, but some are husbandmen, others
field-labourers, and a few weavers of coarse cotton cloth. Some
own a cow or two, selling their milk only to their caste people as no
high class Hindu will buy milk from them. Some are hereditary
village temple servants and own ¢ndm or rent-free lands. They
sweep the temple yard, but are not allowed to pass within the door.
Those who beg are called Gopdlpattiddsars. They beg from door
to door, gathering their alms in a narrow-mouthed bamboo basket
which hangs by their side. As they stand before a house begging
they recite a song in praise of the god Vishnu and at the end call out
Vyankatraman Govinda or simply Govinda. The temple servants
and beggars go with a basket into the fields at harvest time and
beg ears of corn from the husbandmen. Besides the produce of
their rent-free land, they get the dressed food which is offered to
the village Mdruti. "As a class they are free from debt. They
rank above Laméns and Vadars. The daily life of the husbandmen
and weavers does not differ from that of other husbandmen and
weavers. Temple servants sweep the temple yard and return home
after taking the dressed food offered to the god. Beggars beg
from morning to noon except on lunar elevenths and on Gokulashtam:
in July-Aungust. Those who weave stop their work like other
weavers on Holi in March and on Dasara and Divdli in September-
October. They are Brahmanical Hindus and are careful to keep the
main rules of their religion. They respect Brahmans, but do not call
them to officiate at any of their ceremonies. Their priests are the
representatives of their Kattimani or headman who is a married man
of the Oshtam caste. Vyankatesh and Yallamma are their house
deities, and they are spocially devoted to Vyankatesh. They make
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pilgrimages to neighbouring shrines and sometimes to Vyankatgiri
in North Arkot where they remain at the foot of the hill as they
are not allowed to go to the temple. Except Ganeshchalurthi in
August-September, they keep most Bréhmanic Hindu holidays.
Their special fast days are the lunar elevenths of Ashadh or June-
July and of Kdrtik or October-November, and Gokulashtami in
Shrdvan or July-August, They have strong faith in soothsaying
and witcheraft. Dandigdésar women are brought to bed with the
help of a midwife of their own caste. After delivery the midwife
cuts the child’s navel cord, washes the mother and child, and lay
them on a cot. The mother is given dry cocoa-kernel, dry ginger,
dry dates, and molasses, and for four days is fed on boiled wheat-
flour and clarified butter. The mother is held unclean for four
days. On the morning of the fifth the midwife worships the goddess
Satvéi, and the father of the child or some one of the family kills a
goat before the goddess. The head of the goat is laid before the
goddess and is eaten next day, and the flesh is dressed and served
at a feast to friends and kinspeople. On the morning of the
thirteenth the mother goes to worship the village Mdruti, and, in
the evening, the child is cradled and named. The child’s hair is
first clipped-in the third, fifth, or seventh month by its maternal
uncle who gives it a cap or a jacket. Girls are married at any age ;
there is no rule that girls should be married before they come of
age. Widow marriage and polygamy are allowed and practised, and
polyandry is unknown. When a marriage engagement is concluded
the boy’s father laysbefore the girl’s house-gods three and half pounds
of sugar, five pieces of cocoa-kernel, and 4s. to 8s. (Rs.2-4) in cash,
and bows before them. He comes into the room where castemen
are met to witness the ceremony, says that Girevva the daughter
of Bhimdés of the Avalvaru family is engaged to his son Udandadds
of the Kudlavaru family, and gives a copper coin to one of the caste
beggars who calls aloud Govind. The girl’s father asks the boy’s father
to a feast. At a betrothal the girl sits before her father’s house gods
and the boy’s father presents her with a robe, two bodicecloths,
and an ear ornament. The girl is dressed in the new robe and
brought to the room where the guests are seated, and a married
woman lays in her lap a cocoanut, five dry dates, five betelnuts,
two lemons, five plantains, and a handful of rice. Betel is served
and the guests withdraw. The girl’s father treats the boy’s
father to a feast of polis or sugar rolly-polies and boiled gram

~pulse. The boy’s father fixes the marriage day with the help of a

Brahman priest and sends word to the girl’s father. Two or
three days before the day fixed the girl’s father with. a party of
friends goes to the boy’svillage and is lodged in a separate honse.
On the day they arrive they are feasted at the boy’s. In the evening
the boy and girl are rubbed with turmeric paste at their own houses.
Next day five married men from each party bring a sapling and set
it before the house as handar gambh or the marriage booth-pole and
set up the booth. When they have raised the booth a married
woman waves a lamp about their faces. In the evening married
women of both parties go to a potter’s, give him fourteen pounds
of millet and 3jd. (24as.), and bring thirty-two large and small
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earthen vessels. On returning from the potter’s house, they
bathe the boy and his mother and the girl and her mother. Two
pieces of thread are tied to the wrists of the boy and girl and
two other pieces of thread each with a betelnut to the wrists of their
mothers. Married womén wave the lamp and grains of rice about
the boy, the girl, and their mothers, and throw the rice as ‘an
offering to spirits. The boy and girl are taken to bow to their
house gods and to the seniors of their families. Next day the boy’s
father sends for the girl, her parents, and her kinspeople, and they
bring with them shevaya or vermicelli in a bamboo basket. The boy
touches the basket, and the basket is taken into the house where five
married women from the boy’s party and five from the girl’s party
eat the vermicelli. The boy goes on a bullock in state to worship
the village Méruti. Before he returns the girl is dressed in a white
robe and a bodice. At the time of marriage the bridegroom stands
facing the bride who is standing on a low stool, in a basket
containing millet and #d. (¥ a.). Round the couple stand four
married women with their second fingers raised, and a cotton thread
moistened with milk and clarified butter is passed five times round,
and each time is hitched on to the fingers of the married women.
This thread with five strands is cut into two pieces. Ome piece with
a bit of turmeric root is tied to the bridegroom’s right. wrist, and
the other with a bit of turmeric root to the bride’s left. A curtain
with a central turmeric cross is held between them, and the Oshtam
priest recites marriage verses and drops grains of rice on the couple.
After the marriage is over two bhums or earth offerings are made.
One is called the bride’s bhum and the other the bridegroom’s bhum.
Each offering consists of twenty-five polis or sugar rolly-polies,
three pounds of rice boiled and strained, and three quarters of
a pound of clarified butter. The dish is. shared by the bride and
five married women of her party if it is made in her name, and
by the bridegroom and five women of his party if it is made in
his name. Each of the women who eat the bhum is given
3d. (3 a.). Afterwards the bride and bridegroom play at odds
and evens with turmeric roots, and throw redpowder on each other.
In the evening the bride and bridegroom, seated on a bullock, go to
worship the village Mdrati. When they return a married woman
waves a lamp and rice about them and throws the rice away. As
they enter the house a married kinswoman of the bridegroom
holds fast his feet and does not allow him to go until he promises
to give his daughter to her son in marriage. The bride and bride-
groom go and sit to the left and to the right of the bridegroom’s
mother. They change places five times and each time the sur-
rounding women cry out Hubhdr Kaibhdr, that is Is the flower heavy
or is the fruit heavy. After this the bride’s mother hands her over
to the bridegroom’s mother. As among Holiés, when a Dandigdésar
has a family of daughters and no son, he keeps one of his daughters
unmarried. She lives as a prostitute and is called Basvi or Kasbi.
Her children inheirit her father’s property. If a Kasbi has all
danghters and no sons she also keeps one of her daughters unmarried.
Dandigdésars have no ceremony when a girl comes of age, but hold
women unclean for five days during their monthly sickness. They
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burn their dead, and hold the family impure for ten days. After
death the body is washed and laid on its back, and frankincense is
burnt in front of it. When the Oshtam priest comes he drops a
little basil leaf water into the mouth of the corpse and gives a sip of
the water to each of the four men who are to bear the corpse. The
heir walks in front of the bier carrying an earthen fire-pot. After
the body is burnt the mourners and others who go with them to the
burning ground bathe and return to the house of mourning, The
heir dismisses them with the hope that they may not again have to
come to his house to carry a corpse. On the fifth day the heir
gathers the ashes and unburnt bones and throws them into water.
He cowdungs the spot where the body was burnt, and the priest
worships it with sandal paste, grains of rice, and flowers. A goat
is killed, some of its flesh.is cooked, laid on the spot where the
body was burnt, and given to all men who are present. The
priest is presented with undressed food and money, and castemen
are fed in the evening. On the eleventh day a goat is killed,
its dressed flesh is laid on the spot where the dead breathed his
last, and in the evening caste people are fed. On a lucky day
within the first month an image in the name of the deceased is
worshipped and caste people are fed on polis or sugar rolly-polies.
They are bound together by a strong caste feeling, and their
social disputes are inquired into and settled at meetings of the
caste elders under the Kattimanni or headman or his representative.
A few send their boys to school and take to new pursuits. They
show no signs of bettering their condition.

Da’sars, or Slaves, are returned as numbering 733 and as found
scattered all over the district in small numbers. They are said to
have been recruited from Kabligers or fishermen, but Kabligers
do not eat from their hands. They are said to have come from
Telangana begging and to have settled in Bijspur. The names in
common use among menare Advepps, Balippa, Bhiméppa, Hanmé4ppa,
and Honsupuri; and among women B4li, Bhimi, Girji, Gurvi,
Hanmanti, R4mi, Shivlingi, Yamni, and Yeli. They have twenty-two
surnames Bingiyavru, Chinmavru, Chintskélvaru, Désru, Gantalvaru,
Goralvarn, Guralvaru, Hanmasaniyavrn, Intiyavrn, Jatbeniyavru,
Kamalvaru, = Ksknurvaruy, Kanchakamvaru, Maddebinvaru,
Malkanbinvarn, Mar4thiyavra, Nerliyavru, Puliyavra, Shirmavru,
Tinmavru, Uddaru, and Ulliyavru. Persons bearing the same
surname may not intermarry. They are divided into Tirmal Désars
and Gand Désars who eat together but do not intermarry. The
cause of the split is that Tirmald4sars allow their women to carry
on prostitution and take part in plays and dances; while the
Gand Désars in acting give the women’s parts to boys and have no
unmarried women. They differ little from Kabligers except in being
wilder and more active. Telugu is said to be their home tongue,
but they speak Kénarese with more or less ease out-of-doors.
They seem to prefer living under temporary shades outside the
village like Ghisddis or wandering tinkers. They have very
little furniture, though they sometimes own domestic animals.
Their ordinary food is millet, split pulse, and vegetables. They .
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are moderate eaters, and poor cooks, their holiday dishes being polis
or sugar rolly-polies, kadbus or sugar dumplings, and shevaya or
vermicelli. They eat meat except beef and tame and wild pork,
and drink liquor when they get it cheap. They eat opium, drink
hemp-water, and smoke hemp flowers. They kill goats in honour
of the Musalmén saint of Yamnur in Dharwar and of Hassan and
Hussain during the Moharram. The men generally dress in white,
and the married women in dull colours. The men keep the top-knot,
shave the chin, and dress in a waistcloth, shouldercloth, coat,
and headscarf. The women dress in the robe without passing
the skirt back between the feet, and in a bodice with short sleeves
and a back. Both men and women wear ornaments mostly of silver
and rarely of gold. The women who dance and carry on
prostitution are careful of their appearance, wearing clean clothes,
and decking their heads with false hair and gold ornaments. The
men spend 8s. to £1 10s. (Rs.4-15) a year on their dress, and £1 to
£2 10s. (Rs. 10-25) on their ornaments ; the women spend 10s. to £2
(Rs.5-20) on their yearly clothes, and 3d. to £10 (Rs.-100) on
their ornaments. Their hereditary calling is dancing and begging.
They are paid 6s.to £3 (Rs.3-80) for each play they perform,
according to the merit of the play. They never work either
as labourers or as husbandmen, those who own land let out
their fields to hushandmen. Their married women do mnot
wander with their husbands but remain at home, and mind the
house. They prepare a specific for sore eyes. The kernels
of five or six marking-nuts are mixed with salf, ground to fine
powder, heated, and put into the eye for three days during which the
patient must eat nothing but winter millet, clarified butter, and varan
that is boiled tur pulse seasonmed with turmeric and salt. The
proceeds of a performance are divided among the company ; and the
earnings of prostitution are private property. They are poor but
not in want, and as, except small dealings among themselves, they
have no credit, they are free from debt. Their busy season is from
March to June. They are Bréhmanical Hindus and are married by
Bréhmans, M4ruti is their chief divinity, though- they worship
other gods and occasionally visit their shrines. Most attend the
yearly fair held in honour of the pir or Musalméin saint of Yamnur.
As Saturday is sacred to MAruti it is the Ddsars’ chief holy
day; all bathe and worship the house-image of Mdruti. Though
they always bow to the village Méruti, they never worship
his image with their own hands. The Hindu New Year’s Day in
March-April, Ndgpanchmi in July-August, and Dasra and Divdli
in September-October are their leading holidays. Unlike other local
Hindus they never keep Ganeshchaturthi in July-August or Shimga
in March ; and never fast on any day. They have a religious guide
of the Oshtam caste, who lives on the freewill offerings of his
disciples, is a married man, and his office is hereditary. They admit
the existence of ghosts, but pretend ignorance of sorcerers and
exorcists. They say that people who die with unfulfilled wishes
become ghosts, and trouble the members of their families as well as
strangers. They know only one way of driving out ghosts, and that
is to make the patient sit in a temple of Mdruti. As soon as a child
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is born it is washed and the mother is bathed, and both are laid
on a blanket and warmed by heated pads of rags. The mother
is fed on thick-boiled millet flour and water for the first five days,
after which she begins to move about the house and look after
ber house work. In the evenming of the fifth day the goddess
Satvdi and with her five small stones are worshipped. On the
ninth the child is named and cradled in an oblong piece of
cloth hung from four strings fastened from its four corners. The
boy’s or girl’s hair is cut for the first time before he or she is
two years old. When a father wishes to cut his child’s hair for
the first time, he takes the child to a Maruti’s temple and places it

‘on the lap of the ministrant of the god, who cuts the first lock of

hair and then the whole head is shaved by the child’s father or by
its maternal uncle. Tbe ministrant is given undressed provisions
enough for a meal. At the age of ten, at a cost of 10s. (Rs. 5),
boys pass through a ceremony which is called the munj. The boy 13
bathed in a square formed by four drinking pots or tdmbyds placed ab
its four corners with a thread passed five times round the necks of the
pots; alamp is waved about his face, and his head is shaved by a barber,

. who is given one of the clothes which the boy was wearing. The pujdri

or ministrant of a M4ruti’s temple is given 1} a. (13d.). From this
day the boy is shaved by a barber, as there is a caste rule that
unless a boy has undergone the munj ceremony, he should not be
shaved by a barber but by one of his relations. The munj generally
ends with a feast. Child marriage is the rule, and widow marriage
is allowed and practised ; polygamy is allowed but seldom practised,
for boys are always at a discount, and find great difficulty in getting
a wife. The scarcity of girls is partly due to their carrying on
prostitution. Proposals for marriage come from the boy’s parents.
They have an engagement ceremony, but unlike most local Hindus
they bave no betrothal or bdshtagi. In the engagement ceremony the
castemen are called and in their presence the boy’s father promises
to give £1 12s. (Rs.16) to the girl. The marriage takes place at
the boy’s and when the day fixed draws near the girl and her parents
and relations come to the boy’s village and put up in a house provided
by the boy’s father. On the day they come to the boy’s village they
give a caste dinner, and on the same day the boy’s father also gives
a caste dinner. In these feasts, if une casteman goes to the bride’s,
two go to the bridegroom’s. Only two dishes are served mutton
and boiled rice. In the evening the boy and girl are rubbed with
turmeric paste, and bits of string with pieces of turmeric roots are
tied to their wrists, Next day they are bathed in two surgis or
squares and dressed in rich clothes. The boy’s father gives the
girl a robe and bodice, and her father gives the boy a waist-
cloth, shouldercloth, and turban. Similar presents are made by
relations to the boy and girl. The Brdhman priest makes the boy
and girl sit astride on a horizontal musal or wooden pestle with an
iron knob at one end, and ties the hems of their garments together
into a knot. He tells the bridegroom to touch the mangalsutra or
luck-giving necklace, which he ties to the neck of the bride and forms
a surgi or square round them. The priest drops rice on the pair,
the guests follow the priest’s example, and the pair are wedded.
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Betel is served and the guests withdraw. Like other T'elugu people
they do not hold a curtain between the bride and bridegroom. After
dinner the married pair go on a bullock or on foot to worship the
village Méruti. On the third day the girl and her relations are
feasted and return to their home. When a girl comes of age she
is held unclean for four days and bathed on the fifth day. To purify
her a little gold powder is heated and laid on her tongue as if fo
brand it. After this the girl and her husband are taken to worship
the village Maruti; and on the first lucky day begin to live together
as man and wife. No ceremonies are performed during a woman's
pregnancy. They burn the dead and consider the family impure
for three days. After death butter is rubbed on the head, and the
body is washed and placed sitting against a wall and dressed in a full
suit of clothes. If the dead is a man, the Kattimani or caste head,
or one of his kinsmen, marks its brow with the ndm or three upright
lines and puts a packet of betel leaves into its mouth ; if the dead is
a woman whose husband is alive, she is dressed in the usual robe
and bodice and her brow is marked with vermillion ; a widow’s brow
is not marked with vermillion. When the body is dressed and placed
against the wall the persons who have come to join the faneral, burn
incense before it, and sing a song in praise of Vishnu. They then
carry the body to the burning place in a blanket or worn cloth. The
heir carries fire in front of the body, and when the body is nearly
consumed, the party bathe and every one of them throws into water
a little molasses brought from the deceased’s house and given to them
by the heir. Meanwhile the house is cowdunged, and a lamp is placed
on the spot where the person died. When all return, the heir
sprinkles water on them out of a drinking pot, they sing a song in
praise of Vishnu, and the heir dismisses them with the hope that they
may never have to come again to his house to carry a body. In the
evening the four corpse-bearers are asked by the heir to dine with
him and are fed on two pounds of rice. On returning to their houses
the bearers bathe and are pure. On the third day the unburnt bones
and ashes are gathered and a square mound is built over them on
the spot where the body was burnt. A goat is killed, its flesh is
dressed at the deceased’s house, and the relations of the deceased
and the head of the caste take some of the flesh and cooked rice
to the burning place, lay them on the newly made tomb, and
eat all that is left. They return home, leaving the rest of the

food behind them, and on their return are treated to a feast of
mutton and cooked rice. During the first year on any convenient

day the heir kills a goat in honour of his honse-gods, and a brasg
image representing the dead is added to the number of the gods.
The caste-people are asked to a dinner, and the heir is freed from all
impurities and is allowed to mark his brow with the ndm or three
upright lines which he has not applied since the death. They have
a headman called Kattimani who with the help of a guru or teacher
inquires into and settles social disputes. They do not seud their
children to school, or show signs of being anxious to improve their
state.

Domba'ris, or Tumblers, are returned as numbering 190, and
as found in small numbers except in Muddebihdl, They are said
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to have come from Gujarat and the Mardtha country, and are divided
into Gujardt Kolhatis, Dakshni Kolh4tis, and Are Kolhdtis who
neither eat together nor intermarry. All of them, except Gujardt
Kolh4tis who claim Rajput descent and bear Rajput names, claim
Mar4tha descent and bear Marfitha surnames, as Bhorje, Géngle,
Jadhav, Jamble, Kdle, Musle, and Y4dav. Persons bearing the
same surname may not intermarry, The mames in common use
among men are Aba, Appa, Bipu, Ddda, and Hanmanta ; and among
women Béyja, Béli, Gangi, Kdshi, and Koyna. They are tall strong
and dark, and look like Mardthds. The women arelike the men,
except that they are rather slimmer. The Are and Dakshni Kolhétis
speak Mardthi, and the Gujarat Kolh4tis speak Ldd at home,
which is probably a South Gujarit dialect, and all of them speak
Kénarese abroad. Like other wandering tribes they live in huts of
twig matting in the outskirts of villages and towns. The sides and
back of the hut are closed by three mats, the front is open,
and the top is covered by a fourth mat. Every family has two
huts, one for cooking the other for sleeping and sitting. Their
house goods include a few patched quilts and blankets, a few earthen
vessels, and one or two metal drinking pots and dining plates.
They rear goats and hens, and keep asses to carry their huts and
house goods from place to place. They are great eaters and poor
cooks, being fond of sharp and sour dishes, Their every-day food is
millet bread and a chatne or relish of bruised chillies, omions, garlic,
and wild herbs. They eat fish and flesh, except beef and pork, drink
country liquor, and smoke gdnja or hemp-flowers. Every year on
Dasara in September-October they offer a goat to the goddess
Yallamma, and after offering the animal eat its flesh. They bathe only
once & week either ona Tuesday or a Friday, and when they bathe they
worship their house gods. The men either keep or shave the topknot
and wear the moustache. They dress in a short waisteloth, a jacket, a
shouldercloth, and a headscarf. The women wear the hair in a back
knot, and dress in a full MarStha robe passing the skirt back between
the feet, and a bodice with a back and short sleeves. Most of their
clothes are given them in presents. Both men and women have a
few brass and silver ornaments. Except prostitutes, men and
women are dirty in their dress. Asa class they are orderly and
goodnatured, but dirty and given to drink. are Kolhitis perform
their feats on a single upright pole; their women take no part in
the performance, remain at home, and mind the house. Dakshni
Kolhdtis make and sell combs by day, and perform as tumblers at
night, earning 4s. to 10s. (Rs.2-5) in a single performance. Their
women take part in the performance, but do not practise postitu-
tion. Gujarat Kolhétis are mostly rope-dancers. The appliances
of a rope dance are a drum, a flute, a leather strap, and five poles
fifteen to twenty feet long. They make two stands each of two
poles crossed on each other and place them at a distance of twenty
feet. One end of the strap is tied to the top of one of the stands, and
the strap is carried to the other stand where it is hitched on the top
and the remaining part is left hanging to the ground. A man or
woman puts on shoes and climbs on to the stand by the hanging
part of the strap, He throws down his shoes and walks on the strap
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from one end to the other, balancing the body with a pole held
horizontally in the hands. He lays a platter on the strap, bends down
till his chest is in the platter, draws his feet over his head, and in this
position moves the platter from one end of the strap to the other.
They perform many other feats both on the strap and on the ground
and earn 4s. to £1 (Rs. 2-10) a day. Some of the women are dedicated
to Yallamma and practise prostitution. Boys and girls are trained
to tumble from the age of five and are good tumblers by eleven.
They make less by their tumbling than they used to make and as a
class are badly off. They perform on any day especially on holi-
days when they have a chance of gathering a large crowd. They
like to rank with Mardthds, but Marithds do not own them .and
have no connection with them. Other people place them next
above the impure classes. A family of five spends 8s. to 12s.
(Rs.4-6) a month on food. A boy’s marriage costs £5 to £10
(Rs. 50-100), a girl’s marriage £1 to £5 (Rs. 10-50), and a death 2s.
to 10s. (Rs.1-5). The Dombaris’ family-deities are Khandoba of
P4l in Sdtdra, Tulja-Bhavéni of Tuljdpur in the Nizdm’s country,
and Yallamma of Parasgad in Belgaum. They sometimes visit the
shrices of these deities., They respect Brihmans and call them to
conduct their marriages. They keep most Hinda feasts, but no
fasts. They believe in soothsaying, witchcraft, and lucky and unlacky
days. Their girls are married between ten and twelve; widow
marriage is forbidden, polygamy is allowed and practised, and
polyandry is unknown. Their marriage and death rites differ little
from those of Marithés. Their social disputes are inquired into
and settled at caste meetings. They do not send their children
to school, and take to no new pursuits. They show no sign of
bettering their condition.

Ghisa’dis, or Tinkers, are returned as numbering forty and as
found in small numbers in Bégalkot, Béagevadi, Bijdpur, and
Muddebihil. They seem to take their name from ghisne to rub,
probably because they used to sharpen and polish arms. Their story
1s that the founder of the class got his name because he threw a
professional wrestler and rubbed him on the ground till he died.
The names in common use among men are Bab4ji, Chandu, Khandu,
Lakshman, Malhdri and Tuljdram ; and among women Dhondubii,
Jénkubéi, Jaydbdi, Késhibdi, Kusibdi, Rakhmabai, and Satubdi. Their
commonest surnames are Chavhén, Jhende, Khetri, Padvalkar, Pavar,
Sélunki, Shalldr, and Surveshi; persons bearing the same surname
are not allowed to intermarry. Their family deities are Tulja-Bhavéni,
Khandoba, and Yalldmma of Parasgad. They look like Musalméns,
but they follow most Mardtha customs, and wear the sacred thread.
They are of middle height, dark, wild-looking, strong, and muscular.
Their home speech is a broken Gujariti with a Marwdri accent and
a large sprinkling of local words. They also understand Mar4thi,
Kénarese, and Hindustdni. As they are always on the move,
rarely build even huts, and live in temporary sheds on the skirts of
villages. They stay under a shed so long as they find work. When
work grows scarce they.break up the shed, pack their things,
and move to some other village in search of work. Each family has
- at least one ass to carry its house goods. They have little furniture,
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except earthen cooking vessels and a few brass drinking pots and
dining plates, together worth 10s. to £1 10s. (Rs.5-15). Some of
them own goats, bullocks, and sometimes cows, and many rear fowls.
They are moderate eaters and poor cooks ; their staple food is millet
bread, split pulse, and vegetables, costing 24d. (1} as.) a head aday.
Their holiday dishes are rice, polis or sugar rolly-polies, wheat cakes,
and mutton. They sacrifice goats on Mdrnavms in September-
October during the Moharram, and sometimes on Holi in March-
April. They are not bound to perform any rites before eating. Both
men and women bathe on Sundays and Tuesdays once or twice in a
fortnight, and worship the house-gods on those days. They drink
liquor, some of them to excess, and hemp-water, smoke hemp-flowers,
and occasionally eat opium. The men shave the head except
the top-knot, and wear the mounstache and whiskers and some
wear the beard. They are shabby in their dress, the men
wearing the waistcloth or short breeches, the jacket, the coat, the
shouldercloth, the headscarf or the turban, and shoes or sandals,
costing 8s. to 16s. (Rs. 4-8) a year. Only the well-to-do have a stock
of clothes for holiday use. Their ornaments are earrings, wristlets,
and twisted waistchains, worth £1 12s. to £3 (Rs.16-80). Their
women tie the hair in a back knot or plait it in a braid which is
wound into an open circlelike the circle at the back of a Braghman -
woman’s head. They dress in a bodice and robe, passing one end
of the robe over the head, and having the other end elaborately
puckered and tucked into the band in front. Their dress costs 10s.

" to £1 (Rs. 5-10) a year, and their ornaments, which include rings,

necklaces, armlets, and wristlets, are worth £2 to £3 (Rs. 20-30).
The only ornament of the poor is the luck-giving necklace worth
2s. (Re.1). The nose-ring is worn by maidens and not by married
women. Only well-to-do women buy new clothes for holidays; the
poorer women wear the robes and bodices they received when they
were married. They aredirty, thriftless, and quarrelsome. They are
travelling tinkers and blacksmiths, making and mending field-tools
and earning about 1s. (8 as.) a day. They also make ladles, pokers,
tongs, chains, nails, hinges, blades for cutting and scraping vege-
tables, stirrups, and currycombs. They buy iron bars at 4s. to 6s.
(Rs. 2-8) the quarter, and sell the made articles at 10s. (Rs.5) the
quarter. For making a hoe they charge 1s. (8 as.), for an axe 4id.
(8 as.), and for a blade used for cutting and scraping vegetables
8d. (2 as.). They either make these articles to order or keep them
ready made. Their women and children help by blowing the bellows
and hawking the ladles and tongs in the streets. Their trade is on
the decline, as the markets are always overstocked with English
cutlery and hardware. They borrow large sums to mee$ marriage
expenses, and are always more or less in debt. They have credit with
moneylenders and borrow money at a half to one and a half per.cent
monthly interest. They rank below Dhangars from whose hands
they eat, and above Vadars, and Laméns, who do not object to eat
from them. They. stop their work five days for Holi in February-
March, one day for Ndgpanchams in July-August, and two days for
Dasara and one day for Divdli in September-October. During the
first five days after a birth, they say because the mother requires the
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whole hut, the father-does no work. At the end of the five days the
wife begins to move about the house and help him. During a
marriage, work is stopped for fifteen days; and after a death till
the funeral rites are over. They are mot particular in religious
matters, worshipping Musalmén saints and keeping some Musalmén
holidays. They respect Brdhmans and call them to conduct their
marriage and death ceremonies. They go on pilgrimage to Tuljdpur
in.the Nizdm’s country, Jejuri in Poona, and Parasgad in Belganm.
Some of them visit Yamnur in Dhérwér to pay their respects to
Ri4jebakshi, the Musalmén saint of the place. They keep many of the
Hindu holidays especially Dzvdli in September-October and Hols in
February-March ; they are indifferent to fasts. They have faith in
soothsaying and witchcraft, and place implicit confidence in the words
of a Brahman astrologer. A GthisAdi spends £1 to £2 (Rs.10-20) on
the birth of a child and during his wife’s confinement., After birth
the navel cord is cut and the child and mother bathed, and the
midwife lays them on & mat covered with a blanket ; a few have of
late begun to use a cot. The mother is given dry cocoa-kernel, nim
leaves, parched gram, hardened molasses, dry dates, dry ginger, and
pepper pounded and mixed with clarified butter ; and is fed on boiled
wheaten flour and clarified butter for the first four days. On the
~ morning of the fifth the goddess Satv4i is worshipped and a goat is
sacrificed. The head of the sacrificed goat islaid before the goddess,
and its flesh is served to friends and relations in the evening. Next
day the head of the goat is roasted and eaten. On the seventh day
the mother goes to the bank of a river to worship water with five
or six married women. On the bank she places five stones, marks
them with vermillion, burns frankincense before them, and offers
them five kinds of grains boiled whole and strained, and a little
clarified butter. Before returning, the midwife fills a drinking vessel
with the river water and brings it home. When the women and
the mother enter the house, they rub their feet against a dog. The
women cradle the child in a wide-mouthed bag, name it, and lull it
to sleep by singing a lullaby. The child’s father gives them 6d. to
10s. (Rs. £-5). During the first five weeks the mother puts on no
glass bangles, and touches neither bread nor water with her hands
as they are unclean. Asamong Khdtiks and Gavlis the hair of a male
or female child is first cut by the maternal uncle, gifts are inter-
changed, and friends and relations are feasted. Baby-girls are
sometimes married by tying the marriage coronet to the cradle.
At the same time they have no rule that girls should be married
before they come of age. 'Their women sometimes remain unmarried
till they are thirty. Widows may marry as often as they like;
- polygamy is allowed and practised, and polyandry is unknown. A
boy’s marriage costs £10 to £20 (Rs.100-200), as the boy’s father
has to bear all the marriage expenses. At the betrothal, the boy’s
father places 4s. to £2 (Rs. 2 -20) before the assembled castemen,
and distributes sugar and betel leaves and nuts. The castemen spend
the money on liquor and wheat, which they divide equally among
themselves, giving twopoundsof wheat extratothebridegroom’s party
and to the bride’s party. - On the marriage day the boy’s father with
his son on horseback goes to the girl’s village, where he is lodged
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in a houge on the right side of the girl’s house. He makes over to
the girl’s mother all the clothes that are to be given to the girl. The
bridegroom is rubbed with turmeric paste, and the bride with such
of the paste as is over. Un the same day the wrists of the bride
and brrdegroom are encircled with yellow thread wristlets. The
bride’s father asks the bridegroow and his relations to a meal. Next
day the bridegroom’s father gives a return feast to the bride’s party
and to other caste-people. In the evening the bride and bride-
groom are bathed in a surgs or square, and fresh kankans or wristlets,
each having a betelnut, are tied round their right wrists. They are
made to stand facing each other on a blanket with a curtain between
them, and are married by a Brdhman priest with the same details
as ab a Mardtha marriage. In the evening marriage guests are fed
at the expense of the bridegroom’s father. On the third day the
bride’s father kills two goats in the marriage booth, dresses their
flesh, and serves it at a caste-feast. On the fourth day the newly
married couple are asked to dinner by their friends and relations.
In the evening of the fifth day the vardt or return procession
starts from the bride’s to the bridegroom’s halting by the way at
the temple of the village god. In this procession the bride and
bridegroom, with a network of flowers and a tinsel chaplet on their
heads, are seated on a horse, and a sheet is held as a canopy over the
heads of the married couple, and over the heads of women who walk
behind the horse carrying lamps in their hands. The bride remains
at the bridegroom’s and returns to her father’s next day. On the
seventh day the bridegroom’s father kills two to four goats and
gives a caste feast. In this feast liquor is always served, any sum
which either of the families may have presented to the caste being .
spent on liquor. With this feast the marriage festivities end. As ~
a rule, all marriages are preceded by a gondhal dance. When a
girl comes of age she is held unclean for five days. On the
sixth day she is bathed and joins her husband. Her pregnancy
is marked by no ceremony; but she must be brought to bed in
her husband’s house. A Ghisddi must not die in his waistcloth.
A dying man is stripped of his waistcloth and is made to put on
short breeches, which are taken off after death. After death both
men and women are bathed and dressed only in a loincloth. The
body is laid on its back on the bier and the bier is borne by four men
who wear nothing but short breeches. After the body is burnt the
funeral party bathe, return to the house of mourning, sit a while, .
smoke tobacco, and go home. Fortwo days the mourners do not
cook their food in the house, but are called to dine and sup by
their friends and relations. On the third day the ashes and bones
are gathered and thrown into water ; and an offering of khichds,
that is rice and split pulse boiled together and butter, is placed on
the spot where the body was burnt. If a crow touches the offering
the deceased person is supposed to have left no wishes unful-
filled. If crows refuse to eat the offering it is given to a cow. -
The shoulders of the bier-bearers are rubbed with milk and clarified
butter. The ceremonial impurity lasts ten days. On the eleventh -
the chief mourner shaves his face except the eyebrows, and, in
company with a priest, offers balls of rice to the soul of the dead.

-
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On the twelfth a goat is killed and eaten in a caste feast. I'rom
this day the mourners are free to eat anything seasoned with sugar
or molasses. But before a’ marriage or other lucky ceremony is
performed in the house, the dead person must be gathered to his
forefothers by having his image added to the number of the house
gods. A woman ought to die in her husband’s house. Their
social disputes ave settled by some of the elders of the caste, whose
decisions are enforced on pain of excommunication. They do not
send their children to school, or show any signs of rising from their
present position. Bhondvés, who were put out of caste by Ghisadis
for breaking some caste rule, wander about selling earthen dolls
and other play-things. They eat from Ghisddis, but Ghiséddis do not
eat with them. They do not differ from Ghisddis in appearance,
customs, or religion.

Gondhlis,or Gondhal-dancers, arereturned as numbering 537 and
as found in small numbers all over the district. They seem to have
come from the Deccan. They are dark, strong, and of middle height,
with high noses and thin lips. Their home tongue is Mardthi, and
their family goddess is Tulja-Bhavdni in whose honour they fast on
all Tuesdays and Fridays. They are orderly but lazy, most of
them making a living by dancing the gondhal and a few by tilling
land. Their only great ceremonies are putting the shell necklace
round the mneck of a novice who is the son of a Gondhli, and
marriage. The shell necklace is put on at a meeting of the castemen,
and girls are generally married before they come of age. The
marriage ceremony lasts three days. Polygamy is allowed, widow
marriage is forbidden, and polyandry is unknown. They are
religious worshipping all Hindu gods particularly Keddrling and
Tulja-Bhavédni whose images they keep in their houses. They
keep local holidays. They perform the Satvii ceremony on the
fifth day after a birth, name and cradle their children on the
thirteenth, and pierce the lobes of their ears when they are twelve
years old. The marriage ceremony consists of rubbing the bride
and bridegroom with turmeric paste, worshipping Keddrling
and Tulja-Bhavédni, repeating verses, and throwing rice on the
heads of the boy and girl. They bury their dead, offer them cooked
rice on the third day, and feed caste people on the thirteenth. They
are bound together by a strong caste feeling, and settle social
disputes at caste meetings. They do not send their boys to school,
nor take to new pursuits, and are poor.:

Gosa'vis, literally Gosvdimis or Passion-lords, are returned as
numbering 394 and as found chiefly in Bijdpur. In other parts of

the district their number is small. ‘Though recruited from

almost all castes, all profess to be Kshatriyds. They rub ashes on
their bodies, do not pare their nails, and wear the hair dishevelled
and sometimes coiled round the head. They wander about begging
and visiting places of pilgrimage. They sometimes carry Ganges
.water to Rémeshvar in Madura and bathe the Rémeshvar ling
with the sacred water. Some are married and settled as husband-
men. The women dress in ochre-coloured robes and a bodice
with a back and short sleeves, and the men in the dress of the
B 877— :

1 .
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ordinary district cultivator. They worship both Shiv and Vishnu,
and carry their images with them. They do not send their children
to school and they take to no new pursuits. They are badly off
and show no signs of improving.

Holeda'sars, or Holia devotees, are returned as numbering 405
and as found chiefly in B4ddmi. They are the sons of Holia women
who live by begging. These Holia women carry the goddess
Murgavva in a basket, which has several brass knobs fixed at equal
distances on its rim and is wrapped all round with a lugde or robe.
They are unmarried and live by prostitution, and their sons the Hole-
désars live by begging and marry women of the Holeddsar caste. In
other respects they do not differ from Holiss with whom they eat, but
Holids do not marry with them.

Jogers are returned as numbering 120. They are a small
community who are chiefly found in Bdgalkot, in Mutalgiri near
B4démi, in Indi, and in Bulbutti and Vudvurgi in Muddebihdl. In
Bulbatti they hold vatan or rent-free land. Their home speech is
Maréthi, but all tradition of how when or why they came from the
north seems to have died. The names in common use among
men are Bhandérindth, Dhérvadinath, Devjindth, Phangnsth, and
Shetindth ; and among women Bhim4i, Phirgéi, Shatv4i, and Tuk4i.
Men add ndth or lord to their names and women di or mother.
There have ten kuls or clans, B4bni, Bhand4ri, Chunadi, Hingmari,
Karakdari, Kdsdr, Madarkar, Parbalkar, S4li, and Vatkar. The
Madarkar is the P4til, the Babni the Kulkarni, the S4li the Dessi,
and the Bhanddri the man who collects the members and is the
general servant of the caste council. As among Kilikets, repre-
sentatives from every clan must attend all marriages. Each of
these clans belongs to. a separate panth or order out of the
twelve panths said to have been founded by the twelve disciples of
Gorakhndth. The twelve orders are Ai, Bardkh, Dhan, Gangnéth,
Gopichand, Kémulga, Kanthar, Kapil, Néteshi, P4gal, P4v, and
Shrisatndthbrahm. All the orders eat together and intermarry, and
marriage in the same order is not allowed. '

They are like Mardtha Gondhlis, but dirtier and not so well
fed. They wear the sacred thread and never wear the ling. The
men keep the top-knot and generally let the whiskers grow. The
bair of the head is short. Though poor and dirty, they have
nothing of the repulsiveness of the Fakir or of the wildness of the
Phénsepdrdhi. Though pure they generally live outside villages in
small thatched stone houses, like the houses of Gondhlis and
Budbudkers. They are moderate eaters and poor cooks, the staple
food being millet, pulse, and vegetables. They do not know many
dishes. They keep only one holiday, Mdrnavmi the day before
Dasara in September-October when they offer goat’s flesh and wheat
cakes to Jotiba. They eat fish,fowls, hare, deer, and goats. They drink
liquor and take hemp and opium especially on holidays. Men dress
in the headscarf, waistcloth, jacket, and shouldercloth ; and women
in the robe and short-sleeved bodice with a back. They wander -
through the district selling combs and needles and begging
especially cloth from the devotees of Jotiba. The Ratnagiri Jotiba
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is their great god, and they are his chief disciples. A. Joger when
he sets out on a round of visits puts on a waistcloth, an ordinary
coat, a necklace or mant, and a saffron-coloured turban. In his
ears are a pair of plain silver earrings called mudrds; and he
carries with him the iron trident of Jotiba called #rishul and the
two halves of a gourd or bhopla called pdirds. He beats a small
drum and blows on a deer-horn whistle. When asked into & house
in which there is a Jotiba, he says Bdl santosh Bless the children.
He reverently lays down the pdérds or half gourds, and sets up the
trident, and the people of the house worship them and the silver
earrings in the Joger’s ears. They are a poor illiterate people
but harmless. They give the police no trouble, and seem to
enjoy their life poor though it is. Though they say that Mardthds
eat with them, they rank below Mardth4s and Dhangars and above
Vadars and Korvis. Their great god is Jotiba, They are married
by Bréhmans and their other ceremonies are conducted by a
Kénph4ta Bairdgi. They do not go on pilgrimage and keep only a
fow fasts and feasts. In the first five days of the Navrdtra in Ashvin
or September-October one man of each family fasts. They bave a
religious teacher of their own caste, who livesa singlelife. Helives
on the offerings.made by his disciples and names his favourite pupil
to succeed to his authority after his death. They believe in sooth-
saying and astrology ; but profess no faith in witcheraft. They live
in burning grounds and other places haunted by ghosts. When
a woman is brought to bed she is fed for twelve days on boiled rice
and clarified butter. By the end of the twelve days she begins te
move about and attend to her house duties. They have no Satvéi
worship, and the child is cradled and named on the twelfth day
when caste people are asked to dinner and are served with five sorts
of grain cooked and spicéd and called usal. Girls are betrothed at
an early age, but are married at any time as there is mno rule that a
girl should be married before she comes of age. Widow marriage
and polygamy are allowed and practised, and polyandry is unknown.
In a betrothal no presents are made either to the girl or to the boy.
Some caste peopleare called and in their presence the girl’s father
says that he has agreed to give his daughter in marriage, betel is
served, and the caste-people retire. A marriage lasts four days. On
the first day the bridegroom comes to the bride’s house, where both
of them are rubbed with turmeric paste. On the second a caste feast
is given by the boy’s father. The third day is occupied by a caste
feast given by the girl’s father and by the marriage ceremony.
The boy and girl are clothed in their marriage dresses and are made
to stand in the marriage booth facing each other in two baskets
containing millet. Between them, a Bréhman priest holds a curtain
with a central turmeric oross, recites marriage verses, and drops
grains of rice on the pair. While the rice-throwing and the
verse-repeating go on four married women take their positions at
the corners of a square of which the bride and bridegroom are the
centre. Each holds up the second finger of her right hand and a thread
is passed five times round the fingers. When the verse-repeating
and the rice-throwing is over the five-stranded string is cut in two.
One part, tied with a bit of turmeric root, is fastened to the right
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wrist of the bridegroom and the other part to theleft wrist of the
bride. ~After this a burnt-offering is made. On the fourth day the
Bréhman fills the bride’s lap and she and the bridegroom ride in
state to the temple of the village M4ruti, break a cocoanut, and go
to the bridegroom’s. When a girl comes of age no ceremony is
observed, for girls are generally not married until they have come
of age. The dead are buried sitting in a shelf hollowed out on one
side of the grave; and food is taken to the grave and given to
crows on the third day. On the twelfth day friends and relations
are feasted on mutton and cakes. Within the first month the spirib
of the dead is worshipped in the form of an image and placed in the
house-shrine, and every year a mind-feast is held. Caste disputes
are settled by the Madarkar or headman and the Sili or Desdi.
They do not send their children to school, and show no signs of chang-
ing their mode of life.

Kaika'dis are returned as numbering 601 and as found in small
numbers all over the district. Their home tongue is K4narese, and
their family goddessis Yallamma. The men wear the topknot and the
moustache, and the wowen tie their hair in a back knot without using
false hair or flowers. They live in one-storeyed houses with walls and
terraced roofs of mud. Most make baskets of dry wild date leaves and
some cultivate, They are dirty and have a bad name as robbers and
house breakers. Their ordinary diet is millet bread and vegetables,
but they eat fish, and flesh except beef and pork, and drink Liquor,
They are badly off and have a low social position ranking next to
Mhérs. The men roll a piece of cloth round the waist and another
round the head, and wear a third drawn over the shoulders. They
worship all Hindu gods and goddesses as well as Muhammadan saints
or pirs. They consult Brahmans in naming their children and to fix
the time for marriage, but do not employ them to conduct the cere-
mony. Marriage proposala come from the boy’s side. After marriage
the boy is bound to live and work in his father-in-law’s house til]
ho has three children. Should he leave his wife of his own accord
and with her consent he has to make an allowance to his wife’s
parents. The bride and bridegroom are rubbed with turmeric
paste in their own houses and caste-feasts are given. After this
the bridegroom comes to the bride’s house with friends and relations.
On his arrival the parents of the girl tie the hem of the girl’s robe
to the skirt of the bridegroom’s waistcloth and they are husband and
wife. Kaik4dis have no hereditary headman. Their social disputes
are settled by caste councils. They do not send their boys to
school or take to new pursuits.

Kilikets, or Katbus, are returned as numbering 874, and as found
here and there all over the district, and in considerable numbers in
Béidémi. They are of the four wandering tribes of the Bombay
Kérndtak who freely intermarry, Bagdis, Budbudkers, Gondhlis,
and Kilikets. The last three are found in Bijdpur but the Bagdis
hardly ever go so far east. The Kilikets are locally called Katbus.
They appear to have long ‘belonged to the district as they have
no tradition of having moved from any other country. The
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oldest paper that has been found in their possession is a deed or
sanad dated the month Kdrtik or October- November of 930 Fasli,
that is A.p. 1520 in the reign of the second king of Bijspur. They
claim descent from a Kshatriya, who is said to have followed
the Pdndavs in their wanderings in the forest . after the loss
of their kingdom. The names in common use among men are
Bépu, Bhima, Haibati, Hanmanta, R4ma, T4manna, and Yalldppa;
and among women Bhimavva, Jekavva, Lakkavva, Lakshmavva, and
Yallavva. The tribe is divided into thirteen clans, out of which
the first ten hold tribal offices. The clans are the Gangchéris, the
Shivicharis, the Nekundrs or Kattimanis, the P4chsngis or Bhandé4ris,
the Shindyés or Halmanis, the Slvés or Hogaluvikes, the Sasniks,
the Mohrias, the Shingdns or Harkéris, the Dhruvs or Mattimanis,
the Vékud4ds, the Dorkars, and the Dhumalkars. These clan names
or office names are their surnames. This tribe organization is said
to have been the work of one Hanmantrév Narsing of Haveli in Poona.
He became the headman of the tribe and called himself Sar-Ganschari ;
the office of Gandchdri is hereditary inhis family. He was joined by
one Shivéchdri who brought with him one Nekndr P4til, who was
given the office of Kattimani. The P4til was joined by a Gondhli
- of Mdhergad who was given the title of Péchingi or Bhanddri.
The Gondhli brought over to their side one Shindya, who was made
Halmani. He was joined by one Silva, who afterwards became

Hogaluvike. Lastlys the Sdsniks and Mohrias joined them. Shingén.

aud Dhruvs havejoined them withiu the last ten or twenty years, and
have been made Harkéris and Mattimanis. The Vikudas, Dorkars,
and Dhumalkars have joined within the last ten years. The tribe is
being largely récruited from Budbudkers. A representative from
each of these clans must attend at every Kiliket marriage, and each

has certain functions assigned him in the ceremony. The Dhruy -

or Mattimani brings all the wheat rice and other stores that may be
required ; the Shingén or Harkéri bids the guests to the wedding ;
the Gandchéri must give the order for the marriage and throw the
rice on the happy pair; the Shivdchdri draws the cross called
nandi on the curtain and holds it between the bride and bridegroom ;
the Sélva proclaims aloud the names of the god and the ancestry of
the bride and bridegroom; the Skindya or Halmani spreads a
blanket for the couple; the S4snik strews rice on it; the N}:aknér or
Kattimani ties the hems of the married couple’s clothes into a knot ;
and the Pachéngi does five things, he makes a serpent of earth on
Ndg-panchmi in July-August, distributes provisions equally among
his castemen, takes 18s. (Rs. 9) from the bridegroom, spends 2s.
(Re. 1) in betel leaves and nuts, and distributes the remaining sum
equally among his caste-people, and lastly prepares fire for smoking
tobacco at caste meetings.

If any one of these office-bearers refuse to attend the Kilikets
are put to grave inconvenience. Many years ago the Mohrids,
whose business it was to wave peacock feathers at the marriage,
refused to perform their office. They were put out of caste and
marriages have since been performed without the help of peacock
feathers. At present their elaborate caste system is threatened by
a very serious danger. Each representative of the nine clans, not
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inclading the schismatic Mohria, has not only his duties but his
privileges. He is entitled to a certain number of betel leaves and
nuts. The Dhruv and Shingdn get only one, the Sésnik and
Shindya get two, the S4lva gets two and a } a. (§d.), and the
P4changi, Nekndr and Shivdchdri get four each. How many the
Gandchéri should get forms at present the subject of a grave
dispute. The Sar Gandchari says five, but some Pédchdngis at
Bé4d4mi, Shindyds at Mangldr, and Nekndrs at Kutdpur say No,
not five forthe Ganéchéri, one for the god and four for the Ganachari.
Unless they agree to give him five betelnuts the Sar Gandchéri
refuses to attend marriages, and if it were not for a division in
the Ganéchdri camp, matters would be at a deadlock. Certain
Gandchéris hold that their head is wrong in demanding five betel
nuts, and attend marriages where they receive only four. The
dispute has been going on for years, and is about to be taken into
the Bégalkot civil court. As arule they are tall and well-built;
and though not so fair as Gujarit Bhéts are much fairer than
Dhangars or Bedars. The moustache is worn, but the beard or
whiskers apparently never. The hair is short; but in fulfilment of
a vow persons may occasionally be seen whose hair has never been
cut. Hven when worn long the hair is not coiled like a Bairdgi’s
but gathered under a turban. The Kilikets never have the wild look
of a Kdthkari or a Gérodi. Though all speak Kédrarese, the home
toogue is a dialect of Mardthi mixed with many Kénarese words as
bislo for baslo I eat; vartun dila for Uhun dila gave in writing ;
and apni for hukum order ; engydni and gandgydns are their peculiar -
terms for bride’s and bridegroom’s parties. They are a wandering
tribe and mnever own stone houses. They live outside villages
in little reed cabins like Vadars or Kolh4tis. These flimsy little
huts are water-tight, and the Kilikets live happily in them all
through the rains. The huts are so small that there is scarcely
room to stand upright, and, in obedience to custom, they are moved
from place to place at the end of every third month. Sometimesthis -
rule is not kept and instead of moving the hut the fireplace is moved
from one corner of the hut to another. A few cooking vessels, a
grindstone, some clothes, and the show-box of pictures constitnte
the furniture ; the livestock generally includes a goat or two, a few
hens, perhaps a buffalo or cow, and a number of dogs which are
used to pull down wild pig before the Kiliket finishes them with
his axe and bludgeon. On pig’s flesh, fish, and the grain the
villagers give him, the Kiliket lives very comfortably. His dress
is always very decent, a headscarf, a waistcloth, and a shouldercloth.
The married of both sexes generally wear a necklace of glass
beads, and the men often rub their cheeks with red earth. The
women wear. the ordinary robe without passing the skirt back
between the feet and a bodice with short sleevesand a back. Their
persons and huts are clean and their name for honesty is good.
Their callingis peculiar. The men fish with nets, and in the evening
show, before a light, transparent pictures painted in brilliant colours

 on skin, representing Lakshman, Rémchandra, Sitdbdi, Hanumant,

Révan, and many other heroes and gods, the character of the show
closely resembling that of the Chitrakathis or picture-showers of
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the mnorth Konkan and Deccan. South of the Krishna where
hills and undergrowth abound, the men are paid in grain by the
villagers to destroy wild pigs which do great damage to the crops.
The women’s chief occupation is tattooing. It often pays a Kiliket
to have two wives; for while one is managing the house, the
other is earning grain in the village by tattooing the arms of
the farmers’ wives. The Kilikets have probably changed little,
either in social position or otherwise, during the last two or three
centuries. The Ganéchéris still hold rent-free or indm lands in
Bégalkot, B4démi, and Hungund, though they do mot till them
with their own hands. The Arms Act and the Forest Act, by
breeding pig and seizing guns, have increased the importance
of the Kilikets’ services. They are a contented class, their
earnings meeting all their wants. Kilikets have nothing to do
with Braghmans. They conduct their marriages themselves. Their
two leading divinities are Mahddev and Durgavva. Mahddev is
~ said to be found only in the house of the head of the Gandchdris,
but many have Durgavva in their sheds and worship her themselves.
Those who have no image of Durgavva, on her great day, a Tuesday
about Mdgh full-moon in January-Febrnary, make an image of meal
and worship it. They do not keep the sweet basil plant or worship it.
They worship theirleather pictures and offer them polis or sngar rolly-
polies on Ganesh-chaturthi the bright fourth of Bhddrapad or August-
September. During the first month after death, on any convenient
day, the chief mourner kills a goat in honour of his house-gods, and
a brass image regesenting the dead is added to gods. They
keep all leading Hindu fasts and feasts, and a few sometimes
make pilgrimages to Parasgad in Belgaum and to Pandharpur
in Sholdpur. Their priests are Gandchéris and the head Ganéchéri
is their spiritual teacher. They profess to have no faith in
soothsaying, and to have no relations with exorcists. When a
Killiket is possessed by a ghost, he or she is made to sleep near
the show-box for three or four days, and this scares the ghost away.
They rank below Kabligers and above Vadars and Korvis from whom
they do not eat. A birth costs them 4s. to £1 (Rs. 2-10). After
birth a child is washed in warm water, and its mother is bathed,
and laid on a bedstead under which a chafing dish is set. The mother
is given dry cocoa-kernel, molasses, dry dates, dry ginger, and
garlic pounded together, and, for the first five days, is fed on boiled
rice and wheat-flour boiled dry. In the evening of the fifth day a
goat is sacrificed to the goddess Satv4i, and the-caste-people are
feasted on its flesh. During the first five days, at the time of
bathing, the mother’s hair is moistened with clarified butter, and on
the evening of the fifth day the midwife is given a bodicecloth.
On the sixth day the mother’s clothes are washed, her uncleanness
iz over, and she is allowed to move about the house. On the
seventh sonie married women put the child in a wide-mouthed bag
called jholi, and name it. The women are given a mixture of five
kinds of grain boiled whole. The child’s hair is cut within the
first three months by its maternal nocle. The uncle showers some
dry dates on the head of the child, first goes through the form of
cutting the hair with a pair of leaf scissors, and then cuts it with a pair
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of iron scissors. The dry dates as they drop from the child’s head
are picked up by other children. Girls are married at any time;
there is no rule that they should be married before they come of age.
The whole cost of marriage is borne by the boy’s father. The offer
comes from the boy’s parents who spend £2 i0s. to £5 (Rs.26-50)
on the marriage. At the engagement the boy’s father puts glass
bangles worth about 2d. (1} a.) on the girl’s wrists, and places 4s.
(Rs. 2) in her hands to meet the expense of a feast given to persons
present at the ceremony. Shortly after the boy’s: father goes to
the girl’s house for the betrothal or bdshtagi in which he pays 10s.
(Rs. 5) to the girl’s father who feasts him. On the day before the
day fixed for the beginning -of the marriage ceremonies the boy’s
father goes to the girl’s village and feasts his caste-people on wheat-
cake and mutton. Next day a marriage booth is raised and wheat,
a goat, rice, robes, a bodicecloth, dry cocoa-kernel, and betelnuts are
carried to the girl’s house by the boy’s father. The bride and bride-
groom are rubbed with turmeric paste and bathed in warm water, and
the day ends with a caste-feast given jointly by the two fathers. On
the third day the Pachdngi or Bhandari receives 18s. (Rs. 9) from the
boy’s father and spends 2s. (Re. 1) in distributing betel leaves to the
guests.  The bride and bridegroom are dressed and the bridegroom
is made to stand outside of the marriage booth while the bride stands
in the booth. The Shivdchéri holds the curtain with a central
turmeric cross between the bride and bridegroom, and rice is
handed to the guests. The S4lva proclaims aloud the names of the
god and the ancestry of the bride and bridegroom, the curtain is
removed, the bride gives a packet of betel to the bridegroom, and
the Neknér ties the hems of the couple’s clothes into a knot. The
Shindya spreads a blanket for the couple, and the Sésnik strews rice
on'it. When the couple have sat on the blanket, the Ganachéri
ties a tinsel chaplet to the bridegroom’s brow, adorns the bride’s
head with a network of flowers, encircles their right wrists with
kankans or wristlets in which pieces of turmeric are tied, and
throws grains of rice on their heads. After the Gandchéri, the other
caste office-bearers, each in the order of his rank, throws grains of
rice, and lastly the guests shower rice. The bride’s father feasts
his caste-people on polis or sugar rolly-polies and boiled rice. On
the fifth day the bride and bridegroom go on foot in procession
to worship a god and the girl's father gives a caste-feast. On the
sixth day the bride and bridegroom are made to sit on a blanket
and to mention each other’s names; and the bride is handed by her
mother to her mother-in-law. The seventh day is marked by no
ceremony. On the eighth the booth is taken down, the friends and
relations of each party are treated to a dinmer of polis or sugar
rolly-polies, and the house-entering ceremony is performed.
On the ninth day the guests return to their homes. Widows are
allowed to marry, polygamy is practised, and polyandry is unknown.
When a girl comes of age she 1s made to sit by herself for five days
and is bathed on the sixth by a woman who is given a bodicecloth.
The phalshobhan or marriage consummation is held on any day
between the sixth and the sixteenth. Her husband gives her a
robe and a bodice, and 4s. (Rs. 2) to the persons who are present.
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In the fifth or seventh month of her pregnancy her mother presents
her with a green bodice. The dead are buried in a grave like a
Lingdyat grave and they spend 8s. to £1 (Rs.4-10) on the
funeral rites. When a Kiliket dies, the body is washed with warm
water and dressed, and if it is a married woman the hair is decked
with a network of flowers. If the dead was married the hody is
kept in a sitting position by a string fastened to a peg driven in the
wall; if unmarried the body is laid on its back. So long as the
body remains in the house, it is covered with garlands and bouquets
of flowers, and with red and scented powders. It is carried to
the burial ground in a worn-out blanket and is buried sitting if
married and lying if single. When the burial is over the funeral
party bathe and return to the house of mourning, throw blades of
durva grass in a pot filled with water which is placed on the spot
where the dead person breathed his last, smoke tobacco, and go
bome. The mourners do not dine at home. Their friends and
relations ask them to eat a meal of bread and chatni or relish.
On the third day the mourners go to the burial ground and lay two
offerings, one on the stone which was placed on the top of the grave
and the other twenty-four feet from the grave. These offerings
are of millet grit mixed with molasses and oil, each worth a
1 a. and laid on two leaves. They stand far off in case they may
frighten the crows. If the crows eat the offering it is well, the dead
has left no wish unfulfilled ; if the crows refuse to eat the mourners
pray to the dead. If even then the crows do not eat they give the
offerings to a cow. The mourners bathe, return home, and ask the
" four persons who carried the body to a meal. On the eleventh
day the house is washed with cowdung, the clothes are washed,
and a caste feast is given. Before a month is over an image of the
deceased is made, it is placed among the house gods, and the caste
is feasted. As is the case with several other castes, the bodies of
pregnant women are burnt, it is said, to prevent the Gérudis digging
them up and using their bones as charms. The Kilikets are
bound together by a strong caste feeling. At the same time they
want some central authority or referee to settle disputes. The
Nekndrs are called Pstils or Kattimanis, but the Ganéchiris seem
to be the leading clan. Their name comes first in the list, ibis they
who perform the diksh or purifying ceremony on persons read-
mitted into caste, they play the leading part at marriages, and are
then presented with a turban and coat. Kvery member of the
community is obliged to share his earnings equally among all hig
caste-people. A hunter must divide his game with all of his caste-
people ; when a fisherman catches the dndhali or big blind fish he
minsb share it with the caste. At the same time he is allowed to
keep any money he may make by the sale of the fish. A few
send their boys and girls to school, keeping boys at school till they
are fourteen and girls till they are ten. They take to no new.
pursuits. They are a contented class and averse from change.

Korchers are returned as numbering twenty-nine of
whom all but two in Indi are found in Béddmi. They closely
resemble the Korvis, Their home tongue is Tamil, theirfamily goddess
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is Durgamma, and they live in small dirty flat-roofed mud houses.

Their staple food is Indian millet bread pulse and vegetables, and

they eat the flesh of sheep goat fowls game and fish, and drink
both country and foreign spirits. The men wear a headscarf, a
short coat, a waistcoat, a waistcloth, and a shouldercloth. The
women wear & short-sleeved and backed bodice and a robe without
passing the skirt back between the feet. They rank with Mar4thds
with whom they eat but do not marry. They are hardworking, but

- dishonest given to drink and thriftless. Some are day labourers

and some hunters, and the women add to the family income by
tattooing. As a class they are very poor. They worship all
Brdhmanic gods and keep the leading Hindu holidays. They
respect and employ Bréhmans. Widow marriage and polygamy are
practised and polyandry is unknown. They bury their dead. Their
social disputes are decided by meetings of adult castemen, but they
neither send their children to school nor take to new pursuits.

Korvis are returned as numbering 4916 and as found all
over the district in pretty large numbers. They speak Arvi or Tamil;
Some of their peculiar words are tenni for water, va for coming,
and ho for going. The names in common use among men are
Bélya, Bhimya, Hanma, Malla, Satya, Shivya, and Yallya; and
among women, Bélavva, Bhimavva, Hanmavva, Mallavva, Satyavva,
and Yallava. They have no surnames but place names. They are
divided into six classes, Ghante Chors, Kaikidi Korvis, Kunchi
Korvis, Patrad Korvis, Sanddi Korvis, and Suli Korvis. Sulis and
Pétrads do not occur in Bijdpur. Of the Sulis nothing is known
except. that their women are prostitutes. The Péatrads are dancers
and singers and live at Vyankatgiri in North Arkot. The Kall
Korvis or Ghante Chors are happily rare, for they are a set of
incorrigible thieves, The Kunchi or Brush-making Korvis are also
wandorers, and very scarce. They live in little reed huts close
outside of the village, and live by catching game, begging, and
making kunchis or weavers’ brushes whose price varies from 8s.
to 10s. (Rs. 14 -5). They are a poor people but are not given to
stealing. The Kaikddi Korvis are also rare. Though generally
settled in villagés they are somewhat wild-looking, and live by
begging, labouring, and plaiting cotton-stem baskets. The ordinary
Korvi of the district is the Sanddi Korvi who takes his name from the
clarion or sanas which he blows. He is found in all large villages
following his special calling of blowing the sanai or clarion, at
marriage and religious processions. The Sanédi Korvis are all
settled peaceably in villages., They eat with Kaikadi Korvis and
marry with Kunchi Korvis. They are small, black, and poor, but
fairly clean, with short cut hair, and are not wild-looking. The
live in small thatched huts just outside of the village. Their staple
food is millet bread, husked millet grains boiled soft and eaten
with or without whey, vegetables, and split-pulse sauce. Their
holiday dishes are the same as those of the ordinary people of the
district. They eat the flesh of the pig, but not of the cow. Those
who wear the sandal brow lines or ndm do not eat flesh on
Saturdays in honour of Méruti ; many of them do not eat flesk on
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holidays, and on Thursdays out of regard to the Pir Haji Saheb of
Tikot in Bijdpur, none of them eat any flesh which has not been
purified by the Musalmén blessing. They drink liquor generally
in the evening. The men wear a shouldercloth with a thin coloured
border cast loosely round the body, a pair of knee-breeches, a jacket,
and a turban or headscarf. The women wear the hair in a knot at
the back of the head and dress in the full Mardtha robe without
passing the skirt back between the feet and a bodice with a back
and short sleeves. All married women mark their brows with
vermillion, wear glass bangles, and the mangalsutra or lucky
necklace. Both men and women have a few brass and silver
ornaments worth 6s. to £4 (Rs.83-40). They are respectable
people, living by selling firewood and grass, plaiting baskets and
corn-bins of cotton stems, shinkis or grass slings for hanging pots
_containing food and drink, and date matting. Their characteristic
calling is playing the sanai or clarion. Some of them have little
plots of land which they cultivate. The women mind the house and
help themen. The men cut the cotton stems into fine splints fit for
plaiting and the women plait them into baskets and corn-bins and
sell them. When there is only one woman in a house her husband
sometimes helps her in plaiting but never in selling. The women
alone make the grass slings and the brooms. A man and a woman
together in six days make a corn-bin which holds one khandi of
five hundredweight and sell it for 2s. (Re. 1), and twelve baskets
each worth 1id. (1.a.). A musician’s day’s income varies from
1s. to 2s. (Re.%-1). Besides their regular wages they sometimes
receive gifts from Jégirddrs and other rich persons, to the amount
of £2 10s. to £8 (Rs. 25 -30). Some of them are in debt but as a
class the San4di Korvis are fairly off. They have a better social
position than Nhavis, Berads, Jingars, Buruds, Mhérs, Mdngs,
Chémbhérs, or Dhors, and eat with none of theseclasses. They freely
eat food prepared by people of the higher castes. Men women and
children work from morning to evening. They are busy during the
eight dry montks, but somewhat idle during the rainy season.
Their only holiday is Ndgpanchami or the Cobra’s Fifth in July-
August when they rest for three days.

A hut costs £1 to £2 10s. (Rs. 10 - 25) to build, and . their house
goods are worth 8s. to £3 (Rs. 4-80). A birth costs ls. to 4s.
(Rs. 3-2), a marriage £3 to £5 (Rs. 80-50), and & 'd.ea,th 2s. 6d. to
3s. (Rs. 14-1}). They are religious. Their family deities are Méruti,
Kallolydppa, Maleva, and Yallamma. They are specially devoted
to Maruti. On Saturday, which is sacred to Méruti, they plaster
their houses with cowdung, and the women bathe before they prepare

_the food. All men of the caste bathe and some of them worship
Méruti on their way home from the river or pond where they have
goune to bathe. They bow before Mérati at a distance, but do not
touch him. At the same time they mark their brows with
the ashes from the incense-burner and put a little into their
mouths as a prasdd or god-gift. On reaching home some of
them worship their house gods in their wet waisteloth ; while
others change their waistcloth before worshipping. They make
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pilgrimages to the shrine of Méruti at Kalloli, and to several other
Méruti shrines,and tothe shrine of Yallamma at Parasgad in Belgaum.
They keep almost all important Hindu holidays ; but observe no
fasts. They worship village and local deities when they make vows to
them ; and are said to avoid demon worship. They respect Bréhmans,
but do not call them to conduct any ceremony. They have no priests.
Every year each man pays 2s. (Re. 1) to a fund, which is given to the
Oshtam priest of Kallolydppa who comes to visit them. They say
that they have a Brdhman teacher ; but they do not know where he
lives and have not seen him for years. - They have faithin witcheraft
and soothsaying and occasionally call in exorcists and soothsayers,
Soon after its birth a child is washed and the mother is bathed and
both are laid on a bedstead. During the first five days the mother
is given dry cocoa-kernel and molasses to chew and is fed with rice
and clarified butter. On the fifth day the whole house together
with the lying-in room is plastered with cowdung, and friends
and relations are asked toa feast of sugar rolly-polies. The
midwife bathes the mother and child. In the evening she

~worships the goddess Jivati, and takes to her house the wave-lamp

used in the worship, under cover, lest any one should see it
and the mother and child sicken. On the twelfth day the child
is laid in a cradle and named, and a feast, of which flesh must form
part, is given to friends and relatives. When the hair of a child
18 to be cut for the first time, it is cut before the goddess Rén
Shatikavva. At the time of worshipping this goddess they set a stone
near the root of an evergreen tree, and worship it with turmeric
and redpowder, offering rice, and the dressed flesh of a goat. They
say that if a pregnant woman worships this goddess, she and her child
will not suffer from any illness. Ina marriage engagement ceremony
the boy’s father marks the brow of the girl who is seated on &
blanket, and gives her a robe and a bodice, fills her lap with five
halves of dry cocoa-kernel, five dry dates, five betelnuts, and five
plantains together with red rice. The boy’s father lays two pounds
of sugar before the girl’s house-gods and distributes betel.
The boy’s father gives 10s. (Rs. 5) to the girl’s father and
mother; and they in return feast him and his relations on boiled
rice and sapag kadbus that is steamed balls of dough eaten with
molasses. The girl’s father sometimes makes the boy’s father
promise to give him two of his son’s daughters or to pay asum of
money as their price. Half of this sum is given to the girl’s
maternal uncle. Their marriages take place on Mondays. On a
Friday before the marriage Monday, the relations of the bride take
turmeric powder and oil fo the bridegroom’s and the boy’s relations
take turmeric powder and oil to the girl’s. Till Monday the fathers
of the bride and bridegroom feast their friends and relations at
their own houses and on Monday the bridegroom’s father leads the
bridegroom to the bride’s, where he is seated to the bride’s right on
a blanket covered with rice. Kankans or thread-wristlets are tied
round the right wrists of the bride and bridegroom; and the skirts of
their garments are tied together. The guests throw grains of rice on
their heads, the mangalsutra or lucky thread is tied round the bride’s
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neck, and feast on polis or sugar rolly-polies and rice. In the evening
the vardt or return procession starts frowm the bride’s house to a
Msruti’s temple. In front of the procession the bride and bridegroom
walk, dressed in rich clothes, the bride’s head covered with a
network of flowers, friends and relations follow, and the procession
is closed by women waving lamps, When they enter the front
door of the temple they stand near it, and the priest waves a piece
of burning camphor before the deity, breaks a cocoanut before
him, and gives a piece of cocoa-kernel with a little holy ashes to
the bride and bridegroom who put a little in their mouths as a god-
gift. When they reach the bridegroom’s the lamp-carrying women
wave the lamps about the heads of the bride and bridegroom.
Afterwards the bride and bridegroom are thade to eat from one dish,
~and each puts five morsels into the other’s mouth. In a marriage,
both the bride’s father and the bridegroom’s father give two different
caste feasts. Fxcept those who have images of Méruti in their houses
Korvis generally bury their dead. On the second day they prepare
rice, cakes of wheat flour, molasses, and clarified butter, and place
scme of them on four different leaves by the side of the grave. The
rest of the food iseaten by the son and the two bearers who carried
the body to the burial ground. On the third day the son has his head
and moustaches shaved and the two bearers bathe and are free from
ceremonial impurity., The son or other chief mourner remains
impure for ten days. On the eleventh friends and relations are
asked to a feast of rice and mutton. Early and widow marriages
are allowed, polygamy is allowed and practised, and polyandry is
unknown. They are bound together by a strong caste feeling
and settle social disputes by a council of caste-people.  They
have ndiks or headmen whose duty it is to settle disputes, but as
among the Kabligers the ndiks have lost much of their authority.
Considering their position the Sanddi Korvis show an unusual
willingness to send their children to school.

Lama'ns, or Caravan Men, are returned as numbering 5708 and
as found mostly wandering as carriers and to a small extent settled
as husbandmen in different parts of the district. They do not keep
"to fixed traffic routes but move from place to place according to
the demand for their services in gangs of ten to thirty families,
including twenty-five to 150 men women and children. Their
caravans as well as their settlements are called fdndds the Marsthi
for bands. The main body belongs to the Bukya stock and
claim a Rajput origin, They seem to have been once seftled in
Réjputana and after that in Gujardt. Their home tongue, which
is locally called Lamdni, has a strong Gujariti element. The
names in common use among men are Déma, Jairdm, Jiva, and
N4ra; and among women Dogdi, Ghambli, Hunki, Jamni, and
Thabli., Men add the word bka or brother and women bde or lady
to their names. They belong to the Amgot, Babisival, Bhanot,
Chavén, Devjival, Jatot, Jharbala, Kelut, Khola, Mut, Réthod,
Ransot, Vadtiya, and Vishaldvat family-stocks, each of which has
“distinct family-deities. Their marriage rules do not differ from
Rajput marriage rules. All of these stocks eab together and
intermarry, but intermarriage is forbidden between members of the
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same clan or of allied clans. Thus Devjivals are forbidden to

-marry not only with other Devjivals but also with Ransots,

Babisivals, and many other clans or kuls, because they are branches
of one stock. Their family god is Bdl4ji whose shrine is in
Rdjasthdn. The Laméns may be divided into Laméns proper most
of whom belong to the Bukya clan of which Bdbisival,-Devjival, and
Ransot are sub-clans, Mhdr Lamdns, and Musalmén ILaméns.
Laméans proper do not take food efther from Mhdr or Musalmédn
Laméns, though the Mhérs and Musalméns take food prepared by
them. Mhdr Laméns generally live at some distance both from the
Hindu and the Musalmdn Lamdns. The Musalméns and the Mhdrs
are said to be the remains of many castes, barbers, washermen,
butchers, and others, who'when the carrying trade was prosperous,
were drawn to the caravans as the best market for their products
or their service. In look Mhér and Musalmin Laméns do not
differ from other Mhé4rs and Laménis. As a class the Bukyés
or mixed middle-class Hindu Laméns are above the average
local Kdnarese Hindu both in height and strength. The men
wear the head hair long and shave the face except the moustache
and eyebrows. They have intelligent faces, well cut features,
and prominent nose and eyes. The marked difference in appear-
ance occasiopally noticeable among the Lamdns, some being tall
and rather fair and. others short thick-set with bushy whiskers
and beard, is due to the fact that men of several castes, and
even of different religions, live together in one body. It is carions
that as the Kilikets have kept their Mar4thi, so Lamdns have kept
their Gujardti or a dialect of ib, though all know Kénarese, and
generally Mardthi and Hindustdni. A Lamédn calls his own wife
goni, a Lamdn woman not his wife fandri, and a woman not a
Lamén pori. Where have you come from in the Lamdn language
i8 kimetv ayio. They live in bamboo and mat huts or sackcloth
tents, which they pitch either on river banks or pond borders,
where their caravans halt for water. Their caravans or tdndds
are accompanied by cows, bullocks, and goats. Those who are

. cultivators live in small one-storeyed houses with mud or stone

walls and thatched roofs without front yards. Their furniture
includes a few brass drinking pots and plates and some earthen
vessels., They are great eaters and poor cooks, their pet dishes
being mutton . bought from a Muhammadan butcher, for they will
not eat flesh unless it has received the Musalmén blessing, and
wheat bread, cooked rice with curry, wheat cakes stuffed with
boiled pulse and molasses called puranpolis, and wheat cooked in
milk and sweetened with molasses or khir., They are fond of hot
and sour articles, tamarinds, onions, and garlic. Their ordinary diet
is millet bread, vegetable curry, chatni or relish, and curds, whey, or
clarified butter. They use the flesh of goats at marriages and on the
great days of Shital and Léakdya in bright Ashddh about the end of
June, on the day of the goddess Bhavéni during the Dasara holidays
and on all other leading holidays when they kill goats and offer them
to the god before eating them. They also use the flesh of hare, deer,
fowls, and fish, and drink all kinds of spirits when they can afford
them, They never use beef or tame pork, The men have a headscarf
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or rumdl on their heads, and a shouldercloth on their shoulders,
but seldom a coat. Like the Kénarese farmers they often wear a
pair of knee-breeches instead of a waistcloth, and they almost always
have a string of copper beads round their waist. They wear gold
or brass ear and finger rings and silver or copper waist girdles.
The Bijépur Lamin women seem to dress very much like those of
the Mardtha country. They wear a coarse pethicoat, generally
green or blue, a coarse open-backed bodice often red and kighly
worked, and a scarf or odni. Their ornaments are peculiar. On
either side of the face hang long pendants of wool and pewter,
ending in woollen tassels. These pendants look as if they were
earrings, but they are really fastened to locks of hair. The earrings
and noserings-are generally small. On’the fingers and thumbs
are often several brass rings, and on the arms a number of armlets
of metal, bone, and wool embroidered ‘with shells. On the legs
are metal anklets some plain and some peaked, rather like a coronet
with cloth bands underneath to protect the legs. On the band. of
the petticoat, where it fastens round the waist, they are fond of
sewing old regimental buttons. The end of the cloth that comes
over the head and hangs over the breast is.often loaded with a
number of small bone rings, and ends in a woollen tassel. In
bringing water from & well they put on their heads a cushion from
which hangs a handsome flap highly embroidered and worked with
shells. Women may often bo noticed with pieces of copper strung
round their neck. Each of these pieces is worn during confinement
to propitiate the tribe goddess. They show the number of children
thab the woman has had. Some of them keep good clothes in store
for holiday wear, and they always wear local hand-woven cloth
chiefly from Bégalkot, Guledgudd, and Béddmi. As a class they
are hardworking, and thrifty, but prone to'robbery and fond of drink.
They are generally kept under the eye of the police. Before there
were made roads Laméns used to carry the local grain, cotton, and

piece-goods to the coast, and bring back cocoanuts, cocoanut-oil,

and salt. The centres of their trade were Pandharpur, Dhérwir,
Sholépur, Kolhdpur, Chiplun in Ratnédgiri, and Maisur. Since the
opening of roads some have taken to husbandry, some to unskilled
labour, and some to domestic service. The women, besides minding
the house, help the men in their work. Labourers either work on

ublic roads, in the fields, or go to waste lands to gather firewood.
]S)ome also work as carriers and husbandmen using their cattle for
carrying as well asfor ploughing, the poorer husbandmen accom-
panying caravans as hired drivers. Some of them own lands which
they till either in person or by labourers. As a class they are poor
and declining. They rank below Bréhmans, Rajputs, and Lingdyats,

who look down on them, and above Mhérs, Méngs, barbers, washer-

men, and other low-caste Hindus. They take food cooked only by
people of their own caste. The carriers keep constantly moving
starting with their pack-bullocks at dawn and halting near a river or
pond atabout ten. On reaching the halting place some of the men
busy themselves in unloading the bullocks and others in pitching the
tents.. As soon as this is done, some of the men take the animals
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to some neighbouring pasture or woodland to graze and some stack
the packs, while the women busy themselves in cooking. When
dinner is ready, the children feed themselves and go to the grazing
ground to relieve the men. The men dine and rest, and towards
evening go out to bring back the bullocks. They sup between
seven and eight and go to bed soon after supper. They rise about
three, and after about an hour passed in loading the bullocks and
packing their tents, they start on the next day’s march. During
the four rainy months they have little to do. The lives of Lamén
hugbandmen and labourers do not differ from those of other
husbandmen and labourers. A family of five spends £1 to £1 10s.
(Rs.10-15) a month onfood. A birth costs 2s.to £1 10s. (Rs.1-15),
a son’s marriage 10s. to £5 (Rs. 5-50), a danghter’s marriage £1 to
£2 10s. (Rs.10-25), and & death 2s.to £1 (Rs.1-10). They believe
in soothsaying and ghosts, and respect Bréhmans regarding them
as spiritual teachers, though they do not employ them at their
ceremonies. Their chief god is Bil4ji. Next to Bil4ji they revere
Tulja-Bhavéni, Amb4bdi, Mariamma, M4rtal, and Hingldj, their
inferior deities being Shital and Lakdya. The image of Bal4ji is a
four-handed figure of a man, and that of Bhavéni and other goddesses
of a woman. Ldkdya and Shital are rough stones smeared with
vermillion powder. They worship Bhavéni on Holi in February-
March, on Dasara and Divdli in September-October, and in bright
Ashddh or June-July. Their womew are often troubled by ghosts. In
cases of spirit-possession they burn frankincense before the patient
and ask the name of the ghost and why it has come. If the spirit
refuses to speak, & Brdhman exorcist is employed who tries to drive
the spirit away by charms. They believe that the spirits
of the wealthy who die in the prime of life, of misers, of women
who leave young children behind them, and of creditors come and
plague the living. They have a high respect for the Musalmdn
saint Pir Bande Naviz, whose tomb is at Kulburga in the Nizém’s
country. They worship three and a half goddesses or sdde-tin devis
but never give out the name of the half goddess or reveal anything
relating to her. Child marriage is not common. Widow marriage
and polygamy are allowed and practised, and polyandry is unknown.
@irls are generally married about the timo when they come of age,
and boys between eighteen and thirty according to the
circumstances of the family, The bridegroom’s father has to pay
the bride’s father £1 10s. to £15 (Rs.15-150). The offer of
marriage comes from the boy’s side. Marriage ceremonies differ
among the different clasges of Laméns. In some cases the father
of the boy with friends and relations goes to the girl’s and settles
with her father the amount to be paid for his daughter in the
presence of four or more respectable castemen. When the price is
fixed the bridegroom’s party distribute molasses and Liquor. A

- part of the amount is paid in cash and a part in bullocks. On a

convenient day fixed by a Brdhman astrologer the boy goes in
procession at night with his house-people and guests to the bride’s
house where he is received by four or a larger number of men and
the bride’s father feasts the bridegroom’s party on boiled rice and
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curry. After the feast the bride and bridegroom are led to a
square marked with quartz powder where they stand opposite each
other. A Brgdhman who stands close to the square hands coloured
rice to the guests, the bride and bridegroom stand inside of the
square, the guests throw rice over them, and the priest repeats verses.
If a Brdhman is not available, the ceremony is performed by an
elderly Lamdn. When the rice-throwing is over, the bridegroom’s
father serves the bride’s people with a meal of mutton and bread.
Then the bridegroom returns with the bride to his house. At
night he retires to some lonely part of the dwelling and lies on the
ground with a cocoanut under his head feigning sleep, while the
bride sits in another part of the house near an elderly woman
shampooivg her feet. One of her husband’s kinswomen walks to
the bride and tells her that her husband wants her and guides her
to the place where he is waiting for her. The husband hands the
woman the cocoanut and in return receives his wife. In some
tribes of Laméns the nuptials are performed by married women of
the caste, of whom the bride’s mother or other nearest kinswoman
is one. In the bride’s house a square is traced with quartz powder
and at each corner is set a large water pot or ghdgar and the bride’s
mother winds a thread seven times round the necks of the water
pots. The bride sits on a bag-full of rice in the centre of the
square. The thread is taken from the necks of the pots and cut
in two, and one part is tied round the bride’s neck and the other
round her arm. One of the women splashes water on her and
bathes her, another rubs her body with turmeric paste, a third takes
off her wet clothes and dresses her in fresh clothes, and a fourth
sprinkles her brow with rice. They join in lifting her from the bag
of rice and seat her at a short distance. The bridegroom takes
her place and undergoes the same ceremonies. At the end the
bride’s mother marks both their backs with a Jain cross in turmeric
paste. The boy and girl sit together, a tub is set before them, it
18 filled with water and a couple of shells are dropped into it. The
bridegroom takes the shells out seven times and again drops them
into the water. The bride picks out the shells seven times and at
the end of the seventh fime keeps them. In some families, at
each corner of a parallelogram, several swallowwort or ruz
shrubs are leant up against each other like piled arms, and bound
together. Underneath each clump are placed five water pots and a
copper coin. In the heart of the parallelogram an equal-limbed cross
with a circle round it is drawn with meal; and in the middle
of each of the east and west sides of the parallelogram is stuck
in the ground a rico pounder or musal. The bride holds on her
open palm a cowry shell and a rupee, and the bridegroom, placing
his open palm over the bride’s and over the cowry shell and rupee,
leads her seven times round the two musals, from west to east.
When the seventh turn is ended, the bride and bridegroom sit
together in the square and eat molasses out of one dish. A new

cotton thread is brought and divided in two. One part is tied

round the boy’s wrist and the other round the girl’s, and their
clothes are marked on the back with turmeric paste. The next day
passes in games and amusements, one of the chief of which is the
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picking of cowry shells out of a basin of water. The bride and
bridegroom vie with each other, and the guests look on with
interest as the winner in these trials of luck and skill will prove the
winner in the battle of life, and will rule the house. On the third day
a kinswoman leads the bride to the bridegroom’s chamber. They
burn the married and bury the unmarried dead. .The unmarried
dead are buried without ceremony. The married dead is covered
with a new shroud, tied to a bier, and carried to the burning ground
on the shoulders of four kinsmen. Before laying the body on the
bier they drop a little clarified butter and molasses in the mouth and
tie a copper coin in the folds of the shroud. Half-way to the
burning ground the bearers halt, lower the body, and tesring off
the knotted end of the shroud with the coin, drop the coin on the
ground, change places, and go-on. At the burning ground the body
ig laid on the funeral pile and the pyre is lighted by the chief
mourner. When the body is burnt, the bones and ashes are
gathered and thrown into water, and the funeral party return to the
house of mourning. When they reach the house water is poured
on the ground before them. On the third day all the mourners go
to the burning ground and eat clarified butter, wheat, and molasses
near water. Some feed friends with cooked rice and molasses at
their own houses on the twelfth day. Others hold that the Shimga
or February- March holidays is the time for the yearly mind-rites
for the dead, and, on those days, either feed crows or go in a body to
the neighbouring waste land and cook flour into bread and eat it.
They also feed a certain number of men to propitiate the dead and
make money gifts to Brdhman priests.  Hach caravan has a
hereditary Lamdn headman who settles social disputes and
punishes breaches of caste rules by rebuke, fine, or loss of caste.

. They are a falling class. Their two callings pack-carrying and fuel-

gathering are dying and they take to no new pursuits. Perhaps no
class suffered so terribly in the 1876 and 1877 famine as the
Lamdns. The distress in their outlying hamlets at times escaped
notice till help was too late, and their pride of caste prevented the
men from taking to the regular labour of the relief works and
prevented the women from attending with their children at the
relief kitchens. In parts of South Bijgpur the mortality among the
Laméns was extremely heavy. In the treatment of their children
they showed more than any other caste the heartlessness which goes
with hopeless misery. ‘

Vadars, or Earth Diggers, are returned as numbering 11,830 and
as found in considerable numbers all over the district. Their home
speech supports the general belief that they came from Telangan in
search of work. The names in common use among men are Bélya,
Réma, Tima, and Shetya ; and among women Béyja, Hanmdkka,

. Ndgamma, and Ramdkka. Their commonest surpames are

Bayamatkor, Dydranglor, Kunchdpor, Naidpetor, Palldpor, Pitlor,
Ghalldvar, and Valydpor. Persons with the same surname are
not allowed to intermarry. Difference in calling divides them
into Mannu Vadars from the K4narese mannu earth, Bhandi Vadars
from the Kénarese bhandi a stone cart, and P4thrat Vadars or grind-
stone-makers, who eat together and intermarry. Their home tongue
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is Telugu and many of them out of doors speak Kanarese and
Hindusténi. Both men and women are dark and tall and the
men are muscular. They are a wandering unsettled tribe,
living in small huts of bamboo matting and thatched roofs
on the borders of towns and large villages. Their house goods
include a few patched quilts and blankets, earthen vessels and a few
metal drinking pots and dining plates. The Bhandi or Stone-
cutting Vadars keep bullocks and baffaloes to draw their bhandis
or stone carts, and sometimes also own cows and she-buffaloes.
The Mannu or Earth Vadars and the P4thrat or Grindstone Vadars
own asses which they load with earth or grindstones. All Vadars
keop dogs to watch their huts and she-goats for milk. They are
poor cooks and are proverbially fond of sharp and sour dishes.
Their every-day food is millet bread, split pulse, and wild herbs
seasoned with chillies and sesamum oil. They eat fish and flesh
including rats and swine but not cattle, drink country liquor, and
smoke gdénja or hemp flower, and tobacco. Every year on
Dasara in September-October, they offer a goat to their house gods,
and after offering its life eat its flesh in company with friends and
- kinspeople. They mnever eat flesh on Friday which is saered to
Shri Vyanktesh or on Saturday which is sacred to Mdrati. Only on
holidays they bathe, worship house-gods, and mark their brows
with ashes from the censer of the village Mdruti, The men wear
the topknot and moustache, and dress in knee-breeches, a woollen
blanket, and a headscarf. The women wear the hair in a back knot,
and dress in a robe hanging from the waist like a petticoat and
having the upper end passed over the head and across the bosom ;
they do not wear the bodice. Both men and women have a few
brass and silver ornaments. They are honest and hardworking,
but dirty, thoughtless, thriftless, and given to drink. Most are
stone-breakers and earth-workers, digging wells and ponds and
breaking road-metal. The women do as much work as the men
and earn nearly as high wages. They move from place to place
passing the rains where they find work. Their employment is fairly
constant. A man and woman together earn about 1s. (8 as.) a day
which is generally paid in cash. To dig ten square feet of ground
one foot deep the Mannu Vadars charge 9d. to 1s.(6-8 as.). A hand-
mill for grinding corn sells from Is. to 4s. (Rs.}-2). Squared
blocks of stone for building walls are sold at 6s. to 10s. (Rs. 8-5)
the thousand. Roughly hewn stones are sold at 10s. to 16s. (Rs. 5-8)
the hundred, the rate depending chiefly on the distance from which
the stones are brought. They work as field-labourers and often
make contracts with the owner of a field to finish certain work for

a certain sum of money in a given time. When the bargain is made .

men women and children fall on the work and do not rest till it
is finished. In spite of their regular and well paid work their want
of thrift and forethonght keeps them poor. They rank above the
impure classes, and are touched by Brahmans and other high class
Hindus who place them between husbandmen and the impure
classes. They do mnot eat from Nh4vis or barbers and Dhobis or
washermen. Except the grindstone-makers who hawk grindstones
all day long, they work from morning to noon. They.rise early,

Chapter I1IL
Population.

‘W ANDERERS.
Vadars.



Chapter III.
Population,

WANDERERS,
Vadars.

. [Bombay Gazetteer.
212 DISTRICTS. '

breakfast on the remains of the last evening’s supper, and go to work
from which they return at twelve. A family of five spends £1 to
£1 4s. (Rs.10-12) a month on food and dress. A pair of bullocks
costs £1 10s. to £2 (Rs.15-20) a month to keep. A birth costs 4s.
to £1 (Rs.2-10), a boy’s marriage £1 to £30 (Rs. 10-300), a girl’s
marriage 8s. to £2 10s. (Rs.4-25), and a death 10s. to £5
(Rs.5-50). They are Brahmanical Hindus, and their family deities
are Murgavva, Ndgamma, Shri Vyanktesh, and Yallamma. They are
specially devoted to Shri Vyanktesh, in whose honour they hold
a feast every third or fourth year, on which they spend £30 to £40
(Rs. 800-400) which is raised by subscription, On lucky days
a stone image of Shri Vyanktesh is carried in procession from the
village and set on the edge of a pond or onthe bank of a stream. A
Bréhman priest washes the image, marks it with sandal-paste, presses
grains of rice on the paste, and puts flowers on the image. The
Vadars then make an offering of cooked rice, polis or sugar rolly-
polies, and husked wheat boiled in milk and sugar. The Brihman
priest who helps at the worship is given 2s. to £1 (Rs.1-10) and
undressed food. After the priest has gone, they feast and in the
evening throw the idol in water and return home. They keep Holi
in February-March, the Hindu New Year’s Day in Mareh- April,
Ndgpanchmi in July-August, and Dasara and Divdli in September-
October. On Ndgpanchmi they worship an earthen serpent coloured
red or white, with sandal-paste, -grains of rice, flowers, and an
offering of dressed food. Except the Saturdays and Mondays of
Shrdvan or July-August on which they eat only one meal in the
evening, they keep no fast. They believe in astrology, soothsaying,
and witcheraft, and stand in great fear of exorcists. To prevent
the family dead bringing sickness into the house they worship the
dead every year. A little spot in the house is cowdunged and a
robe, a bodice, or a waistcloth is worshipped om it, and a sweet fried
dish is offered to the robe, bodice, or waistcloth. When an outside
ghost troubles any member of a family he is easily driven away by
making the patient sit before the house-gods and marking the brow
with ashes from the censer before the house-gods. Among the articles
esteemed as spirit-scarers are canes, frankincense, yellow benzoin,
ashes over which charms have been repeated, and pieces of paper
with texts or magical designs. Amnlets and talismans are generally
made on Sundays, new moons, and eclipses. As soon as a Vadar
woman is brought to bed, the midwife, who is of her own ecaste,
washes the mother and ehild in hot water and cuts the child’s
navel-cord. The mother is given molasses and dry cocos-kernel to
eat, and is fed on millet husked and boiled. The midwife rubs the
mother with turmeric powder, oil, and water, and bathes her in hot -
water during the first five days. At the end of five days the child
is cradled and named. Girls are married between six and sixteen.
Widow marriage and divorce are allowed and practised, polygamy
is common, and polyandry is unknown. Marriage engagements
take place at caste meetings. The boy’s father rises and states that
he has accepted 80 and 50’s daughter as his son’s wife; the girl’s father
says it is true; betel is served, and the castemen withdraw. The boy’s
father fixes the marriage day with the help of & Brahman priest, and
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goes to the girl’s village, a day before the day fixed, with the boy and
his friends and kinspeople. On the day of his coming the boy’s father
gives a caste feast. Next day the boy and the girl are seated on
a blanket and rubbed with turmeric paste. The guests throw grains
of rice on their heads ; and the wedded pair are bathed in a surgi
or square with a drinking pot at each corner, and- thread passed
round the necks of thejars. In the evening the married pair are
taken to bow before the village M4ruti and from the temple they go
to the bridegroom’s lodging. On their way to the bridegroom’s they.
call at five Vadars’ houses, and bow to the heads of the families, each
of whom drops five to ten copper coins into the bride’s and bride-
groom’s laps. As arule Bréhman priests are not called to marriages ;
when they are called they are paid 2s. to 10s. (Rs. 1-5). Her
monthly sickness makes a Vadar woman unclean for five days.
After death a Vadar is carried on a bier and buried in a grave three
to three and half feet deep. In the grave the body is laid on its
back with the clothes on. The men who go to the burial ground,
bathe and return with the heir, bow before the lamp which has been
set on the spot where the dead breathed his last, and go to their
homes. On the third day the heir, taking a millet cake, goes to the
burial ground, lays the cake on the grave, and waits &ill crows
peck it. He returns home and pours molasses water and green
grass oun the shoulders of the four men who bore the body. Vadars
are bound together by a strong caste feeling, and their social
disputes are inquired into and settled at meetings of adult
castemen. Only a few send their boys to school and fewer still have
taken to husbandry or other new pursuits. The great water and
railway works which have been in progress for some years in and
near the district have given the Vadars highly paid and constant
employment.

Depressed Bra’hmanical Hindus include two divisions
with a strength of 44,433 or 7'78 per cent of the Hindu population :
Bijapur Depressed Brahmanical Hindus, 1881.

D1vIsioN, Males. | Females. | Total.
Holids ... . 9278 10,204 19,667
Midigs ... .. 11,716 18,150 24,866

Total ..| 20,080 | 28,444 «,433'

Holia's (K.) Muirs (M.) are returned as numbering 19,567 and
as found all over the district except in Indi. They are found in
small numbers in villages and in large numbers in towns. The
names in common use among men are Basdppa, Malldppa, Rémédppa,
and Vithu; and among women Basavva, Gangavva, and Tuljavva.
They have neither surnames nor stocknames. They are of middle
height, strong, muscular, dark, and with fairly regular features.
They speak incorrect Kénarese and live outside villagesin mud-
roofed huts or sheds. The ground close round their houses is
generally clean and well swept, but the air of the Holids’ quarter is
often tainted with decaying flesh. Their house goods include a fow
patched quilts and blankets and a few earthen and metal vessels.
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They own cows, bullocks, and buffaloes, and rear poultry. Their
every-day food is millet bread and split pulse or vegetables; and
their holiday dishes are polis or sugar rolly-polies, kadbus or
sugar dumplings, and shevaya or vermicelli. They use animal food
of all kinds except pork and drink country liquor. Most of them
bathe daily before the morning meal, some go to bow to the
village Méruti, and some worship bouse gods. The men shave
the head and chin and keep the top-knot. They dress in a loincloth
in-doors, and in knee breeches or a short waistcloth a blanket and a
headscarf out of doors. The women tie the hair in a back-knot,
and dress in a full Mardtha robe without passing the skirt back
between the feet and a bodice with a back and short sleeves. Both
men and women have a few brass and silver ornaments, but only
the well-to-do have spare clothes for holiday use. Mhdrs are
submissive, hardworking, fairly honest, and thrifty when not given
to drinking, but they - are dirty. Most of them are day labourers
and some are husbandmen. They sweep the village office yard and
remove dead cattle, for which the husbandmen pay them in grain
at harvest time. Some are. village watchmen and some are in
charge of village pounds. Under former Governments Mhérs
had to carry the baggage of Government officials from village to
village without pay. Aslabourers the men earn about 44d. (8 as.) a
day. Besides minding the house the women help the men and
work as labourers earning 3d. (2 a@s.) a day. They are a poor
class living from hand to mouth. None of them are rich, and
most are in debt, as they borrow largely to meet marriage and
other special expenses. Formerly they were better off. as they
received a share called dya of the produce of each field.
In return for their services in the village, the payment of
the dya was considered compulsory and Government used to
enforce it. Now the payment is left to the choice - of the
husbandmen. High and middle-class Hindus and even Musalméns
look down on Holids as one of the lowest classes in the
country, and they are conscions of and admit their position.
Their ~touch, even the touch of their shadow, is thought
to defile. Some Mhars do not eat from Dhors, Méngs, and
Samgérs, or even from Nhdvis and Parits. A family of five
spend 10s. to 18s. (Rs. 5-9) a month on food and dress. A hut
costs 10s. to £2 10s. (Rs. 5-25) to build. A birth costs £1 to £1
10s. (Rs. 10-15), a boy’s marriage £5 to £10 (Rs. 50-100), a girl’s
marriage £2 to £4 (Rs. 20-40), and a death 10s. to £1 (Rs. 5-10).
They are Brahmanical Hindus and respect Bréhmans but belong
to no particular sect. ~They worship all Hindu gods and their
family deities are Durgavva, Hirodya, Murgavva, Shatikavva or Sathi,
and Yallamma. The ministrants of Durgavva, Murgavva, and
Shatikavva are Mhars. These three goddesses are represented by
stone slabs placed under trees and smeared with redpowder. Mhéra
make pilgrimages to Parasgad in Belgaum and to Tuljdpur in the
Nizém’s country. Sometimes both men and women vow to rub
themselves with huttigi or sandal paste in the name of Yallamma.
The devotee strips her clothes off, rubs her body with oil, bathes,
smears the whole body with sandal paste and covers it with nimd
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leaves from head to foot. The devotee then goes to a temple of
Yallamma, bows before the goddess, offers her dressed food, and
returns home. On the way to and from the temple the devotee
shouts aloud Udho, Udho, that is Vietory, Victory. Their special
holidays are Holi in February-March, and Dasara and Divdli in
September-October, on which they fast all day long and eat in the
evening. Besides these they have no fasts. They have strong faith
in soothsaying and witchcraft.  After a birth a Mhdr midwife
washes the mother and child, lays them on a bedstead, and
feeds the mother on boiled rice. On the fifth day she offers
food to the goddess Sathi, waves a lamp before the goddess,
and takes away the lamp under cover with the food to her
house. On the twelfth day the child is cradled and named.
Mhsrs allow child and widow marriage, practise polygamy, and
forbid polyandry. In the bdshtagi or betrothal the boy’s father
places a cocoanut and 1§d. (1} as.) before the girl’s house gods, seats

the girl on a blanket, marks her brow with vermilion, presents her.

with a robe worth 8s. (Rs. 4) and a bodicecloth worth ls. (8 as.),
and gives her mother a bodicecloth worth 1s. (8as.). Sugar is
handed to the guests. The girl’s father treats the boy’s father to a
feast of boiled rice, wheat flour balls, and molasses water. When
the marriage day has been fixed by a Brdhman astrologer, the girl
is taken to the boy’s house. On coming to the boy’s village, the
boy’s father treats the girl’s party and his other kinspeople to a
feast. Next day the boy and girl are rubbed with turmeric paste
and bathed in a surgi or square with a drinking pot at each corner,
and a thread is passed several times round the necks of all the vessels.
A married woman waves a lamp before the boy and girl; the
boy is dressed in new clothes, and the girl in a white robe and
yellow bodice. The girl stands on a low stool or on a stone slab,
and opposite her the boy stands in & basket containing rice, bits of
aleather strap, and a whip. The boy fastens the mangalsutra or
lucky string on the girl’s neck, and an elderly Mh4r recites a verse
or two out of the marriage service and drops rice on the pair.
. Other guests join him in throwing rice and the ceremony ends with a
caste feast. Next day the boy’s father gives the girl a robe worth
10s. (Rs. 5), and a bodicecloth worth 6d. (4 as), and presents
her mother with two robes each worth 8s. (Rs. 4). The heads
" of the boy and girl are decked with marriage coronets, and they
are seated on a bullock, the girl sitting in front of the boy. The
procession is headed by some men beating halkis or bell-less
tambourines. The procession halts at the temple of the village
Méruti, where the pair give a cocoanut to the ministrant, who
breaks it before the god and returns half of it to the pair with
ashes from the god’s censer. After bowing before the god the
party return in procession to the boy’s. Next day the girl is
taken to her village. After some days the gharbharni or house-
filling takes place in which the girl is taken to the boy’s house and
is given a robe and bodice. On any day after this the girl is free
to go to her husband’s house. When a Mhér has all daughters and
" no son, he keeps one of his daughters unmarried. When she grows
up the unmarried girl lives by prostitution and her children
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become heirs to her and to, her father’s property. Though
these women are allowed to live by prostitution, when a married
woman commits adultery, both the guilty parties are put out of
caste, and are not let back until their heads have been shaved
and their tongues branded. Mhdrs bury the dead. When a
man dies his body is washed and dressed in his daily clothes. The
corpse is borne to the gravein an old blanket and is buried sitting.
The grave is nine feet deep, five feet long and five feet broad
measured by the corpse’s foot. In one of the sides of the grave
a niche is made, where the body is laid and the niche is closed by
green leaves of any kind. The grave is covered by a stone slab, The
chief mourner and the funeral party bathe and go to their homes.
On the fifth day the deceased’s house is cowdunged, and the
deceased’s clothes are washed, incensed with frankincense, and
presented with a sweet dish. Their social disputes are inguired
into and settled at caste meetings. They neither send their
children to school nor take to new pursuits. They are a poor class
and show no signs of bettering their condition.

Ma'digs (K.) or Minas (M.) are returned as numbering 24,866 and
as found all over the district. They have no tale of their origin and
no memory of any earlier home. The names in common use among
men are Basdppa, Malldppa, Ningdppa, Réméppa, and Sanndppa; and

“among women Basavva, Sangavva, Tuljavva, and Yallavva. Their

leading surnames are Aivilydvarn, Bhanddrydvaru, Honichirydvaru,
Kémblyduavru, and Kengdr, names which are peculiar to this caste.
Persons bearing the same surname do not intermarrry. They are
divided into Dalya Méngs, Mochi M4ngs, Ped Méngs, and Sanddi
Méngs who eat together but do not intermarry. Both men and
women are short dark and strongly made. The expression of face is
cruel. The women tattoo their hands from the wrist to the elbow,
their brows, and the corners of their eyes. Their home tongue is
Kénarese. They formerly lived in huts and sheds built in forest
lands and valleys. Now most of them live in villages in poor houses
with stone or mud walls and flat roofs. Their house goods include
a patched quilt and a blanket, one or two cots, and a few earthen
and metal vessels. A few have bullocks and cows and some have
hunting dogs. They are great eaters and poor cooks, their every-
day food being millet bread and split pulse and vegetables. Their
holiday dishes are polis or sngar rolly-polies and molasses and khichd:
or millet cooked with split pulse and spices. They eat fish and flesh.
They formerly ate carrion; but of late they have quarrelled
with the husbandmen and lost many of their rights, and among
others the privilege of skinning village cattle. Since that time
they have given up eating carrion. They are very fond of mahuda
spirit and palm-juice and use these drinks to excess. .Of an evening
Méngs may be often seen in their quarters drunk and quarrelling.
They smoke gdnja or hemp flower and tobacco, drink hemp water,
and give opium to their children to stop their crying. Among them
only the devout bathe daily before the morning meal, wash their
house gods, mark them with sandal paste, put flowers on them,
burn frankincense or bdellium before them, and offer them daily
food. They often vow a goat or a cock to their house gods or some
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other deity, and, after offering the life of the animal, eat its flesh
with friends and kinspeople. The men shave the whole head and the
chin, and wear a headscarf, short breeches, and & blanket thrown
loosely over the shoulders. The women tie the hair in a back-knot
with a woollen thread, and dress in the ordinary Mardtha full robe
without passing the skirt back between the feet, and in a bodice with
a back and short sleeves, the favourite colour being generally red
and black. Both men and women have a few silver and brass
ornaments, but only the well-to-do have spare clothes for holiday
use. They are hardworking, but dirty, intemperate, hot-tempered,
revengeful, and cruel.l They are true to their salt and many stories
are told of their fidelity. They were formerly notorious highway
robbers; resistance was useless and often ended in loss of life.
Since the establishment of British rule they have settled to
peaceful pursuits. D4lya Mdngs when they travel with Lamén
caravans, make and mend their shoes and sandals, and beat drums.
Mochi M4ings make sandals, leather whips, nose-bags, girths, and
many other articles useful to husbandmen. Their boysirom twelve
years of age begin to earn about 3d. (2 as.) a day by making small
rough sandals. Sandals for men and women sell at 9d. to 3s.
(Rs. §-1}) the pair, As all men and women except Brahmans wear
sandals they always find work, though their income is not large.
Ped Méngs are village watchmen and attend upon travellers. They
sweep the village chdvdi and the dharmshdla or rest-house.
Sanadi Méngs act as musicians to all other Mdngs and attend their
marriage and other ceremonies. Besides their distinctive callings,
most of these classes are husbandmen and some are field labourers
who are paid in grain. They are also considered specially skilful
in spining cotton thread. Their women besides minding the house
sell sandals, help the men in reaping and stacking, gather fuel, and
sell it to the villagers. Though they earn enough to live on
without want, most of them have drunk themselves into debt and
owe money at one and a half to two g{er cent interest a month.
They work from morning to evening taking a midday rest. They
rank lower than Holids or Mhérs from whom they eat, and their
touch and shadow are believed to defile all Hindus from Brahmans
to Shudrds. A family of five spend 8s. to 10s. (Rs.4-5) a month
on food. A house costs £1 10s. to £7 10s. (Rs. 15-75) to build, and
their house goodsare worth £1 10s. to £7 10s. (Rs.15-75). A birth
costs 1s. to 10s. (Rs, } - 5), a marriage £3 to £10 (Rs. 3-100), and
a death 6s. to £1 (Rs. 8-10). M4ngs are Brahmanical Hindus and
respect Brébmans who fix their marriage days and marry them
from a distance; but take no part in their birth and death ceremonies.
They worship all Hindu gods, but their favourite deities are
Durgavvaand Yallavva. Brass images of the family dead are seated
along with the house gods. They keep most, Hindun holidays,
and some fast on the Mondays of Shrdvan or July- August and on
Shivrdtra in January-February. They make pilgrimages to the
ghrine of Yallavva in Parasgad in Belgaum, and to the tomb of the
Musalmén saint of Yamnur in Navalgund in Dhérwar. During the

1 Tn Mardthi mdng-hridayi or mdng-hearted is often used for a oruel man
e 87728 ' '
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Navrdira or Nine Nights of bright dshuin or September-October,
& lamp is kept burning before the house gods and on the tenth
day or Dasara, a goat is killed in honour of Yallavva, its dressed
flesh is offered to the goddess, and it is eaten. They have strong
faith in soothsaying and witcheraft. When ordinary remedies fail,
an exorcist is asked to find out whether the sick person suffers from
having offended any of the house gods, or if his sickness is due to a
charm cast over bim by an enemy, or if a family ghost is troubling
him, orif he is possessed by an outside ghost. If any of the house
gods is the cause of the patient’s sickness, he is taken to bow before
them, is told to make a vow to the offended deity, and his brow is
marked with ashes in the name of the god. If the sickness is due to
a charm the exorcist overcomes the charm by binding a talisman on
the patient’s neck or arm. To humour a family ghost a sweet dish,
¢ a goat, or a cock is offered to the ghost. An outside ghost is driven
away. by thrashing the patient or by~ burning chillies before him.
‘When these remedies fail, some food, especially boiled rice and curds
mixed together, are waved round the patient and left at the place
where the ghost lives. After a birth the midwife who is a Mang
woman bathes the mother and child in hot water, lays them on a
bedstead, gives the mother dry cocoa-kernel and molasses to eat;
and feeds her on boiled rice. On the fifth day she worships the
goddess Satvéi, waves a lamp before the goddess, and takes away
the lamp under cover as the child and mother may suffer if the lamp
18 seen by any one except the midwife. Among Méngs child and
widow marriage are allowed, polygamy is allowed and practised,
and polyandry is unknown. When the boy’s father goes to a
betrothal, he takes four or five of his kinspeople to the girl’s. He
lays a cocoanut before the girl’s house gods, seats her ona blanket,
marks her brow with vermilion, and presents her with a robe
worth 10s. (Rs.5) and a bodicecloth worth 9d. (6 as.) With the
help of & Brdhman astrologer the boy’s father fixes the marriage
day, and sends the girl’s father word what day has been chosen.
The girl’s father raises a booth in front of his house and sends for
the boy and his party. At the girl’s house the boy and the girl
are rubbed with turmeric paste in two separate surgis or squares,
with a drinking pot at each corner of the square and a thread
wound round their necks. Both are bathed and the girl
iy dressed in a white robe and yellow bodice and the boy
in a new dress. The girl stands in a basket containing rice,
opposite the boy who stands on a low stool. A curtain with
a central turmeric cross is held between them; the Bréhman priest
recites the marriage service and throws rice on the pair; the guests
join the priest in throwing rice ; a married woman of the boy’s
family fastens the mangalsutra or lucky string round the girl’s neck ;
apd the ceremony is over. In the evening guests are treatod to a
feast of polis or sugar rolly-polies, and the married couple go in
state to bow to the village god. = Next day the guests go to their
homes. They bury their dead. -The dead body is washed, clothed
in its every-day dress, and set leaning against a wall in a sitting
position. The bedy is carried in an old blanket. The mouth of the
grave is closed with three stones to which, on the second day,
are offered rice, molasses, and clarified butter on a castor-oil leaf.
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When a crow has pecked this offering the chief mourner bathes
and returns home. On the fifth day their women cowdung the
house, wash their clothes, and bathe; and friends and kinspeople
are asked to a feast of polis or sugar rolly-polies. Their social
disputes are seftled by a caste council. They do not send their

children to school nor take to new pursuits. They show no signs of
bettering their condition.

The second great division of Bijdpur Hindus includes those who
have partly or entirely adopted the Lingéyat in preference to the
Bréhmanic form of faith. The Lingdyats, properly Lingvants or
ling-wearers, come under three classes True Lingdyats, Affiliated
Lingdyats, and Half Lingdyats, with a strength of about 220,000
or 3872 per cent of the Hindu population, of whom 110,000
are True Lingdyats, 83,500 Affiliated Lingayats, and 26,500
Half Lingdyats. Lingdyats are found over the whole distriet of
Bijépur and form a large proportion of the Hindu population of
Dhérwér, Belgaum, Kolhdpur, and Sholédpur, and in Maisur they
are 3 numerous class. Special interest attaches to Bijdpur
Lingéyats, because Basav,” the founder of the sect, according to
the local tradition, was born at Bigevadi in Bijdpur, and, according
to the Basav Purdn, at the neighbouring village of Ingleshvar.
Basav was the son of a Brdhman of the Shaiv sect of Arddhya. The
received year of his birth is a.p. 1106.

The name Lingdyat is applied to all who profess Lingdyatism and
wear the jangam or movable ling. Not every one who wears a
ling is a True Lingdyat. Those only are True Lingdyats whose sons
can become Jangams or Lingdyat priests; those whose sons cannot
become priests may be classed as Affiliated Lingéyats, At the
present day, and probably for centuries, the wearing of the ling
and the desertion of Bridhmans for Jangams as priests, have
been spreading among the Brahmanical castes of Bijdpur. More
than a third of Bijdpur castes wear the ling and are married by
Jangams. Many men who wear tho-sacred thread and the top-
knot have brothers or cousins who have taken to wear the ling. Few
castes have remained beyond the influence of the new sect. In Mr.
Cumine’s opinion between Lingdyatism and Isldm, Brahmanism
will in a few centuries be almost extinct in Bijdpur. Though new
adherents group themselves round Lingdyatism they cannot rise to the
level-of the original members. According to the Basav Purdn, Basav
held that the proper worship of the ling overthrew all distinctions of
caste, and received converts from the lowest classes as readily as

from the highest. This enthusiasm did not last long. Shortly after.
Basav's death, when the new sect found its position established, the.
original members claimed a higher rank than any outsiders. If

a Brdhman wished to become a Lingéyat he had to pass through
a three years’ proving. The term was six years in the case of

8 Kshatriya, nine in the case of a Vaishya, and twelve in the case.

1 Most of the Lingdyat and Lam4n accounts are compiled from materials supplie&
by Mr. Cumine, C.S. Mur, Cumine has also supplied valuable information for many
other castes. v

3 Details of Basv’s life are given in the Dharwar Statistical Account.
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of a Shudra. The door was apparently shut to all of impure caste.l
Except that at a religious house almost all divisions of Lingdyats
eat together, exclusiveness, which is the social basis of caste, 1s as
strong among Lingéyats as among any sect of Hindus. The extent
to which the modern or Affiliated Ling4yats have adopted Lingdyat
practices varies greatly. In some castes nearly all wear the ling
and shave the top-knot; in others ling-wearing is rare, and thread
and top-knot wearing are common.

True Linga'yats are a very large class, numbering about
110,000, and found all over the Bijdpur district. Their personal
names are generally their gods’ names, among men Basippa,
Chennabasdppa, and Shivippa, and among women Basavva,
Négavva, and Sangavva. If a woman has lost several children
she gives her next child a mean name, Tipdppa from tips (K.) a
stone or Kélavva from kalu (K.) a stone, hoping to save the child
from untimely death.? The men add appa or father and the
women avva or mother to their names. Their surnames are place
and calling names; and in a fow cases a family is called after
some distinguished member. They have five goiras or family
stocks, Bhringi, Nandi, Renuk, Shanmukh, and Virabbadra.

. Mombers of the same family stock do not marry. True Lingdyats

may be roughly grouped into four great classes, Jangams or priests,
Shilvants or pious, Banjigs or traders, and Panchamsélis.
Jangams literally Movable Lings, the Jangam being eonsidered a
human ling-shrine, are divided into Virakis or celibates, Sdmdnyds
or common Jangams, Gandchdris or managers, and Mathpatis
or beadles. Virakts, the highest class of Jangams, dedicate
themselves to celibacy, and are not allowed to celebrate marriages.
They are a comparatively small body and move about the country
accompanied by their disciples. They stop at maths or religious
houses, live on the offerings of the sect, let the hair and beard
grow, and wear no cloth but the loincloth, a cap on their heads
with a string of rudriksh beads in it, and a long salmon-coloured
coat falling to the ankles. They never intentionally look on the
face of a woman. The Ssminya Jangam is the ordinary Jangam,
who has had the aitdn or initiation performed on him. He is
a married man, who conducts marriages, begs, serves in
a temple, or lives by agriculture. When a Jangam goes
begging he wears a garter of bells called jang below his right knee,
and carries a cobra cane or ndgbet staff.?” Besides the regular
Sdményds five classes of Jangams live by begging. The first of
these is the Kuginmaritandegalu, who sits on a tree and rings a bell
all day long; the second is the Pgharedksyakdavru, who begs from
door to door, ringing a bell ; the third is the Mullahivigekdyakdavru,

1 Mr. H.T. Stokes’ Account of Belgaum, 8,

2 The mother’s idea seems to be that evil spirits take speeial pleasure in carrying
off any object of special affection. If a child is called a stone or a rubbish heap the
spirits mla.y think 1t not worth their while to carry off one whose parents value him
so cheaply.

3 TheP J};ngams say they wear bells and a cobra cane, because a demon whom Shiv
slew, when at the point of death, asked Shiv to use his skin as a wallet, his back-
bone as a staff, and his eyes as bells. The Virakt's robe is salmon-tinted because it

* represents the skin of a demon which Shiv used to wear with the bloody side out.
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who, in the presence of Ling4yats, stands on a pair of wooden shoes, -

in whose soles are nails with their points up, and does mot come
out of the shoes till he is paid whatever sum he is pleased to ask;
the fourth is the Tekkikdyakdavru, who throws his arms round
men and does not leave hold until he is paid something ; the fifth
is the Mukakdyak that is the silent, who feigns dumbness. Mathpatis
or beadles and Gan4chdris or managers are Jangams who hold rent-
free lands, and are considered rather inferior to the regular or
Sédmédnya Jangams. They have not undergone the aitdn or initiation.
They sometimes marry with one another, but regular Jungams do not
marry with them. Their duties are humble. The Mathpati brings
for the Lingdyats bel, Agle marmelos, leaves on Mondays Thursdays
and holidays, and the Gandchéri celebrates widow marriages, an
office which the Sdménya Jangam refuses. To these functions tho
Mathpati adds the office of corpse dresser, and the Gandchari the
duties of a messenger who makes known the wishes of the Virakt,
the head of the religious house. If a GanAchéri or Mathpati boy
has the initiation or aitdn performed on him he becomes a Sdmdnya
Jangam and abandons his former duties. Jangams eat not only in
the house of any member of the Lingdyat sect, but in the house of
any ling-wearing member of any other caste, except Lingfyat
Chalvidis or Mhérs. A few of the Shilvant or Pious Lingdyats,
who are also called Chilimiagni or Water-hiders live in Ilkal, Dhérwar,
and one or two large towns as goldsmiths or merchants. They are
80 extremely rare in Bijdpur that they cannot be said to forma part
of the local Lingsyat community. They are called Chilimiagnis or
‘Water-hiders because they take no water from any well or reservoir,
but every day scoop for themselves a hole in some wet sandy stream-
bed, and in carrying the water home shroud the water-pot
in a cloth. Banjigs are the third main class of pure Lingdyats.
The name means wvdnis or shopkeepers. A man who gives
Banjig as his caste generally belongs to one of the three following
classes: Holiydchibalkis or beyond river-men, Dhulpdvads
or foot-dust sprinklers, and Chalgeribalkis or villagers! The
Holiyachibalki like the Shilvant puts a cloth over his water-pot
when he carries it home ; unlike the Shilvant he takes water freely
from reservoirs and wells. Both Holiydchibalkis and Dhulpivdads
are commonly found as merchants in the towns south of the
Krishna. Chalgeribalkis or villagers are chiefly farmers, though
many are shopkeepers and wealthy moneylenders. The mass
of the Banjigs belong to this subdivision. The  Panchamsélis
form the bulk of the cultivating Lingiyats, and are probably more
numerous than any other division.? Their position is honourable.
They are admitted to be the parent stock from which the other

1 Holiy4chibalkis, the Kdénarese holi river and achi beyond, apparently the °

Krishna, Dhulpivdads, the Sanskrit dAuli dust and pdd foot, because they sprinkle
their clothes with dust off a Jangam’s feet. Chalgeribalkis, the Kdnarese chalgeri
village and balki people, who eat together.

2 Panchams4li scems to mean Jain Weavers. The Panchams are the fifth or lowest
class of Jains whom all who marry widows have to join. Compare the account of
Lingayats in the Statistical Account of Dharwdr.
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divisions have sprung and from this stock fresh divisions may any
day spring. A Panchamssli boy may become a Jangam, even a
Virakt Jangam, which none of the lower classes ever becomes. A
Chalgeribalki, a Dhulpdvdad, a Holiy4chibalki, or a Shilvant
is a man whose ancestor was a Panchamséli, and went through
the diksha or cleansing rite. Any Panchamsili may enter any of
the higher grades he chooses by undergoing diksha and beéing
invited to dine with the particular division he wishes to enter.
In the same way a Chalgeribalki, a Dhulpsvdad, or a
Holiydchibalki can always ascend if he chooses. As a matter
of fact this rising to a higher grade is very rare among men.
With girls it is common because the Banjigs often marry
Panchamsdli girls, and then the girl is always previously taken
by diksha into her husband’s grade, and is not allowed again
to eat ab her parents’ house. In rare cases even Jangams marry
Panchamsdli girls who have been brought into their division by
diksha. This is seldom done except when parents have lost all their
family but one girl and devote her to be the wife of a Jangam.
As regards eating, a member of any one of the main divisions will
eat in the house of any member of his own or of any higher

“division.  The Holiy4dchibalkis will eat in the house of a Shilvant,

and all eat in a Jangam’s house. None of the divisions below the
Jangam eat in the house of any member of an inferior division.
But in a field, in a rest-house, or in any place except the host’s house,
so long as the host has used a new set of earthen cooking vessels,
they will eat food cooked by the host even though he is of an inferior
division. In amath or religious house any Ling4yat without question
will eat bread which a Jangam has gathered in his begging. If the
Jangam has brought it, it 1s all right, whoever cooked it, whether
a Raddi, a Bilejadar, or any other ling-wearing and sacred thread-
hating Hindu. Though the rule is that a member of a lower division
is allowed to eat with members of higher divisions in a religious
house when a Jangam is present, this privilege is not granted to
all classes who profess Lingdyatism. The classes who are debarred
from this privilege are Nhavis or barbers, Gavlis or cowkeepers,
Dhobis or washermen, Bedars, and the depressed elasses such as
Mhérs and Méngs. In the same way there is no objection to any
ling-wearing man coming into a Lingdyat’s house and seeing the food ;
but if a Musalmdn, or a Marstha, or any one without a ling sees the
food it must be thrown away. This rule applies only to food in
one’s own housge; it does not apply o food in the field or in the
rest-house. As regards marriage a Jangam occasionally marries a
Chalgeribalki, Holiy4chibalki, or Panchams4li girl, first making her
a Jangam by diksha or cleansing rite. Shilvants seem not to give their
daughters in marriage to Jangams. A Jangam girl cannot marry |
any one bub a Jangam; Holiyachibalki girls and Chalgeribalki
girls may marry Panchamséli husbands. No True Lingdyat boy or
girl ever marries into any of the Affiliated Lingdyat castes.

All True Lingéyats speak Kénarese. So large a body contains .
every difference of character, appearance, height, and colour. Still it
may be said that the average True Lingdyat is probably fairer than
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the average Kdnva Brahman or the average Mardtha Kunbi; and
is certainly fairer than a Kurubar or a Bedar. Some True Lingdyat
women are remarkably fair-skinned. The striking points in the
appearance of a True Lingdyat man are his ling which is worn
either at his waist in a silver box hung round his neck, or tied in
a red ribbon round the neck, or round the upper left arm; the
absence of the sacred thread; and the shaven top-kuotless head.
They live in ordinary better class houses with mud walls and flat
roofs ; almost all are one-storeyed, only a few in towns have two
storeys. The houses of True Lingayéts, especially of those who belong
to the higher religious grades, are closed on all sides, except a fow

openings for air and light. Though very dark they are well swept,"

and both the floors and the furniture are scrupulously clean. The
reason they give for having their houses so close shut is to prevent
any but ling-wearers seeing their food. - But the want of
openings is probably as much to keep out the eye of the sun, whom
as Brahma the strict Lingdyat hates, as to keep out the eye of the
stranger. A True Lingdyat’s house can be always known from a
Brébman’s or a Mardtha’s by the absence of the doorside fulsi or
sweet basil. The houses of the rich have beds, carpets, bedsteads,
and a large supply of brass and copper cooking and storing vessels ;
in the houses of the poor most of the vessels are of earthenwars,
and quilts and country blankets are almost the only other furniture.
Flesh and liquor are forbidden. All are strict vegetarians, the
staple food being Indian or spiked millet, pulse, vegetables, onions,
garlic, relishes, milk, curds, and clarified butter. Rice is considered
a dainty and is eaten. only on holidays. The chief article of food
in a dinner is millet bread. Next to bread comes kanya, that is
husked and boiled millet. Sometimes this husked millet is boiled
in whey when it is known as hulldnuchehu or sour kanya. Their
holiday dishes are godhi huggi that is- husked and boiled wheat
mixed with molasses, and sometimes with milk, shevaya or vermicelli
that is wheat flour beaten into dough and drawn into long threads
which are curled round sticks, dried in the sun, and eaten with
molasses and milk; kadbus or orange-sized balls of wheat-flour
stuffed with split gram and molasses or sugar, and boiled or fried
in oil; and polis or wheat-flour cakes rolled round & lump of
split gram boiled with molasses, and baked. The commonest of all,
because the cheapest, is.the godhi huggi. Besides these holiday
dishes, the rich make many costly sweetmeats. Lingdyats of the
higher religious grades take two meals, the first between eloven
and two, the second between seven and mnine. Others take a third
-meal, an early breakfast on bread left from the night before and
gome chatni or relish, As a rule all True Lingdyats bathe every
morning before eating, and strict Lingdyats bathe before each meal.
After bathing he dips the right thumb middle finger and ring finger
into cowdung ashes, and rubs the ashes on his body repeating the text
- which his religious gnide breathed in his ear when he was purified.
After washing his mouth a True Lingayat rubs his brow with ashes.
‘When he sits to eat he takes the ling out of the box, lays it on his left
palm, washes it with water, and drops bel leaves and cowdung ashes
on it. Rich Lingdyats daily ask one or two Jangams to dine at their
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houses and the poor call them on holidays. When a Jangam
comes to a layman’s house to dine, he is seated on a stool, his feet
are washed, some of the water is sprin